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PREFACE. 


When the author was amicably urged, sev- 
eral years ago, to study most seriously the 
philosophy of Emmanuel Swedenborg as the 
only system that would solve for him the many 
complex problems of life, a feeling of reluctance 
first took possession of him as he was placed 
in presence of the voluminous writings of the 
Swedish philosopher, to venture alone upon 
the investigation of his theories. He would 
have been happy if a little manual, some con- 
densed treatise of the New Philosophy, written 
in simple, modern style, had then been extant 
to give him a bird’s-eye view of this wonderful 
philosophic conception, and initiate him gradu- 
ally and methodically into it. But this could 
nowhere be found, and the author had to under- 
take alone and guideless the study of this to 
him then complex system. What gropings, 
windings, stumblings would he have avoided 
had he had such a compendium at hand! 

After much hesitancy he has presumed to 
write himself the kind of manual which would 
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have been of great assistance to him some twelve 
years ago, with the earnest hope that it will 
be useful and helpful to those who have seriously 
at heart to study this philosophy. His only 
wish is, that in whatever hands it falls it may 
stimulate the reader to penetrate deeper and 
deeper into the sanctuary of True Knowledge, 
of which this imperfect treatise is but the thresh- 


old. 
CH yal Se 


Monrreat (Ain), France, 
January, 1905. 


LETTER I. 
GOD. 


Dear FRIEND: 
HE philosophy of Swedenborg, like his 
theology, embraces such a vast territory 

that it will be much better understood by you 
if, as you often requested, I impart it to you 
by letters, and in the plainest possible way, 
until, familiar with it, you make a personal 
study of it yourself in the voluminous writings 
of the great Swedish philosopher. I shall be 
very glad indeed to undertake this most pleas- 
ant task, and have you share with me some of 
my riches, remembering the words of Him who 
said, ‘Freely ye have received, freely give.” 
And as on this shore of the great sea of truth 
I feel that I am but a child picking up pebbles, 
think not, dear friend, that I am a teacher 
or an authority in the instruction which you 
expect from me. I only gladly give you 
what I know from personal investigation, be- 
lieving that, with your erudition, you will 
discover much more than I have when, later on, 
you go yourself to the source of this wonderful 

7 


’ 


8 THE DIVINE PHILOSOPHY. 


knowledge, which is not so much the product 
of genius as a revelation from God. 

As all true philosophy must begin with the 
Supreme Being, you are, no doubt, anxious 
to know what arguments our philosopher ad- 
duces to prove the existence of God. You 
will be surprised to hear me say: almost none! 
And yet the one or two in favor of God’s ex- 
istence have not, that I know, ever been used 
before. He says that “there is an Influx uni- 
versal into the souls of men, that there is a God 
and that he is one.’ That is, the universal 
Influx of life from God carries with it as a 
matter of course the idea of a God and the 
natural disposition, apart from evil, to believe 
in God. And this is the origin of some kind 
of religion even in the most savage nations, 

Again he says, ‘‘that there is an influx from 
God into man, is evident from the confession 
of all, that all good which in itself is good, and 
is in man, and is done by him, is from God. 
; From the divine influx into the souls 
of men, it follows, that there is an internal dictate 
with every man that there is a God, and that He 
is one. That still there are those who deny 
God, and who acknowledge nature as God, and 
who acknowledge more Gods than one and 
also who worship images as Gods, is because 
they have filled up the interiors of their reason 
or understanding with worldly or corporeal 
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things, and thereby have obliterated the prim- 
itive idea or the. idea of infancy concerning 
God.” 

Therefore the innate conception of the ex- 
istence of God, like that of the immortality 
of the soul, is independent from Revelation 
or from Philosophy as a discovery of human 
wisdom, and is not, as has been asserted, the 
offspring of ignorance or fear. Fear has no 
tendency to produce such an idea. The Bible 
(to which we here refer as merely containing 
the most ancient historical account extant) 
assures uS in its opening chapters that men 
acknowledged God before they experienced 
fear, and that fear came upon them only as 
that acknowledgment decreased. At the cre- 
ation of man, God communicated with those 
whom He called Adam, and blessed them; 
Gen. I, 28. No fear is indicated until after 
the fall; it was then that Adam said, “I am 
afraid!”’ Gen. III, 10. 

The idea of God exists; this, then, is a proof 
that God exists. No man is conscious of hav- 
ing originated this idea in himself. Hence it 
is certain that all the ideas concerning a Su- 
preme Being which have ever existed in the 
world must. have originally sprung from God. 

My task would be at an end here, with re- 
spect to this subject from Swedenborg’s stand- 
point, were it not the desire that I have of draw- 
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ing your attention to some new proofs of the ex- 
istence of God which may serve you in possible 
controversies with those who, in our age of 
progress, think they must deny the being of God 
from a scientific point of view,—proofs that 
will convince them in some measure that science 
to-day, more than anything else, furnishes us 
with the arguments in favor of the existence 
of God and the strongest weapons against the 
assaults of skepticism and infidelity. I do not 
think it out of place to put these few scientific 
arguments side by side with those of the most 
learned man the world ever produced. 

There was a time, you know, when to prove 
the existence of God, the arguments of such 
giants in erudition—themselves believers in 
God—as Plato, John Scott Erigena, Anselm of 
Canterbury, Paley, Butler, Kant, Descartes, 
Pascal and others, were much used to combat 
atheism. How the times have changed! To-day 
the strongest arguments for the existence of a 
Supreme Being come from the deepest thinkers 
and greatest scientists of the nineteenth cen- 
tury, non-believers themselves; men who, with 
all the confidence of assured truth started by 
declaring that “all knowledge is only relative,” 
that ‘we know nothing of things themselves,” 
and that “‘in any attempt to prove the exist- 
ence of the Absolute” our “syllogism would 
collect in the conclusion what is not distributed 
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in the premises’’; and who, after diligent re- 
searches and long scientific’ investigations, 
startled the world and the Christian church 
by such results as that back of matter is a ‘“resi- 
dent Force,” an “omnipresent Power,” which 
they denominated “the Infinite,” “the Abso- 
lute,” “the Unconditioned,” big-sounding words 
which are merely other names for Gop! 

Hear Herbert Spencer, himself the apostle 
of agnosticism, declare that “‘we are ever in 
presence of an Infinite and Eternal Energy from 
which all things proceed.” He insists, with 
his peculiar clearness of expression and force 
of reasoning, that the very existence of “the 
finite”? implies the existence of ‘the Infinite” ; 
and that the very existence of anything “lim- 
ited” and “conditioned,” the reality of some- 
thing that is “unconditioned” and ‘“absoluted’ 
He admits, indeed, that this Something may 
not be, and in fact is not, an object of «immediate 
knowledge, whether by consciousness or sense- 
perception. But he insists upon its existence 
and its reality, as applied in the very nature 
and laws of thought. 

This is not the only instance in which Spencer 
has recognized and acknowledged the existence 
of God as a First and Universal Cause. He 
says, ‘We are obliged to regard every phenom- 
enon asa manifestation of some Power by which 
we are acted upon; phenomena being, so far 
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as we can ascertain, unlimited in their diffusion, 
we are obliged to regard this Power as omni- 
present.”* Again, ‘‘He [the philosopher] like 
any other man, may properly consider himself 
as one of the myriad agencies through whom 
the Unknown cause acts.”’}+ “The existence 
of an eternal Power back of all phenomena is 
the one certain element of our knowledge.” 

A more distinct recognition and admission 
of a First Cause, now and ever, everywhere 
and universally acting, not only in the phe- 
nomena of nature, but in the thoughts and 
feelings of our minds, could hardly be made. 
But surely that, or He, of whom so much can 
be said is not unknowable nor altogether ‘un- 
known.”’ It would seem rather that, though 
incomprehensible, He is about the best known 
of all things. 

The great investigator Darwin has so com- 
pletely surrendered his mind to the observa- 
tion of facts and the consideration of external 
evidences that his spiritual faculties were ap- 
parently atrophied or paralyzed. He, how- 
ever, said: “I am willing to admit that the 
ultimate cause beyond all motion is immate- 
rial—that is to say, God.” He once said to 
his friend, the Duke of Argyll: ‘Sometimes 
I am overwhelmed with a sense of the presence 


* First Principles, Pt. I, § 27, p. 99. 
t First Principles, Pt. I, § 34, p. 123. 
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of a personal God, and then,” with a sad shake 
of the head,-‘‘it seems to go away.” 

Faraday speaks of the original atom as “a 
point of force.” Delsarte says: “All things 
visible are the expression of an interior spiritual 
essence.” Oecrsted says: “The conception of 
the universe is incomplete if not comprehended 
as the constant and continuous work of the 
eternally creating spirit.” And when Edison, 
the inventor, was asked the question, ‘Do 
you believe in an intelligent Creator, a personal 
God?” he replied, “Certainly. The existence 
of such a God can, to my mind, almost be 
proved by chemistry. . . .” 

Such is the testimony of science at the close 
of the nineteenth century; such the conclu- 
sions of the much-talked-of evolution which 
was to sap the foundations of Religion and 
solve all the complex problems of life! How 
prophetic the words: “TI am sought of them 
that asked not for me; I am found of them 
that sought me not.” Is. LXV, 1. 

I now answer your question: Can the exist- 
ence of God be so demonstrated that no man 
could possibly resist the force of the argument? 
I think not, because man is so constituted that 
his faith is dependent not only on logical proof, 
but on his state as to affection or love. The 
old saying, ‘A man convinced against his will, 
is of the same opinion still,” is true in this in- 
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stance. And therefore it is that we cannot 
prove the existence of God, and the necessity 
of religion, in the same way as we can prove 
that the three angles of every triangle are equal 
to two right angles. 

But, in spite of this, many men are anxious 
to demonstrate logically to themselves and to 
others their own faith, and this one is allowed 
to do in the way which, to him, appears to be 
most convincing. Now how shall I, in a few 
words, prove to you the existence of God? 

I begin with the fact upon which, by the 
way, the materialist might be disposed to throw 
a little doubt, namely, the fact of my own ex- 
istence. I exist, and therefore there is a cause 
for my existence. But I did not cause myself 
at first, nor have I power, as I know well, to 
keep myself in existence. I am not the cause 
of myself, and no other living being, that I 
know of, who is finite like myself, can preserve 
me in existence, or himself either. Every man, 
it is true, comes into existence by means of 
his parents, but still his parents are not the 
cause of his existence, since they have no power 
to determine under any circumstances that a 
son or daughter shall surely be born to them. 
There must be therefore some other intelligent 
power that determines the birth or creation 
of man; and it is reasonable therefore to con- 
clude that the same power determines upon 
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both the birth and the continued existence 
of myself and other living beings. 

It is certain then that human existence is 
caused by some power distinct from human 
beings, and that it is continually preserved 
in existence by the power which caused it. 
Now the materialist says that this power is 
nature or matter, but by doing so, he puts him- 
self in the position that what has not life in itself 
is the cause of life, which is absurd! That 
which is dead as matter, by itself, cannot be 
the cause of life. Hence then the cause of 
man’s existence is a living cause. I live, and 
therefore the cause which produces me and 
preserves me is living. I think, and therefore 
the cause which gives me power to think also 
thinks. I love, and therefore the cause which 
gives me power to love also loves. The being 
then which brought me into existence and pre- 
serves me in existence is an intelligent and 
loving being, and since he is the cause of my 
own existence, I argue that he is also the cause 
of the existence of all other living beings, and 
thus that he is the Only Cause and the First 
Cause, and consequently the self-existent Cause, 
for if he were himself caused he would not be 
the cause of creation, but a part of it. A man 
is compelled, therefore, by the very nature 
of his mental constitution to postulate a great 
First Cause which is Life Itself, and that cause 
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is Gop; but he is not compelled to acknowl- 
edge Him, to believe in Him, or to obey Him, 
as we know full well. 

But in concluding this short argument, it 
may seem to you that I go too far in saying 
“man is compelled by the very nature of his 
mental constitution to postulate the existence 
of God,” since so many can reason against it, 
and actually do so, besides which a great many 
are oppressed with difficulties and doubts on 
the question, from which it seems as if the 
understanding of man were not thus consti- 
tuted. These things, however, arise from the 
states of men as to hereditary and acquired 
evil and imperfection, and are not grounded 
in the very nature of things, or in the very nature 
of man as a Divine Work. 


LETTER II. 


ESSE—EXISTERE. 


fe DO not suppose that in the many treatises 

of philosophy which you have read you 
ever came across the two words which, at the 
top of this letter, will make the subject of our 
conversation this morning. I do not remem- 
ber having ever seen them myself in the 
many theological works which I have read 
throughout my long ministry. And yet they 
crowd Swedenborg’s writings because to him 
the Deity is not a nameless God, an imagina- 
tive ideal; impersonal and deprived of sub- 
stance and form, in short, what He is to most 
philosophers and theologians even—a meta- 
physical abstraction, an universal entity. 
No! To him the inmost of all true religion is 
a belief in a personal God who is One or Unity. 
Although a perfect conception of God _ tran- 
scends the utmost reach of finite thought, still 
the highest possible human conception of the 
Infinite, according to Swedenborg, must always 
present two phases—the Divine Esser and the 
DIvInE EXISTERE. 
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The Divine Esse [To Be] is the First Cause 
of the more advanced scientific thinkers of the 
day, the Unknowable of Herbert Spencer, the 
Incomprehensible of the Christian. It cannot 
be described because it is “‘above every idea 
of human thought, into which nothing else falls 
than what is created and finite, but not what 
is uncreate and infinite, thus not the Divine 
Esse.”’ 

Since God is Esse He is also SuBsTANcE, for 
an esse, unless it be a substance, is only a thing 
of reasoning, for substance is the thing which 
subsists. He is Substance because all things 
which subsist exist from Him. 

But God is not only Esse, He is also Existere 
[To Exist], because an esse, unless it exist, is 
not anything; and, in like manner, an evistere, 
unless it be from an esse; wherefore, one being 
given, the other is given: in like manner, a 
substance is not anything unless it be also a 
Form; of a substance, unless it be a form, 
nothing can be predicated; and this, because 
it has no quality, is in itself nothing. Hence 
Substance implies Form. To say that the 
Divine is without form or substance is to deny 
its existence altogether. There is no possible 
escape from this position. 

Now what is this Esse or Being of God, and 
His Hzistere or Existence? And the Swedish 
seer answers in his admirable way: The Esse 
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of God is Lovn, and His Ezistere is Wispom. 
Divine Love is Substance Itself, the first sub- 
stance, out of which all substances proceed; 
and Divine Wisdom is Form Itself, from which 
all other forms derive. This argument leads, 
as may be expected, to this conclusion, that 
God is in a form which is infinite and divine; 
Love is His Substance and Wisdom His Form. 
Therefore the first manifestation of the Infinite 
to finite consciousness is that of Unconditioned, 
Absolute, Eternal, Divine Substance. Sub- 
stance implies form, and the highest form is 
the human form! God therefore is not a the- 
osophy, a theophany, or mere phosphorescence 
of our human intelligence, but the Being in a 
Divine Human Form. He is the Gop-mMaAn! 
The idea that God is substance will not sur- 
prise you, I am sure; but that we should as- 
cribe to Him a form, will cause you no little 
astonishment. And yet substance and form, 
attributed to the Deity, is not unscriptural. 
The apostle Paul calls God a substance, vzo- 
saote (Hebr. I, 3). In Phil. II, 6, he tells 
us that Jesus Christ, before the Incarnation, 
was “in the form of God.’? And the Lord Him- 
self, speaking of His Father, once declared, “Ye 
have neither heard his voice at any time, nor 
seen his shape.’ John V, 37. That the in- 
habitants of this earth from the primeval age 
had an idea of God-Man or of the Divine-Hu- 
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man is evident from their idols. ‘‘When the 
ancients,’ says Swedenborg, ‘‘through succes- 
sive degradations of the religious life, lost the 
interior life of truth, they sank into the natural 
degree of affection and thought, and deified 
the powers of nature, the sun, moon, stars, 
light, fire, etc. The gods and goddesses of 
antiquity were the Divinity dissected into parts 
and invested with human shapes, the conse- 
quence of the loss of the great spiritual idea 
that God is in the Human Form.” 

I know that this anthropomorphic idea of 
the Divine, or ascribing the human form to 
God, finds no room in a logical mind that places 
the Supreme Being above the conditions and 
limitations of space and time. But substance 
and form, mind you, are not identical here with 
impenetrability and shape; they are really only 
related as cause and effect. Form and sub- 
stance may be predicated of that which is 
Divine. Shape and impenetrability are the 
manifestations of the former in space and time. 

It will probably be difficult for you, accus- 
tomed as we are in this material world of time 
and space, to grasp the idea which Swedenborg 
attributes to form or its correlative—essence. 
But a little effort on your part will throw suffi- 
cient light on what may seem to you at present 
obscure, subtile, or abstract. First, let me say 
that you had better entirely dismiss from your 
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mind the idea that form in this case is the same 
as shape. Everything has a form, and only 
some things have shape. Thoughts have form; 
conception of a good principle, of love, of jus- 
tice, or of a truth, take finite and definite form 
in the mind, but do not take shape or size. 
We speak of the form of a government, which 
is very different from the form of the man who 
rules; of the body politic, which differs from 
the body of an individual. There are forms 
innumerable which do not come down into shape, 
but every shape is the external or covering and 
correspondent, representative and instrument 
of a form. Shape helps us thus to apprehend 
the form. Affections and thoughts, which are 
most real things, have form but not shape. 
To deny form is to deny essence; and to dis- 
prove essence, as some sensuous philosophers 
do (Locke among others), is to do away with 
that which makes a thing to be just what it 
is. Essence determines what a thing is, form 
how a thing is. Bacon, in his seventeenth 
aphorism, says, “Hadem res est forma calidi 
vel forma luminis, et lex calidi aut lex luminis”’ ; 
—“The same thing is the form of heat or the 
form of light, and the law of heat or the law 
of light.” As the essence of everything de- 
termines what it is, and the form of it deter- 
mines how it is, or what it shall do or act or 
cause, so the form of anything is its law. 
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And so God, though infinite and spiritual, 
would be nothing if not substance—this sub- 
stance determining what He is: Divine Love. 
He would be nothing if not form—His form 
determining how He is: Divine Wisdom! God 
is the essential spiritual Substance and Form 
whence all created forms of use proceed, men- 
tal or material; and all created forms are in 
their various degrees and uses human. So God 
is the Divine Human Principle, and the form 
of God is divine law, not shape. By a God in 
human form you must understand a God not 
only in human shape, but also an Essence and 
Law, a Love and Wisdom, that transform man 
individually and socially into the really human 
order of being. Human shape is the natural, 
but unspiritual, idea; yet human shape has 
an indispensable signification. ; 

To our minds shape has reference to the out- 
ward configuration of anything; whereas form 
not only means the same as shape under cer- 
tain circumstances, but also carries with it the 
idea of quality. Thus we can speak of the form 
of our affections and thoughts, the form of our 
minds, and the form into which any proposi- 
tion or argument, or discourse may be thrown, 
but not of the shape of these things, except 
by a figure of speech. But it is difficult, I think, 
to state the exact difference between shape and 
form in all cases, because the words are used 
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interchangeably. | Swedenborg teaches, how- 
ever, that Heaven is in the human form, and 
in doing this I think he certainly does not mean 
the human shape only, but much more than 
that, the term “form” involving, in fact, qual- 
ity and state more than simple configuration. 
I should have no hesitation in saying that every 
muscle, and fibre, and blood-vessel in the hu- 
man body is in the human form, because each 
has a human quality which distinguishes it from 
the same things in any animal; but I should 
not think of saying that they were in the hu- 
man shape, that is, in the shape or form of the 
human body taken as a whole. 

But, on the other hand, Swedenborg tells us 
that a society in heaven seen at a distance 
appears in the human form, and in this case 
the idea of shape is clearly involved as well as 
quality or state, the outward appearance, how- 
ever, evidently being the result of a certain 
quality or state. And here, of course, we must 
be careful to remember that all forms or shapes 
in the other life have nothing in common with 
space, which appertains only to this world. 

Now from the Divine Existere we conclude 
that the Lord is an infinitely glorious Divine 
Man and consequently has the Human: Form 
and shape in full perfection; and yet no one 
surely means by this that the Divine-Substan- 
tial body of the Lord is material, and hence 
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subject to the laws of what is material, such 
as material height and breadth and length. 

In one word, therefore, both shape and form 
when applied to spiritual things, and to the 
real appearances of the other life, must be 
divested of their merely material meaning. 

The Divine as ExistrreE is then the first 

manifestation of the Infinite to human con- 
sciousness, and is therefore a legitimate sub- 
ject for human thought and reason, and the 
beginning of all true philosophy. Nay, more; 
it is one of those truths which are inscribed on 
the inmost tablets of every human heart. No 
man ever did or ever can form any other definite 
and intelligible conception of God. Whether 
we will or not, we are always investing God 
with human parts and attributes. We go to 
Him and say, “Our Fatruer who art in heaven.” 
We beseech Him to make His face to shine 
upon us, and to incline His ear to our cry. We 
are instructed to live by the words that proceed 
out of His mouth. We are commanded to put 
away the evil of our doings from before His 
eyes. We rely upon His strong arm. He has 
graven us upon the palms of His hands. 
And thus, whatever is brought up to our mental 
vision, is the image of a Man when our thoughts 
are directed to the one Divine object of adora- 
tion. 
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DUALITY. 


DWELT quite lengthily, in my preceding 
letter, on the Esse and Ezistere, the Sub- 
stance and Form of God, which Swedenborg de- 
clares to be the Divine Love and the Divine 
Wisdom; from which we must gather that his 
system of philosophy is based on the law of dual- 
ity which alone explains the divine unity. Esse 
and Hzistere, Love and Wisdom, Good and Truth, 
are expressions which crowd his voluminous 
writings; and the reason he gives for this is, 
that being one in God, they make the Divine 
Essence. Divine Love and Wisdom are the 
two essentials to which all the finite things which 
are in God and proceed from Him refer them- 
selves. They constitute Life, the Divine Life, 
Gop, who is Life. They both proceed from 
Him, and are in all created subjects and in 
every person. They are Substance and Form 
itself, thus Very Reality, and the One Only 
Reality. All things in the universe have been 
created by them and are recipients of them. 
Love and Wisdom are, as it were, the heart 
25 
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and lungs of God. They are Himsextr. As 
those two proceed from Him as Creator, it fol- 
lows that they are in the created things. The 
theologians who are wont to speak of the at- 
tributes of God, do not know that they are all 
derived from these two principles or essentials; 
e. g., that mercy, infinity, eternity, belong to 
the Divine Love; and that omnipresence, 
omniscience, omnipotence, appertain to the 
Divine Wisdom from the Divine Love. 

There is therefore duality in the oneness of 
God, and this law of duality underlies and is 
the law of creation. It explains the Divine 
unity as well as the law of duality in nature. 
Oneness in God is the eternal union in Him of 
the two principles of Love and Wisdom, from 
which union creation eternally and sponta- 
neously proceeds. We know that love does 
not, cannot, love itself. It must go forth out 
of itself in blessing to others. Love therefore 
means give, and giving means doing. But love 
can do nothing by itself. Perfect love, conse- 
quently, involves not only creation, but a per- 
fect method of creation. It involves perfect 
wisdom, and, since God is one, a_ perfectly 
reciprocal relation between these two. In Love 
and Wisdom there is a uniting of the two into 
one, and from this ‘each is the other’s mutu- 
ally and interchangeably, and each 7s wholly 
in all things of the other as vt is in ttself.” 
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The word “marriage,’’ which often recurs in 
Scripture, has reference to this union of love 
and wisdom, of good and truth. Although two, 
they are inseparably united, and “they twain 
form one flesh.’ 

It is all important that I speak here to you 
of the Spiritual Sun, not only in support of 
this sublime system of duality, but also in con- 
firmation of other statements which I shall 
present in subsequent letters. 

Reason teaches that the globe upon which 
we live is entirely dependent for all its nourish- 
ment and support upon the central sun in the 
system. If the sun were removed, our globe 
would instantly cease to be, animal and vege- 
table life would perish, and all would be re- 
duced to a nonentity. The earth would be 
deprived of all heat ard light, it would instantly 
lose its motion, and destruction would follow; 
for it only lives while it moves. Heat and light 
are therefore the two principles by means of 
which our planet subsists. But there also exists 
in our material world, apart from our natural 
heat and light, spiritual heat and light. Such 
heat and light we feel when we are moved by 
an affection and grow warm, or when we are 
struck by a thought which makes us see things 
as if it were in light, hence the expressions, to 
be kindled by love, to be enlightened by the 
truth, etc., from which we conclude that the 
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love or affection of man is spiritual heat, and 
his thought, spiritual light. 

Now whence come this heat and light which 
so affect us interiorly? Surely not from the 
material sun, for what is material cannot pro- 
duce what is spiritual. There is not, there can- 
not be, a particle of matter in an affection or 
a thought. To know whence they proceed we 
must by analogy conclude, that if natural heat 
and light are derived from the natural sun, 
spiritual heat and light must proceed from a 
Spiritual Sun. Analogy further tells us that 
if the material world subsists from the sun, the 
spiritual world must also subsist from its own 
Sun. What can its nature be? 

Swedenborg says, “from things heard and 
seen,” that there is a sun in heaven. But 
heaven being the spiritual world, the sun there 
is not natural, but spiritual. The light of that 
sun exceeds the light of this world. Its ardor 
and splendor surpass all that we can imagine. 
And although he says, ‘‘The Lord is that Sun,” 
we must not take this statement too literally, 
for he also declares, ‘The Lord is not that sun, 
but is in the midst of that sun”; which means 
that the Lord in heaven appears as a sun; that 
the great luminary which gives light to the 
denizens of heaven is none else than the Divine 
sphere of the Lord, none else than the Divinr 
ItsELF which, emanating from Him, encom- 
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passes Him and makes the heavenly Sun. And 
as the sun of the natural world gives light and 
heat, which are dead in themselves, so the Sun 
of the spiritual world gives light and heat; but 
they are not dead, because its heat is Divine 
Love and its light Divine Wisdom; in other 
words, the Divine Love which proceeds from 
the Lord as a sun is perceived by the angels 
as heat, and the Divine Wisdom therefrom is 
perceived as light. The light of heaven is Di- 
vine Truth, and its heat is Divine Good, and 
both proceed from the Lord as a Sun. 

All this need not surprise you, for in the 
Sacred Scripture God is called a Sun, the Sun 
of Righteousness—a Sun which never goes 
down or becomes dim, but is truly ‘an ever- 
lasting light.” ‘There shall be no night there,” 
says the Revelator, “for the Lord God giveth 
them light.” He is therefore encompassed by 
that sun which is nothing but His sphere or 
Divine proceeding. And as from the natural 
sun proceed light and heat, so the heat proceed- 
ing from that Sun is His Divine Love or Good, 
and the light thereof His Divine Wisdom or 
Truth. In this one Sun therefore you now 
surely understand what duality in God means. 


LETTER IV. 


DEGREES. 


it BELIEVE you will have the Key to Swe- 
denborg’s whole philosophy if you give 
your strictest attention to the contents of this 
letter, and endeavor to understand and grasp 
what will solve to you many problems, reveal 
to you many secrets, explain to you many 
mysteries connected with the origins of matter, 
life, creation, man. A right comprehension of 
the science of degrees will enable you to have 
the solution of those things which the scientists 
have given us so far as hypotheses; and I am 
sure that when you shall have come into the 
precious possession of this key, which opens 
all mysteries, you will, like Archimedes, jubi- 
lantly exclaim, ‘ Eureka”—I have found! 
Swedenborg did not create the grand science 
of Discrete Degrees any more than Euclid or 
Newton created the science of mathematics; 
the truth and logic of it rest upon its own 
inherent, eternal, and immutable principles, 
which, once perceived, become self-evident to 
any rational mind. 
30 
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What is the nature or fundamental idea of 
this science, or “doctrine,” as Swedenborg calls 
it? It is a science that explains the relation 
existing between God, the spiritual world and the 
natural world, and the constant connection be- 
tween the Creator and the creation. Without 
its knowledge not anything of cause can be 
truly known, and to see from effects alone is 
to see from fallacies. To use the words of our 
philosopher, who made a full and adequate pres- 
entation of this science to the modern world, 
“the knowledge of degrees is, as it were, the 
Key to open the causes of things, and enter 
into them: without it scarcely anything of 
cause can be known, for without it the objects 
and subjects of both worlds appear so general 
as to seem to have nothing in them but what 
is seen with the eye.” 

Now degrees are of two kinds, continwous or 
of latitude, and discrete or of altitude. What is 
the fundamental idea which distinguishes these 
two kinds of degrees? The distinguishing idea 
of the difference in discrete degrees is that of 
quality, while that in continuous degrees is that 
of quantity. Heretofore only the latter (or 
continuous degrees) have been known; and it 
is to Swedenborg that we owe the discovery 
of the former. Still, let me explain to you the 
continuous degrees that you may afterwards 
better understand the discrete degrees, 
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Continuous degrees are either decreasings 
from grosser to finer, or from denser to rarer; 
or increasings from finer to grosser, or from 
rarer to denser. In these degrees are things 
greater or less, the variations of intensity and 
density, or a greater or less degree of remote- 
ness of state, as progressions from light to shade, 
from heat to cold, from soft to hard. These 
measure distance, quantity, weight and density. 
The mercury in the barometer or thermometer 
as it rises or falls, the light as it decreases from 
its source when receding from the flame of 
your lamp until it is lost in obscurity, the water 
in your pitcher as, in a freezing night, it turns 
into ice, give you a fair idea of these degrees 
of latitude: the mercury, light and water re- 
main unaltered; the quantity changed, but 
not the quality. Examples of continuous de- 
grees which, as I said, consist in the gradual 
increase or decrease of a substance, might be 
indefinitely multiplied. And so, I repeat, the 
increase of light from the faintest indications 
of it to the most intense brightness; the change 
of cold to intense heat; all the variations of 
matter from soft to hard, fine to gross, dense 
to rare, weakness to strength, and vice versd, 
are examples of continuous degrees. 

Discrete degrees are entirely different: they 
are “‘in the relation of prior, subsequent, and 
final,” or, to use plainer language, of end, cause, 
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and effect. They are called discrete degrees, 
because the prior is by itself, the subsequent 
by itself, and the final by itself; but still, taken 
together, they make a one. “Discrete,” from 
the Latin discretus (of the verb discerno), means 
to separate, and is therefore a philosophical 
term applied to two or more things that do 
not run into one another, but, though contig- 
uous, have each their distinctive boundary. 
Examples of discrete degrees will soon be given, 
but it is all important that I first make the 
definition very clear to you, for their concep- 
tion is remarkable, and has not come out from 
the brain of any other thinker the world ever 
knew. 

If in the discrete degrees these three things 
are extant: end, cause, and effect (and not 
cause and effect only, as we have been taught), 
or the “prior,” the ‘subsequent,’ and the 
“final,” each degree creates the other, but is 
not the other; the higher creates the lower, but 
cannot become the lower. While intimately 
connected as cause and effect, they are still 
separated by an impassable gulf. There is a 
distinct cleavage between them, each degree 
possessing kinds of substance and force and 
qualities which cannot be transmitted to the 
other. Neither realm can invade the other and 
appear in its own form. Each lower degree is 
formed by a combination of the substances of 
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a higher degree in such a way that the sub- 
stance of the lower degree, although forming no 
part of the substance of the higher, is yet de- 
rived from it, as an effect is from its cause. 
A gas and a fluid, for example, are entirely dis- 
tinct from each other in substance and qualities. 
But one is created from the other, and yet one 
is not the other. 

To further illustrate the nature of discrete 
degrees, let us take examples of both kinds of 
degrees and establish comparisons. Air is in a 
continuous degree however rare or dense it may 
be, whether at the normal atmospheric pressure 
of fifteen pounds to the square inch, or at a 
pressure of five, ten or more atmospheres; or, 
on the other hand, however rare it may be in 
the upper region of the air, or in the receiver 
of an air pump, even to the one-millionth of an 
atmosphere. It is still air, and its properties 
are those of air. But ether is in a discrete de- 
gree above the air. It is an atmosphere pos- 
sessing mobility and elasticity similar to that 
of the air, but finer, purer, and more perfect. 
Its motions do not give us wind and sound, 
but vibrations millions of times more rapid, in 
the form of heat, light and electricity. No 
movement of air, however rapid, will be light, 
or heat, or electricity. To produce these effects, 
a motion must be set up in the ether and prop- 
agated in the ether, which is a discrete degree 
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above the air. No matter how rare may be 
the air in a receiver of the air pump, it will 
never be rarefied into ether. The air is a con- 
tinuous degree, and its particles are always air. 
There is a similar difference between ether and 
aura. Aura is a discrete degree above the 
ether, and its vibratory activities penetrate to 
the inmost particles of all substances; the earth 
itself being transparent to its movements, as 
glass is to the light vibration of the ether. And 
so we have air, ether, aura, one derived from 
the other, and yet no one being the other. 

These three atmospheres with their ac- 
tivities and forces are illustrations of discrete 
degrees in the plane of nature. 

Let us now pass to a higher plane, and from 
the realm of matter carry these degrees into 
that of the spirit, and see how they work in 
spiritual things. 

In everything that we undertake we are im- 
pelled by an incentive, or motive, or a purpose 
in view, and this is the end; the means by which 
we realize it are the cause; and the thing ac- 
complished is the effect. The first end is of 
the will or love; the mediate end, or instru- 
mental cause, is of the understanding or wis- 
dom; and the ultimate end, or effect, has re- 
spect to use in life. And these degrees, though 
they are perfectly distinct, and exhibit three 
distinct classes of phenomena, are, under the 
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influence of reason and conscience, unanimous 
in their activities, and are conjoined by corre- 
spondence, a science of which I shall speak in 
my next letter. Each of these degrees, how- 
ever, is capable of endless gradations in itself 
which are’ continuous. 

An illustration will now throw more light 
upon this argument. An artist purposes to 
paint a battle of which he has been an eye- 
witness. He is evidently first moved by a cer- 
tain feeling, desire, or affection which may be 
the love of lucre, of reputation, or of fame. 
Whatever that sentiment is, the first object 
which he has in view, and which is a desire 
springing from the heart, is the end. But this 
suffices not. He must also plan, combine and 
provide ways and means for the elaboration 
and realization of his project; and so from the 
realm of desire he now passes to that of thought 
and reflection. In the conception of the pic- 
ture, the distribution of groups and the com- 
bination of the different shades and colors 
which, when thrown upon the canvas, will 
present a work of art and genius, we have the 
cause or means which is a thought of the un- 
derstanding. Finally, the visible manifestation 
of this artistic conception in the mind of the 
painter is the effect. It is therefore obvious 
that every end belongs to love, every instru- 
mental cause to wisdom, and every effect thence 
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to use. Hence the end, cause and effect are 
three things of different nature, and not three 
successive or continuous degrees of one and 
the self-same thing, or of the same quality or 
quantity. 

From the above illustration we conclude that 
the end, the cause, and the effect are not so 
related as to proceed by continuity either by 
increasings or decreasings of the self-same thing, 
as from finer to grosser, from rarer to denser, 
from light to shade, from heat to cold, and 
vice versa; but they are, as it were, placed one 
above the other in degrees entirely separate 
the one from the other, so that the relation 
existing between them is like prior to posterior 
and like superior to inferior; for the end is 
prior or superior to the cause and to the effect, 
because first of all the love or affection of the 
artist impelled his thought to elaborate his sub- 
ject, thence his hand to achieve his picture. 

You will now say to me that you do under- 
stand this science, and the difference between 
continuous and discrete degrees; but that you 
do not see in what instance they can be applied 
to fathom, for instance, the origin of such things 
as matter, creation, life, man, etc., mentioned 
by me in the very beginning of this letter. 
These topics will come later in their proper 
place. To understand all this at present, and 
not to forget dz, is the all important. I shall, 
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however, but briefly, satisfy your curiosity, and 
that only as to creation in general, although 
this subject will be treated shortly in a letter 
devoted entirely to this subject. 

All substances and forces have their origin 
in God, and flow forth from Him as their in- 
finite fountain. Every substance that emanates 
from Him, in its descent, parts with some en- 
ergy and activity; and this takes place not by 
continuous diminution as of light to shade, but 
discretely or separately, a new substance and 
force being thus produced entirely distinct from 
that which preceded. 

The sun will give you a perfect example of 
this descent and loss of activity in the sub- 
stances which flow from him. His heat con- 
stantly diminishes, and his light grows dim 
and the substances less active until they rest 
in the rock. Yet the rock did not emanate 
from the sun as a rock, but in some purer, more 
active substance, possessing qualities entirely 
distinct and impossible to solid matter—sub- 
stance, whose loss of energy and change in 
nature did not take place by a regular, con- 
stant and continuous diminution, but by steps, 
each one distinct from the other, i. e., discretely. 
So the creation descends from God, the ‘Most 
High,’? and in its descent changes into sub- 
stances and forces entirely distinct from those 
which first proceeded from their source. These 
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substances combine and form a composite, a 
grosser and less active one. They form distinct 
degrees or planes of substance, each becoming 
a plane of creation separate from every other. 
Its boundaries are clearly defined; its sub- 
stances possess qualities which belong to no 
other degree. They are like end, cause, and 
effect, because the prior is by itself, the subse- 
quent by itself, and the final by itself; yet 
taken together they make one. Each lower 
degree is formed by a combination of the sub- 
stances of a higher degree. 

Now these three discrete degrees (prior, sub- 
sequent, and final; or end, cause, and effect) 
exist in everything—in the least and the great- 
est; in every mineral, plant, animal, man, and 
Gop who is Love, Wisdom, and Power. It is 
a universal law of existence. 

It follows from this law of discontinuity be- 
tween the distinct degrees of the creation that 
while God creates the universe of matter and 
being from Himself, He does not become the 
universe. Nature is not God, though a constant 
emanation from Him. This must be our best 
refutation to Pantheism! 

The vast importance of this distinction of 
degrees will be at once perceived, if we con- 
sider that the erroneous assumption that all 
beings and things have proceeded forth con- 
tinuously, or by degrees of continuity, from 
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the centre to the circumference of all creation; 
thus, that the soul and the body, God and man, 
spirit and matter, are but various gradations 
and that God is an all-extended substance, 
existing throughout space, has given birth, both 
in ancient and modern times, to every hetero- 
geneous system of pantheism, materialism, and 
secularism, which infidel philosophy, and an 
erroneous theosophy, have invented. For the 
speculations of Darwin, Huxley and Spencer 
on progress in development are evidently 
framed upon the idea or thought of continuous 
degrees, and hence their specious errors, their 
fallacious reasonings, their mistaken arrange- 
ments of facts, and their mischievous conclu- 
sions, tending to mere materialism and atheism, 
and of necessity terminating there. 


LETTER V. 
CORRESPONDENCE. 


E cannot speak of Degrees without also 

speaking of Correspondence — another 

“doctrine” or science in this wonderful system 
of religious philosophy. 

Correspondence is derived from con, re, and 
spondes, meaning radically to answer with or 
to agree, and denotes here, in the sense in which 
it is used by Swedenborg, the reciprocal rela- 
tion of objects in higher and lower degrees,— 
a mutual union of the internal with the ex- 
ternal,—the harmony of substance and form,— 
the concord of cause and effect. Correspond- 
ence is therefore the relationship universally 
existing between natural things and their spirit- 
ual causes, between the essence of a thing, and 
its form and outward appearance, the form 
pointing out the nature and quality of the es- 
sence within. It is a knowledge of the relation 
which exists between what is infinite and what 
is finite; between what is spiritual and what 
is natural; between outer and inner, lower and 
higher, nature and spirit. 

41 


42 THE DIVINE PHILOSOPHY. 


The two worlds, the spiritual and the nat- 
ural, are interrelated very much as are the soul 
and the body of man. It follows that things 
spiritual and things natural make one by Jn- 
flux, and that there is Correspondence between 
them. An illustration will much better explain 
to you what is meant by these two words. 

You know, dear friend, that we have not 
at all times the same expression on our faces. 
They vary according to our feelings, disposi- 
tions, states of mind and affections. They are 
moulded, as it were, according to what is going 
on within us. They beam, pale, blush or flush, 
as joy, fear, shame or anger animates us. These 
variations of the face, which are natural effects, 
are correspondences of the affections which are 
their spiritual causes, and we say that the face 
itself is the correspondence of the interior of 
the mind. But in order that these correspond- 
ences may be exhibited, the mind must needs 
act, and this action of the mind is the ¢nflux 
of the spiritual into the natural. 

You see from this illustration how the spirit- 
ual and the natural, by correspondences, act 
as one, like interior and exterior or like prior 
and posterior or like the efficient cause and the 
effect, or like the principal cause which is of 
man’s thought and will, and the instrumental 
cause which is of his speech and action. 

Such a correspondence of natural things and 


CORRESPONDENCE. 43 


spiritual exists not only in all and everything 
pertaining to man, but also in all and every- 
thing of the world; and is the result of the 
influx of the spiritual world into the natural 
world. Influx, which means more than in- 
fluence, is, although almost synonymous, that 
current of life which descends from the domain 
of ends into that of causes, and from that of 
causes into that of effects. 

Correspondence was a subject familiar to the 
men of the most ancient times, who esteemed 
it the science of sciences, and cultivated it so 
universally that all their books were written 
in agreement with it. The mythology of the 
Greeks, the sacred books of the Hindus, the 
hieroglyphics of the Egyptians, and the fabu- 
lous stories of highest antiquity were founded 
upon it. It was the principal subject of study 
by the wise men in the Golden Age of human- 
ity. They believed that all things that appear 
on the face of the earth, being objects which 
compose the macrocosm or great world, are corre- 
sponding emblems of all the various affections, 
thoughts, intellectual faculties, and powers of 
man, whom they called the mécrocosm or little 
world. It is a fact that everything is first in 
spirit and in thought before it is in body and 
in form. Whenever we lay our hand upon a 
thought or an idea, it has its counterpart, its 
sign and type, in this visible world. There is 
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a connection between the tones of the voice 
and a virtuous life: the voice sweetens as the 
temper sweetens. In like manner, every fea- 
ture and every motion is indicative of the spirit’s 
quality. Such is the connection between body 
and spirit that a change of the inward always 
changes the outward. Verily, man is a micro- 
cosm, a little world, in which can be found every 
mechanism of the great world. The mineral, 
vegetable and animal kingdoms are all in him. 

This law of correspondence is of universal 
application and will give you a distinct and 
true idea of how one discrete degree of the 
creation manifests itself in a lower degree and 
by correspondence binds the two together; and 
how a higher and a lower plane act as one while 
they remain entirely distinct. 

But it is to the Holy Scriptures that this 
science is most applicable. By it is meant that 
system of interpretation whereby “every pic- 
ture, every sentence, every word, every syllable, 
every letter and every mark of Hebrew inter- 
punctuation (pointing) corresponds to, signifies, 
represents and means some spiritual fact, phe- 
nomenon, process, substance or law.” 

In Scripture, according to this law of Corre- 
spondence, all the objects of the animal king- 
dom, as beasts, birds, and creeping things, are 
mentioned in reference to the affections in man, 
both good and bad; the good are denoted by 
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the clean, gentle and useful animals, and the 
bad by the wild, ferocious and cruel. The ob- 
jects of the vegetable kingdom, likewise, as 
trees, plants and shrubs of all kinds, are men- 
tioned in reference to the growing thoughts 
and perceptions of the mind, with all their vast 
varieties, both true and false; while the ob- 
jects of the mineral kingdom shadow forth the 
outward actions of the life, as being fixed and 
rendered permanent. 

Now, please, do not take this science, which 
is neither comparison nor metaphor nor anal- 
ogy, for what is generally known as Sacred 
Symbolism. Human systems of symbolisms are 
arbitrary, imperfect, fanciful; but the Divine 
system by which the entire Word is written is 
most perfect and instructive. 

And so this science of Correspondence is ap- 
plicable to the Scriptures, because they were 
written according to it; their Inspiration con- 
sists in the Influx of the Divine Life, and in the 
perfect adaptation, by correspondence, of every 
sentence and word to the expression of that 
life. And as Correspondence is the Law or 
Order of Creation, that which is produced ex- 
actly representing the Love and Wisdom of the 
Creator, so also it is the Law or Order of Reve- 
lation, that which is written also exactly repre- 
senting the same Love and Wisdom. Thus as 
Nature is the real Work of God, so also are the 
Holy Scriptures the real Word of God. 


LETTER VI. 
MATTER. 


MATIER will be the topic of our chat this 

time, and I am sure it will be very inter- 
esting to both of us as we shall behold and, at 
the same time, combat the absurd theory of those 
who hold that matter is uncreatable and inde- 
structible; that it always existed as at present ; 
that it has in itself the power of organization, 
and of building itself into successively higher 
forms. 

It was Professor Tyndall who stated this in 
these memorable words: “I discern in that 
matter, which we in our ignorance, and notwith- 
standing our profound reverence for its creation, 
have hitherto covered with opprobrium, the 
promise and the potency of every form and quality 
of life”; which means, according to this philoso- 
pher, that organic forms are evolved from in- 
organic; that power is evolved from inertia, 
mind from matter, life from death, by some un- 
derived and inherent quality in the earth! 

I am sure that, as a firm believer in a per- 
sonal and omnipotent Creator, you do not ac- 
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cept this theory which, like me, you consider 
most unreasonable. Nor do you (and I do not 
blame you for it) adhere to the commonly 
received doctrine of orthodox believers, that 
the material universe was created out of nothing 
by a spoken word and the fiat of omnipotent 
power. Now the revelations of Swedenborg 
upon this subject settle the apparent conflict 
between true science and true theology, give 
us a correct understanding of both, and a true 
knowledge of God and His works. 

The common belief, as you know, is that 
matter by itself is a substance, because it has 
properties appreciable to the senses, such as 
shape, size, weight, dimension, solidity, ete. 
But, my friend, matter is only a form of sub- 
stance; and substance is the reality of which 
matter is the form. Remove the substance 
which is under or back of matter, and form 
would vanish. The more inwardly you pene- 
trate the form, the nearer you approach to the 
wonderful mysterious presence of the substance 
that constitutes the reality. 

But what, then, is substance? What is it 
that stands under all things, and upholds them 
all? It is an emanation from Him who is the 
Divine Life, which proceeding downward by 
successive degrees of finiteness, clothes Itself 
in forms that are in themselves less and less 
living, until finally its activity terminates and 
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apparently ceases in what is fixed and inert,— 
and there is matter in its lower forms! 

Matter, in its solid, tangible and stable forms, 
exists only because subtle and more living forms 
and forces lie apparently dormant in them. 
Form, size, weight, solidity or any of the at- 
tributes that make matter distinctly cognizable 
to the senses, presents only the sensual appear- 
ance of substantiality. If we go a step further, 
we shall find still greater powers, and that above 
them are still more interior powers, and so on 
up to God Himself, the only source of Power. 

How are we to explain the nature and genesis 
of matter? If the Divine Life is the substance 
which underlies matter, how did It, by gradual 
processes, terminate in fixed substances, like 
those in the earth which are called matters? 
How did the Divine Being produce from Him- 
self that which is not Himself? Swedenborg 
answers, through the sphere or atmosphere of 
life proceeding from Him. 

T shall now explain this. You know that 
every created thing—whether animal, plant or 
mineral—produces from itself an atmosphere 
partaking of its character or of its activity, yet 
not itself. We call it sometimes ‘emanation,’ 
and is generally perceived as an odor, pleasant 
or unpleasant. From man also proceeds both 
a physical and mental atmosphere which is an 
extension of his prevailing thoughts and domi- 
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nant affections. We call it by such names as 
“magnetic power,’ “unconscious influence.” 
So from the Lord proceeds a living atmosphere 
or sphere, going forth from Him not involun- 
tarily as with mineral, plant, animal or man, 
but intentionally and consciously, because He 
desires to bring to pass the purpose of His love, 
according to His wisdom, in substantial exist- 
ence. 

Now in order to understand more perfectly 
the atmosphere or sphere of life proceeding 
from the Lord, which gradually became fixed 
substances, I must go back to the spiritual sun 
of which I briefly spoke in my third letter on 
Duality. Swedenborg says, you remember, 
that the Divine sphere emanating from the 
Lord, and which is none other than the Divinr 
ITsELF, encompasses Him and makes the 
Heavenly Sun in the midst of which He is or 
dwells. You remember also that He says that 
the heat of that Sun or heavenly sphere, pro- 
ceeding from Him, is Divine Love or Good, and 
its light the Divine Wisdom or Truth therefrom. 

The atmosphere or sphere of life proceeding 
from the Lord encompasses Him as the lumin- 
ous protosphere of the natural sun surrounds 
the central portion of that central sun which 
is the source of physical life to its planetary 
system. We may call this sphere the Divine 
Truth or Wisdom of which it is written, “All 
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things were made by Him; and without Him 
was not anything made that was made” (John 
E38): 

As the Divine Truth, in its beginning, is a 
sun, nay, a consuming fire; therefore in order 
that it may create all things, and that it may 
sustain all things after they are created, it has 
to be veiled by a number of media before it is 
able to reach the souls of men, even as the fire 
of our sun has to be tempered by the vast ex- 
tent of ethereal and atmospheric expanses before 
it is accommodated to the state of reception of 
the earths which are dependent upon it. 

The spiritual sun, being the contiguous sphere 
of God, is no more God than the emanations 
which constitute the contiguous spiritual sphere 
of man are man,—a proof that the universe 
proceeds from God not by continuity but by 
contiguity, 1. e., not by continuous, but by dis- 
crete degrees. In this manner, and contrary to 
the tenets of Pantheism, the Creator cannot be 
commingled with His work, but is discretely 
separated from it. 

It was therefore by means of the spiritual 
sun that the universe was created and that 
it now subsists. It became by contiguity the 
most remote point of the Divine sphere, so 
that in the work of creation God was the first 
end, the spiritual sun the second end or cause, 
and the natural sun the last end or the effect. 
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It was by means of those two suns, one purely 
spiritual, diffusing love by its heat and wisdom 
by its light, and the other, a pure fire shedding 
material heat and light, that were conjointly 
produced all the things which exist both in the 
spiritual and material worlds. Thus God is in 
the ends, the spiritual world in the causes, and 
the natural world in the effects. 

All that I have said above so far is not diffi- 
cult to understand if, as I insisted on a previous 
occasion, you thoroughly grasp the science of 
Degrees which formed the subject of my fourth 
letter. I shall now go for a little while into 
the details of creation. 

In illustrating in said letter the nature of 
discrete degrees, I referred to the air, to the 
ether, finer, purer and more perfect than the 
air, and to the aura, still more subtle and re- 
fined than ether. These atmospheres, gener- 
ated and sent forth by the sun, convey its heat 
and light to the earths below, so that all the 
natural substances of which our earth, and all 
the planets revolving around the sun, are com- 
posed, are derived entirely from the natural 
sun through the medium of the natural atmos- 
phere. 

That these natural atmospheres are three in 
number is admitted by astronomers and scien- 
tific men. They teach that air is the medium 
of vapors and gases; ether, that of electricity, 
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magnetism, heat and light; and aura, the me- 
dium of activity which they call gravitation, 
and which is so close in its connection with 
spiritual force so as to be instantaneous through- 
out the realms of space. These atmospheres, 
as already stated, are discretely separated from 
one another, and proceed from the sun in the 
following order: aura, ether, air. By them 
the heat and light of the sun are tempered and 
moderated, and, in this form, conveyed to the 
earth. 

Now if the natural atmosphere is in this three- 
fold order, must we not conclude from analogy 
that such must be the case with the spiritual 
atmosphere? Also that there are three of them 
as in the natural world, which are in like man- 
ner distinct from each other according to the 
three distinct degrees, or as prior, subsequent 
and final? 

That although the distinction of these three 
atmospheres is according to discrete degrees, 
yet it is such that in themselves they proceed 
according to continuous degrees, and thus be- 
come comparatively compressed and inert, i. e., 
more solid and material. 

Through these simple illustrations concerning 
the atmospheres it will now be easy for you 
to understand the process of creation. 

The emanations from the spiritual sun re- 
sulted in three distinct spiritual atmospheres, 
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one being evolved from the other. Each of 
them in its progression downward from the 
spiritual sun, losing continually some of its 
activity and expansion, became more inert and 
dense. And finally those parts which receded 
the most reached such a degree of inertia and 
density that they ceased to be atmospheric 
fluids and became substances at rest, that is, 
the substances which constitute the earth of 
the spiritual worid. 

But now the natural sun, having been pro- 
duced by a successive discrete degree from the 
spiritual sun, receiving influx and impulsion 
from it, and acting conjointly with it by corre- 
spondence, the emanations or spheres thence 
proceeding became three natural atmospheres 
corresponding to the three spiritual atmos- 
pheres. Although distinct, the second was 
formed from the first, and the third from the 
first and the second. Likewise each of these 
three atmospheres, in its progression downward 
from the natural sun, losing continually some 
of its activity and expansion, became more and 
more inert and dense. And finally, through 
these were produced substances of such a de- 
gree of inertia and density that they ceased 
to be atmospheres and fluids, and became the 
fixed substances which we call matters, which 
finally rest in the mineral kingdom and become 
the Lord’s footstool, the basis on which the 
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creation of living beings rests, and the plane 
on which all the Divine forces react, and, through 
the kingdoms of nature and man, return to 
Him who created them. Each of these fixed 
substances includes, like the spiritual substances, 
the three discrete degrees. Such is in brief the 
outline of the creation of the material portion 
of our solar system. 

As matter exists wholly in space and time, 
therefore the term ‘eternal’ cannot legiti- 
mately be used in connection with material con- 
ditions. We may not be able to conceive of 
the beginning or end of matter, or of the boun- 
daries or circumference of the created universe; 
but this only means that it is indefintte, not 
that it is eternal, of which definite boundaries 
or limitations in space can be conceived, in 
other words shape, but this cannot be predicated 
of spiritual things or of the Infinite; and al- 
though we talk of the infinity of space and of 
the eternity of time, these being our best ex- 
pressions for our ideas and thoughts in this 
connection, yet we must remember that in- 
finity and eternity as applied to spiritual things 
and to the Lord truly mean entire independ- 
ence of space and time. Thus we are de- 
livered from the fallacy of believing that God 
and the Spiritual World are located in some part 
of space, and that there was a distinct period 
of time before the work of creation began. We 
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cannot, in fact, properly, conceive of such 
things as these. Let us consider then that 
the Universe appEARs to be infinite and eternal 
because its Creator and Preserver 1s infinite 
and eternal, and yet that Universe is not really 
infinite and eternal because it exists and is 
continually sustained by God, and in short has 
ALWAYS so existed and been so sustained. The 
“beginning” in fact, in which “God created 
the heavens and the earth,” is the eternal Now, 
and although we know that there was a point 
of time in which each of us was created, we 
cannot conceive that there was a point of time 
in which the universe as a whole was created, 
unless we conceive that that point of time was 
or is the beginning of time. 

“The natural man,’ says Swedenborg, ‘‘ must 
needs fall into fanciful notions concerning the 
Divine, when he thinks from time, what the 
Divine had done before the creation of the 
world, that is, what He had done from eternity 
till then; nor can he be extricated from this 
labyrinth until the ideas of time and space are 
removed: when the angels think of this eter- 
nity, they never think of it from time, but from 
state” (A. C. 8325). 


LETTER VII. 


CREATION. 


AVING established how, according to our 
Swedish philosopher, matter came to ex- 
istence, I shall now proceed—following always 
his wonderful system which you have so much 
at heart to understand—to explain to you the 
creation of plants, animals and men, as they 
evolved from dead matter which the Almighty 
saw fit to use as the basis of life from which 
to form vessels capable of receiving it. 

We have seen that the primary substance 
from the Lord descends by distinct steps which 
become atmospheres around it, one evolved 
from the other, and that as it recedes from its 
cause it becomes more concrete and gross and 
less active by combination. We have noticed 
moreover that these substances become spirit- 
ual as they recede from their source, and form 
the atmospheres and earths of the spiritual 
world; and that as they still recede to the most 
remote point of departure from their origin 
they lose their life and power, and become 
material and inert, and finally rest in the min- 
eral kingdom as dead matter. 
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I hear you say, Does not all this somehow 
resemble the modern doctrine of Evolution, 
with this difference, however, that, unlike its 
advocates, Swedenborg admits the existence 
and agency of God as an Organizer and Moral 
Governor? But if Swedenborg’s theory of 
creation resembles the modern doctrine of Evo- 
lution, must we conclude that the latter is 
altogether wrong? I think not. 

In the estimation of some believers in Reve- 
lation, it is regarded as in some way derogatory 
to the Divine wisdom that creation should be 
a gradual work, and advance by distinct and 
orderly steps, the prevailing opinion in the 
Christian world being that the universe was 
created out of nothing. But such words, as 
we find in the epistle to the Hebrews, “the 
worlds were framed by the word of God, so 
that things which are seen were not made of 
things that do appear,” do not mean that the 
universe was created “out of nothing,” but 
rather out of the Divine Substance—invisible 
to the eyes of the flesh. The Word does not 
say that the Lord made the universe out of 
nothing. He made it from Himself. Every 
thing in creation is the outbirth from and the 
embodiment of an idea, a Divine idea; the 
materialization of an idea, the conversion of 
essence into things. Hence something has al- 
ways existed. Things, the substances and ob- 
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jects of nature, have not always existed, but the 
ideas and essence have always subsisted in the 
Divine; of which we have revelation in Genesis 
II, 4, 5. ‘These are the generations of the 
heavens and the earth when they were created, 
in the day that the Lord God made the earth 
and the heavens, and every plant of the field 
before it was in the earth, and every herb of 
the field before it grew.” Ex nihilo nihil is a 
true aphorism, as there can be no effect with- 
out cause. To believe in instantaneous creation 
by omnipotent fiat is to admit that the Almighty 
made all things without order, method, proc- 
esses, merely by the exercise of omnipotent 
power, an idea which has been a fruitful source 
of errors and absurdities, and which has had 
a powerful influence in driving observing and 
intelligent men to the opposite absurdity that 
matter is eternal. 

As to the advocates of Evolution, the fallacy 
of their theory that the higher is evolved from 
the lower is now recognized by many scientists 
who have finally admitted that there is some 
power behind and separate from matter which 
operates upon it. But what that “power” is, 
and how it is related to matter, they do not 
and cannot tell. Their theory is that matter 
has no origin, and that it contains within itself 
all the substances and forces, and all the or- 
ganic forms and qualities of plants, animals 
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and men. They believe that something or 
some power, created, from material substances, 
a living germ, and from it, by some law or 
force inherent in those substances, all other 
material forms were evolved and developed 
without any definite plan or without any sen- 
tient all-controlling power. That “some- 
thing” they call protoplasm, a substance which 
seems to be the origin of life and which they 
have found—O wonderful discovery !—even in 
that humble and unattractive plant, the com- 
mon nettle! For it has, as it were, the power 
to organize the vegetable kingdom, and, by 
processes of evolution, animals and men! The 
theory, in a condensed form, has been expressed 
in the following terms: ‘That the earliest or- 
ganisms were the natural product of the inter- 
actions of ordinary inorganic matter and force. 
That all the forms of animal and vegetable life 
were successively developed from the earliest 
and simplest organisms. And that man is only 
a higher animal and the lineal descendant of 
apes. uh 

All this involves the assertion that the power 
of progressive development resides entirely in 
inert material substances, and, therefore, that 
mind is but a development, and form and com- 
bination of matter. This theory does not, and, 
indeed cannot, define how or why matter first 
came into existence. It does not explain the 
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origin of life, nor account for the various modi- 
fications of external form and interior structure, 
nor for the existence of those mental faculties 
which distinguish man from all other created 
things. It is a theory which, if it has a sem- 
blance of truth, is not founded upon proven 
scientific facts; which has not yet discovered 
the exact process or law whereby inorganic ele- 
ments become organized into vegetable and 
animal forms; why vegetable and animal forms 
always remain such, the vegetable never de- 
veloping into the animal, or the animal into 
the vegetable. Evolution, therefore, when con- 
sidered in this point of view, can be considered 
as nothing more than a mere hypothesis, a 
mere conjecture awaiting proof. 

That the doctrine of Evolution is true beyond 
a doubt and must be accepted by every intelli- 
gent mind when it is properly understood is 
a fact; but the best theory of Evolution is not 
the Darwinian or Spencerian, which mistakes 
effects for causes; deduces power from inertia, 
organization from crude matter, and makes 
disorder the cause of order, and death the origin 
of life; but that which finds protoplasm and 
bioplasm in the Lord Himself who alone is Life. 

You well remember that in the creation of 
matter there was descent. The material uni- 
verse, as we saw, evolved from God by distinct 
steps, gradually descending until the ultimate 
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basis of life was reached, viz., the mineral king- 
dom. Now in the creation of plants, animals 
and men, we begin the ascent. Let us see by 
what steps it is taken, and what means and 
forces are employed in taking it. 

If, on the one side, the creation of plants, 
animals and men is not the evolution of matter 
by any inherent power residing in it and com- 
posing an essential element in its substance; 
if, on the other, matter is, as I said, the basis 
of life from which to form vessels capable of 
receiving it, how did plants, animals and men 
evolve from dead matter and come to existence? 
Swedenborg’s answer is, that within the inert 
matter is the plastic Divine substance and 
thence the constant endeavor to produce life 
and all the organized, living and spiritual forms 
intermediate between God and the ultimate. 
God’s Love united with His Divine Wisdom is 
the only plastic substance which contains within 
itself the power to produce forms of life in all 
degrees of the creation. All substances and 
forces in the material world are, in and of them- 
selves, inert and dead, but they are continually 
vivified by the creative life or vital force within ; 
this life being primarily in God who is Life 
Itself. This inflowing life which cannot be 
created is modified in its manifestation accord- 
ing to its recipient forms, and according to the 
specific use for which they are created. But 
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“it was necessary to creation that substances 
should first become passive and, as it were, 
totally devoid of life and perfectly at rest in 
and of themselves. The Lord could not have 
evolved the universe of intelligent beings from 
Himself without such a basis on which His 
creative forces could rest, and from which they 
could react and return to Himself, and in this 
way complete the circuit of life. 

Observation and experience convince us of 
this fact. We know that the mineral kingdom 
is the basis of the vegetable kingdom. The 
animal kingdom rests on the vegetable king- 
dom, which contains the substances that God 
has used to create animals. Man rests upon 
all these kingdoms. His material body is or- 
ganized from the elements of the three king- 
doms. Thus the creation culminates in man— 
the final end or purpose of the Creator. And 
so mineral, plant, animal and man himself are 
evolutions from the Divine Mind, and instru- 
ments for the accomplishment of His purpose, 
for a Divine end. 


LETTER VUI. 


THE ORIGIN OF MAN. 


di HAVE had some anxiety since IJ last wrote 

lest I did not make the subject of creation 
clear enough to you; and for this reason I wish 
to speak of the creation of man this time, be- 
lieving that what you did not well understand 
in my last letter will be more comprehensible 
as I treat of the origin of him who was, in the 
Lord’s hands, the crown of creation. 

As I previously stated, the advocates of 
materialism and evolution reject the idea of 
a Creator and a special creation, disprove the 
doctrine of distinctive species, and believe that 
plants, animals and men are all evolved from 
one substance by forces inherent in that sub- 
stance. They see a chain of living creatures, 
with but a few “ missing links,” running through 
the creation from the lowest to the highest 
forms of life; they have abundant testimony 
that the lowest was first created, and they 
naturally conclude that each link in the chain 
was formed from it. Stopping at the ape, 
which has much resemblance to man, and pro- 
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ceeding by continuous degrees, they look, but 
in vain, for the missing link! ‘‘ Environment,” 
“natural selection,’ the “survival of the fit- 
test,”’ the “law of heredity,” seem to explain 
everything. In fact, they are regarded as 
forces in themselves. But without the knowl- 
edge of discrete degrees the evolutionist must 
grope in darkness, and regale us with chimeras 
and hypotheses. 

I have frequently stated, in former letters, 
that the substance of which all worlds, all 
things and beings, are created, originates in 
God, and is an emanation from Him, as light 
and heat are evolved from the sun. I now lay 
it down that this primary substance, created 
from the Lord, contains within itself all forms 
the universal of which is the human; that it 
is itself a plastic foree which tends to repro- 
duce them; that it constantly tends to mould 
all things into the human form; that it dwells 
within every particle of matter; and that from 
its very nature it is in the constant endeavor 
to organize matter into forms capable of being 
conscious of life, and of reproducing forms of 
life in all degrees of the creation. For the 
Divine life contains within itself substance and 
a plastic power which tends by constant effort 
to beget everything in its own likeness, and to 
give to it its own nature. 

Thus man rests on the three kingdoms, min- 
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eral, vegetable and animal. Creation culmi- 
nates in him as the final purpose of the Creator. 
The descent from the first substance, which is 
life and form in itself, by distinct and suc- 
cessive steps from the Divine to the spiritual, 
from the spiritual to the material, until the 
outmost limit was reached and a basis secured 
for the superstructure of the kingdoms of nature 
and living beings, looked directly to man. 
Therefore the influence of environment, natural 
selection, heredity, and all the natural influences 
which have been combined in the production 
of plant, animal or man, are provisions and 
methods of the Lord in effecting His purposes. 

Man, therefore, is not, according to the Dar- 
winian theory, a_ sentient automaton—the 
mechanical combination, crystallization, or in- 
teraction and affinity of certain inorganic ele- 
ments, such as oxygen, hydrogen, carbon, etc., 
and his mind but a development—a form and 
combination of matter and force—but a fitting 
recipient of that life which unceasingly pro- 
ceeds from God. He is not a merely automatic 
recipient of life from God; but, differently from 
ali other created forms, he is endowed by his 
Creator with rationality, liberty and immor- 
tality. 

Moreover, each created form in the world 
of nature has its distinctive spiritual essence, 
which is its animating formative soul; and that 
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both the essence and form are intimately con- 
nected by a spiritual law—the law of Corre- 
spondence, which, as you know, is the mutual 
relation of form to essence, of essence to form. 
Admitting the existence of an all-wise Creator, 
surely it is not more difficult to believe that 
distinct and successive species were created 
from distinct and successive spiritual causes, 
than it is to believe that a germ or protoplasmic 
substance could be created capable of evolution 
or development into all other forms, including 
man; the latter would certainly be a miracle. 
It is something in the life and in its varied 
method or law of operation which constitutes 
the actual difference between the inorganic and 
organic, between the vegetable and animal, and, 
most of all, between the merely animal and 
man. 

If man was the crown of the Lord’s work, 
it will, no doubt, be interesting to dwell for a 
while on his pristine state before he reached 
one of fuller growth and development. It is 
very interesting to note what Swedenborg has 
to say upon the subject. 

(a) The primitive man was then infantile. 
He must have been ignorant, but innocent, still 
possessing all the capabilities for having de- 
veloped the highest perceptions of wisdom and 
the holiest principles of virtue. Surely, by 
original creation, he did not possess either the 
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knowledge or the love of divine things; his 
original state, therefore, must have been one 
of passive innocence and docility. 

(b) He had internal respiration, and none 
external but what was tacit. He did not con- 
verse so much by words as afterwards, and at 
this day; but by ideas, which he was able to 
express by countless changes of the looks and 
face, and especially of the lips. When internal 
respiration ceased, the external respiration, al- 
most like that of the present day, by degrees 
succeeded in its place; and with external res- 
piration the language of words, or of articulate 
sounds, into which the ideas of thought were 
determined. 

(c) He had, instead of conscience, a percep- 
tion of the good and the true. Later on, when 
perception was lost, conscience—a sort of inter- 
mediate between perception and the conscience 
which is known to some at the present day— 
was given him. 

(d) His life was animal-like. This was 
necessary for his subsequent regeneration; for 
when a man knows nothing of himself, he may 
then interiorly know and acknowledge that all 
he knows is of God. Beginning life in the lower 
cravings and desires of the body, rather than in 
the spiritual affections of the soul, man first lived 
as the “beasts of the earth’’; but these terms 
do not convey any idea of fierceness or evil. 
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(e) His life was sylvan, i. e., he lived “in 
woods planted with various kinds of trees and 
dark from their density.” 

(f) His posture was not fully erect. “Man 
would first creep like a quadruped, but with 
an innate desire to raise himself upon his feet; 
for, although a quadruped, yet he would not 
turn his face downward to earth, but upward 
to heaven, and would raise himself, so that he 
could look upwards.” The late professor Henry 
Drummond, in his work on ‘The Ascent of 
Man,” speaks of the present erect posture as 
being recent and unnatural, and giving un- 
stable equilibrium. 

(g) He was vegetarian and frugivorous. “He 
never ate the flesh of any beast or bird, but 
only seeds, especially bread from grain, and 
also the fruits of trees, vegetables, and milk 
and its products.” 

(h) He had open communication with his 
Divine Maker. He knew no wrong; but with 
his other endowments was included the power 
of choosing between good and evil, out of which 
godlike faculty grew the great drama of human 
life. 

The state which has attended the beginning 
of man in all ages of his existence may have 
been designed to inform us what was his con- 
dition when first originated. Of the process 
by which this was accomplished we have no 
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revelation. If Science with all her investiga- 
tions can throw some light on this very import- 
ant subject, we shall be very grateful to her, 
but, to me, science without God is but half of 
the truth. 

The origin of man, or how he was created, 
is not exempt from difficulties; and as the Lord 
has not revealed to us the ultimate truths of 
Natural Science, we must leave this question 
to scientists to investigate and speculate over 
to their hearts’ content; and if they ever de- 
termine it to the satisfaction of our reason, 
we shall accept their conclusions without any 
hesitation, for we shall ever strive not to let 
preconceived ideas stand between us and the 
truth. 


LETTER IX. 


THE ORIGIN OF LIFE. 


(THE origin of life! you exclaim. What a 

wonderful man must Swedenborg be to 
fathom such a mystery! Did he succeed in 
solving it? Has he ever been able to tell what 
that mysterious thing—life—is? you further 
ask. My friend, when you shall have studied 
his wonderful system as long as I have, you 
will surely conclude that Swedenborg’s philo- 
sophy distinguishes itself from all other phil- 
osophies by its element of superior illumination 
or intuition, and that it must be accepted as 
a sublimated theosophy whose assertions fully 
respond to all the needs and cravings of the 
soul. 

It is a fact that life is the greatest mystery 
that can be offered to human investigation. 
It has engaged the attention of scientists and 
philosophers, and given rise to speculations 
without end on the part of physiologists, meta- 
physicians and divines. No one, it seems, has 
been able to solve the mighty problem, even 
at this time when savants are seeking to pene- 
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trate the mysteries of the universe and solve 
the problems of creation. It is to many the 
sphinx whose secret has not been snatched; 
who leaves the baffled passer-by to go on plod- 
ding in multitudinous hypotheses. To some 
the “vital principle” is self-originating. Others 
have found it in heat, in light, in electricity, 
in nervous influence. . . Gradually the 
learned discovered that they were mistaken, 
and the old enigma remains unsolved. The 
scientist, the philosopher, the divine have not 
been able to penetrate the mystery of life! 

If I propose to study with you this time the 
origin and nature of life, think not, my friend, 
that it is in its primary source that I shall pre- 
sent it, for this is incomprehensible being un- 
creatable, hence without beginning; but as it 
appears in the creation, in plants, animals and 
men. In its essential nature life has no origin, 
because God is life itself. He has life in Him- 
self. He does not receive it; He does not ori- 
ginate it; He is it. This cannot be said of 
created things and beings that are only rectp- 
gents of life. Life can only be communicated 
and received, but not retained when cut off 
from its source, just as the light of the sun, 
which fills my room and seems steady and 
permanent, cannot be retained when the source 
from which it originates is extinguished. It is 
a stream running from its uncreated and infinite 
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fountain, the Lord, and when the current ceases, 
life in the recipient becomes extinct. 

Life, therefore, as it appears in the creation, 
is an influx from God, and is not, properly 
speaking, created or creatable. We are aware 
of its existence, but not of its nature, and this 
we are most anxious to comprehend. What 
then is life? It is not feeling, consciousness, 
thought or mutual action in any of their forms. 
It is something more substantial, more endur- 
ing, more powerful. Life is the cause of all 
phenomena; it is substance in its essence; it 
is power in its origin; it is the cause of all 
causes; and to give Swedenborg’s concise but 
sublime definition, life ¢s Love! In man, and 
angel, as in God Himself, the essential life is 
in the Love; or, if we choose, in the Love and 
Wisdom united: that is to say, in the Will and 
the Understanding—the elemental receptacles 
into which the Divine vital influx flows. There- 
fore life and love are identical. The words are 
simply different names for the same thing. 

But though there is one life, yet it is one and 
the same life, variously modified, which per- 
vades the human, animal and vegetable worlds. 
It may appear strange that one and the same 
Divine vital principle should manifest itself 
under such different aspects; yet it is a fact 
not to be denied that all influent life is modified 
by ws recipient forms somewhat as sound in 
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music is modified by the structure and materials 
of the instrument. The Divine Influx * descends 
through degrees, and, in reaching the lower de- 
grees, becomes so changed in manifestation that 
we scarcely recognize it as the same principle. 
We may illustrate this by the element steam 
acting on the machinery of an engine which, 
descending a degree lower, becomes water turn- 
ing the wheels of a mill, and in a still lower 
degree becomes transformed into snow or ice. 
If we contemplate the same principle at the 
two extremities of the chain, at the one we 
see it as a subtle vapor of immense activity, 
intensity, and force; at the other, a cold, slug- 
gish, inert mass. It is the same agent existing 
in different degrees. 

So with the Divine life in the universe. It 
may seem strange that the Divine love and 
wisdom should as really constitute the essential 
life of a tree, an insect, or a man; and yet can 


* Influx, so frequently used by Swedenborg, may 
be defined as the communicated activity of life, or 
vital Divine activity to effect the ends and uses of 
Divine Love. It is “the impingement of a higher 
plane upon a lower, and the change in activity thereby 
brought about.” It is “the actual presence of God— 
God in what we call His omnipresence, God at work 
with every one of His attributes, at work as very Life 
itself. And this is God as Love itself going forth in, 
or, rather, operating with all the power of His attrib- 
utes, in all being—and simultaneously doing this.” 
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we avoid the issue if God alone has life in Him- 
self? The spirit of man receives its life ¢m- 
mediately from the source of all life; while the 
objects of the animal and vegetable kingdoms, 
nay, the apparently imanimate parts of the 
mineral kingdom, derive their life which is 
indispensable to them, mediately from the source 
of all life; that is, they receive that life after 
it has passed from the Lord through the world 
of cause or the spiritual world. 

In conclusion I would say that life is not 
the result of organization, or the effect of the 
action of material forces, but the reverse. It 
is life that organizes the plant and the animal, 
and moves them to action, and manifests itself 
by means of them. Life is modified by organi- 
zation, but is not the result of it. When or- 
ganizations are formed, life is manifested. 
The materialistic theory of evolution takes for 
granted the reverse, and might just as well 
assert that the engine created the steam, or 
that the earth gave light to thesun. All created 
things and beings are forms having no life in 
themselves, but capable of receiving it from 
Him who is Life and Love. 


LETTER X. 
MIND. 


THINK you will have a better comprehen- 
sion of the origin and nature of life if you 
give your close attention to the exposition of 
what is, in its universal sense, the living and 
imperishable principle of man, viz., the Minp. 
We may call it his smrit or life, these terms 
being taken, in this connection, as synonymous. 
But the soul, of which I shall speak in my next 
letter, is none of these, as is generally supposed, 
but is merely the spiritual body of mind or the 
receptacle of man’s spirit or life. 

According to the theory of the seer of Stock- 
holm, two things constitute the life of man: 
love and wisdom from the Lord, corresponding 
to the Divine Will and the Divine Understand- 
ing, which, taken together, are the Hssential 
Life, or GOD. ‘Therefore two receptacles have 
been created in man, one for love and the other 
for wisdom; that which is for love (or good) 
is named the Will, and the other which is for 
wisdom (or truth) is named the Understanding. 
And as these receptacles are in the brains in 
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principles, we say that the love of the will 
dwells in the cerebellum, which is in the back 
part of the head, and that the thought of the 
understanding is in the cerebrum, which is in 
the fore part. All things relating to love, and 
which are affections, passions, whether good 
or evil, reside in man’s will; and all things 
relating to knowledge, and which are thoughts, 
perceptions, intellectual powers, whether true 
or false, reside in the understanding; and the 
union of these two produces his spirit of opera- 
tive power, and is shown forth in all his words, 
actions and general life. And because the 
whole of man depends on his mind, all things 
in his body are appendages which are actuated 
by those two principles, and live from them. 
He acts from will and speaks from thought; 
one belongs to heat and the other to light. 
That love produces heat, and wisdom light, 
is clear from actual experience. When a man 
loves, he grows warm, and when he thinks from 
wisdom he sees things as it were in light. Love 
kindles, Truth enlightens. And as Divine Good 
is the esse of the Lord’s Substance, and Divine — 
Truth the extstere of His Substance, so will is 
the esse or the essence of man’s life, and under- 
standing the evistere or the existence therefrom. 

As the Divine Life, or God, is constituted of 
Divine Love and of Divine Wisdom, so the 
human life or mind is formed of the Will and 
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the Understanding, the Will being the receptacle 
of Good which belongs to Love, and the Under- 
standing the receptacle of Truth which belongs 
to Wisdom. 

Now, does it not seem to you that we were 
indeed created in the image and likeness of 
God? and is not the Bible right when it de- 
clares that we are “gods” and “partakers of 
the Divine nature’? God is Love and Wis- 
dom; we are recipients of love and wisdom. 
As these two proceed from Him, and man was 
made a likeness of Him by love, and an image 
of Him by wisdom,—therefore with man were 
created, as was said above, a receptacle for 
love and a receptacle for wisdom, and these 
called the will and the understanding, both con- 
stituting his mind or life. 

Our philosopher goes further and says that 
there is a correspondence of the will with the 
heart and of the understanding with the lungs; 
and although this cannot be confirmed in the 
abstract, or by rational things alone, it may 
be confirmed by effects. 

That the heart corresponds to the will is 
evident from the variations of its beats accord- 
ing to our affections. _We know that our heart 
beats quicker when we are in fear or anger 
than when we are in tranquillity or peace of 
mind; that its pulsations are slow or quick, 
soft or hard, equal or unequal according to our 
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dispositions or states of health. That the lungs 
correspond to the understanding is also evi- 
dent from our thought or speech. A man can- 
not think unless the breath of his lungs con- 
curs, and is in concord; therefore when he 
thinks silently, he breathes silently; if he thinks 
deeply, he breathes deeply; in like manner if 
slowly, hastily, attentively, gently, earnestly, 
etc., if he altogether retains his breath, it will 
be impossible for him to think except in the 
spirit and from its respiration. 

Although the will and the understanding con- 
stitute the real life of man, still life, says 
Swedenborg, resides chiefly in the will, and this 
he proves from a scientific, physiological stand- 
point. 

That the life of man resides chiefly in the 
will is plain from the fact that the heart is 
the first and last thing which acts in the body, 
which is evident from the embryo and the dy- 
ing*; also from the fact that it acts apart from 
the co-operation of the lungs, as in the case 
of the foetus in the womb in which only the 
heart performs its motions and not its lungs, 
and of persons who, when they fall into a swoon 


* In the embryo the heart alone beats and the liver 
throbs, the heart for the circulation of the blood, and 
the liver for the reception of nourishment. In the 
case of the dying, man is not dead until the motion 
of the heart ceases. 
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_or are suffocated, and respiration ceases, the 
heart still performing its systoles, and the blood 
still circulating. Hence it may seem that as 
the subsidiary life of the body depends on the 
heart alone, so in like manner the life of the 
mind depends on the will alone, and that the 
will lives when the thought ceases in like man- 
ner as the heart lives when the breathing ceases. 
If love could be extinguished, thought would 
immediately cease; but it does not also happen 
that when thought ceases to be active, love 
is extinguished. ‘‘ Any one may convince him- 
self of the truth of this by adverting to the 
effect of a shock of disappointment falling upon 
a dominant and absorbing love. The life often 
collapses under the shock. The physical yields 
to the power of the mental, and the mental is 
here but another name for the spiritual. It 
is the love principle which primarily feels the 
blow; the vital is smitten in the voluntary. 
How otherwise account for the fact in ques- 
tion) whieh, is familiar to all”?-. . . All 
this brings us now to this definition of life: 
love is the very life of man! 

When man was created it was the purpose 
of the Almighty that the will and the under- 
standing with him should ever constitute a one, 
and be inseparably united as it were in a mar- 
riage: that his will should love what is good 
and his understanding think what is true, and 
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thus be in heavenly order. But gradually there 
was disjunction of his understanding from his 
will, thinking falsities and willing evil, and even 
thinking truth and willing evil, and this divorce 
between these two faculties was the result of 
the origin of evil. 

Man has also two other faculties: liberty and 
rattonality. Liberty is a faculty of the will, 
and rationality a faculty of the understanding. 
By rationality is meant the faculty of under- 
standing truths and thereby falsities, and goods 
and thereby evils; and by liberty is meant 
the faculty of thinking, willing and doing these 
things freely. In the abuse of these faculties 
originated the existence of evil! 

But although this mind or spirit, which I 
have described, is the life of man, yet 7 is not 
his! God alone is Life, and man merely an 
organ or receptacle of life, because all created 
things are in themselves finite; and man, be- 
cause he is finite and created of finite things. 
is but a form which the Infinite can vivify from 
the life in itself; and God pours His life into 
the organ and everything thereof, as the sun 
pours its heat into the tree and every part of 
it. Nothing of what is created has life in it- 
self, as in this case it would be a continuity 
of God, which thing is impossible. Everything 
created is a recipient of Life or of God, not by 
continuity, but by contiguity. 
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Moreover this gift of life man feels to be his; 
and God wills that man should feel it so, ‘‘in 
order that he may as from himself live accord- 
ing to the laws of order, which are just as many 
as are the truths in the Word, and may dis- 
pose himself for the reception of God’s love.” 


LETTER XI. 
THE HUMAN SOUL. 


[HE existence and immortality of the soul 

are commonly acknowledged; but what it 
is, how we are to think of it—why it is im- 
mortal—are questions concerning which very 
little decisive information is given; nor is any- 
thing said in the “articles” or general ‘‘cate- 
chisms” of the churches, by which these enquiries 
may be answered. Such particulars have long 
been regarded as suggesting a dark problem in 
human nature requiring elucidation. For the 
present, the world and the Church are satisfied 
with the idea that it is something of immense 
value which lives after death, and will be for- 
ever happy or forever miserable in another 
world. 

To the question, What is the human soul? 
a merely negative answer is commonly given: 
it is not material, it is without form, it has no 
bodily structure, etc.; or if the answer is af- 
firmative, some vague definition is given of it, 
making the soul to be almost nothing: a pure 
aerial, ethereal something, impalpable and 
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formless, unsubstantial and unorganized, in- 
visible and intangible; and the reasons assigned 
for this opinion are grounded on the circum- 
stance of its being said from observation that 
when a man dies, he gives up his breath! 

Now if the soul is that principle which sur- 
vives the body, ought it not to be more, or 
just as much, real as the body? Ought there 
not to be more, or just as much, consistency 
and substantiality about it? If the soul is the 
veriest reality in the existence of man, must 
it not be something more than a breath, a 
“vital spark of divinity,’ an immortal prin- 
ciple? If beyond the grave it must see and 
hear what ‘“‘eye hath not seen, nor ear heard,” 
and sing praises, and wear golden crowns, and 
strike golden harps, and meet relatives, and 
recognize former friends, must it not be some- 
thing more than ether, air, or wind; something 
more than a formless, volatile essence, or un- 
organized vital force; something more than 
mere breath setting the material organism in 
motion and giving sensation and consciousness 
to the human form? 

The soul then, not being a formless, unor- 
ganized something, an abstraction or mere con- 
ception of the mind, is a body, not material 
though ¢n a material body, but spiritual, formed 
of the substances nearest and most akin to the 
Divine substance. The soul then is most sub- 
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stantial. The apostle Paul has distinctly told 
us that ‘there 1s a natural body, and there 1s 
a spiritual body.” It is to be observed that 
he does not say, there is a natural body and 
there will be a spiritual body, but he declares 
that they are coeval existences. The body is 
of material substances because it belongs to 
the material world; but the soul is of spiritual 
substances because it pertains to the spiritual 
world. Spiritual substances are quite distinct 
from material substances, of which this earthly 
body consists. These substances are not sub- 
ject to the laws and conditions of the material 
world, but to the laws and conditions of the 
spiritual world, and are indestructible and 
immortal. Nor is spiritual substance refined 
matter. It has properties which are impos- 
sible to matter. There is a clean and distinct 
cleavage between them, a great gulf which 
neither can pass by refinement or debasement. 

From what precedes, we must conclude that 
the soul or spiritual body is the man himself, 
sentient, conscious, intelligent, loving, immor- 
tal, which survives the dissolution of the outer 
shell of earth. The natural body is the material 
covering in which he resides during his tem- 
porary sojourn in this world of nature. It 
may be compared to a glove drawn over a liv- 
ing hand which, when removed, remains mo- 
tionless and empty. Withdraw the spiritual 
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from the material form, and the body dies. 
The soul thus vivifying the body, being coex- 
tensive with the frame it animates, constitutes 
a spiritual human form, corresponding with the 
natural even to the least particular, and possesses 
all the organs that compose a human being, 
both internal and external, from the least to 
the greatest. It has the spiritual sense of sight, 
hearing, smelling, taste, and touch; and these 
senses render the same service to the spirit 
that the material senses render to the material 
body. 

That the soul is a spiritual body, having the 
human form, may be scientifically proved by 
a not uncommon phenomenon which infallibly 
occurs to persons who have lost a limb by am- 
putation, who still experience the sensation of 
its existence, attended with sharp pains located 
where the lost limb is no more. Does not such 
a phenomenon prove that the amputation of 
a leg or arm cannot deprive the spiritual body 
of this member? The person who has lost a 
limb preserves then his spiritual body in its 
integrity; if the spiritual limb is not visible 
to the eyes of our material body, it is because 
the material is not capable of seeing anything 
but what is material. Some attribute this 
phenomenon to the effects of imagination. But 
what is imagination if not the sheet anchor of 
philosophers when they are unable to solve a 
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difficult problem? Others attribute it to ner- 
vous sensation. It is true that certain nerves 
are organs of sensation, that they spring out 
of the brain, and are distributed with wonder- 
ful economy throughout the body; still we 
should not forget that they are but organs of 
sensation; and then there will be some diffi- 
culty in seeing how organs can produce in man 
a sensation of their complete existence when 
they have been partly cut away! 

Moreover, we know that the blind see and 
the deaf hear in their dreams, which proves 
that the former see through their spiritual eyes 
and the latter hear through their spiritual ears. 
The Bible is full of such expressions as “his” 
or ‘‘their eyes were opened,” when these wor- 
thies had a momentary intromission into the 
spiritual world, and saw things invisible to 
ordinary sight, namely the persons, objects 
and phenomena of the spiritual world. And 
if they saw these things they must have pos- 
sessed eyes suitable for their discernment, 
which can only have been spiritual eyes, or 
eyes of the spiritual body. 

It is this spiritual body which the ancient 
Hindu Theosophy called the Linga Sharira or 
astral body, and defined it as “the ethereal 
duplicate of the physical body, mould of the 
spirit into which the body is cast,” and which 
our modern theosophists pretend to project at 
a considerable distance! 
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Having established that the soul is a spirit- 
ual body in a substantial human form, and that 
it is omnipresent in the body, we must not 
infer that it is yet the life or living principle 
which animates it and the material body, but, 
as the phrase fairly implies, a spiritual organi- 
zation for the reception of life, which life is the 
Mrinp and must not be confounded with the 
soul. Both life and mind are included in the 
idea of the soul’s existence; still the soul, 
properly considered, consists in that spiritual 
human form which has been created for the 
reception of life, and in which the faculties of 
mind inhere. The organic forms recipient of 
life in the soul are called the Will and the Un- 
derstanding, which, taken together, are called 
the Mind. 


LETTER XII. 


THE BRUTE SOUL. 


rTo the inferior and, as it were, undeveloped 

kind of life which animals own, man has 
given the name of instinct. But, according to 
the New Philosophy, the dumb creatures have a 
soul, or, if you wish, something more than in- 
stinct. . . This somewhat startling state- 
ment I purpose to demonstrate in this letter, 
discriminating, however, between what our 
souls possess—reason capable of improvement 
without end—and the unimproved capacity of 
thought in brutes called instinct. 

It is, for the present, in establishing, by con- 
trast and juxtaposition, what faculties man has 
and what faculties the beast possesses that we 
can satisfactorily conclude that the latter has 
also a soul, though of an inferior degree and 
quality to man’s soul. 

1. I have frequently stated in previous letters 
that the two faculties which constitute man’s 
life are the Will and the Understanding; that 
the Will is the receptacle of Love or Divine 
Good, and the Understanding the receptacle 
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of Wisdom or Divine Truth; that these two 
principles—the Will and the Understanding— 
constitute man’s Mind or Life. 

Now the beast has neither Will nor Under- 
standing, but instead of the former it has nat- 
ural affection or desire, and instead of the latter, 
knowledge. The will and understanding in man 
can act as one, and also not as one; for man, 
from his understanding, can think what is not 
of his will, being able to think what he does 
not will, and on the contrary, to will that which 
he does not think. But with a beast affection 
and knowledge make one and cannot be sepa- 
rated; for its knowledge is limited by its affec- 
tion, and its affection is according to its knowl- 
edge. And the two faculties which are called 
knowledge and affection cannot be separated in 
the case of a beast; therefore a beast is not 
able to destroy the order of its life, and is born 
into all the knowledge which accords with its 
affection. But the case is different with man. 
His two faculties of life (will and understand- 
ing) can be separated, as observed above; he 
therefore has the power to destroy the order 
of his life, by thinking contrary to his will, and 
willing contrary to his understanding, and by 
this means he has destroyed it. 

2. If man’s mind consists of the two above- 
named faculties, the Will and the Understand- 
ing, it is also of three degrees. 
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The apostle Paul speaks, you remember, of 
a strange experience which he had shortly after 
his conversion. He was, he declares in II 
Cor. XII, “caught up to the third heaven,” 
where he “heard unspeakable words, which it 
is not possible for man to utter.” It is there- 
fore reasonable to believe, since they exist, that 
each of these three heavens is the abode of 
“the spirits of the just,” who have been “‘made 
perfect,” to a specific degree, and that all the 
heavens correspond (since man is a heaven in 
a least form) to these three degrees in his mind 
or three general distinctions in his character 
whether he be good or evil. 

Man would have thus three degrees of love 
and wisdom, and thence three degrees of life; 
and his mind, according to these degrees, would 
be formed into three regions corresponding to 
the three angelic heavens above mentioned. 
In the first degree it is heavenly; in the second 
it is spiritual; and in the third it is natural. 
(The human mind organized according to these 
three degrees is a receptacle of the Divine in- 
flux.) The natural mind would correspond to 
the lowest heaven, the spiritual mind to the 
middle heaven, and the heavenly mind to the 
first or supreme heaven. Hence it is that a 
man may be in the lowest degree, or else in 
the highest degree, according to the degree of 
his wisdom; and that when he is only in the 
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lowest degree, the higher is shut, and is opened 
as he receives wisdom from the Lord. Those 
heavens are distinguished according to the de- 
grees of wisdom and love: those who are in 
the lowest heaven are in love of knowing truths 
and goods; those in the middle heaven are in 
the love of understanding them; and those in 
the supreme heaven are in the love of being 
wise, that is, of living according to those truths 
and goods which they know and understand. 
Perhaps you will comprehend this better if I 
say that from the highest heaven man regards 
God; from the middle heaven the world, and 
from the lowest himself. 

Now in beasts the two higher degrees (heav- 
enly and spiritual) are wanting, and they only 
have the lowest; therefore their initiaments of 
life are not receptacles of the Lord’s love and 
wisdom, for the two higher in man only are 
the habitation of the Lord. Swedenborg very 
eloquently says that the highest degree is the 
“especial dwelling-place” or sanctuary of the 
Lord, “the supreme somewhat into which the 
Divine principle of the Lord first or proximately 
flows,”’ and that by virtue of it man is man, 
and is distinguished from brute animals which 
do not possess it. 

3. Having noticed the division of the soul 
or mind into the two receptacles of life called 
the Will and the Understanding, and into three 
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degrees of love and wisdom, heavenly, spiritual 
and natural, we are now to notice another divi- 
sion—that of the Internal and the External Man 
(or Mind), frequently mentioned by the apostle 
Paul. The Internal Man is the seat of man’s 
spiritual affections (love to God and love to 
man); the External Man is the seat of man’s 
natural affections (love of self and love of the 
world). By his Internal Man, man is interiorly 
connected with the Lord and heaven; and by 
his External Man, he is outwardly connected 
with the world. The Internal Man remains 
unopened until man is regenerated by shunning 
evils as sins against God. It is not a fallen, 
but a holy principle, although it is not opened 
until, as already said, it is opened by regenera- 
tion. But the External Man is a fallen prin- 
ciple, because its affections have a tendency 
to prefer self to the Lord, and the world to the 
neighbor. 

But the animal differs from man in that he 
has only a natural mind. Man, by his spiritual 
mind, can be elevated to the Lord, and con- 
join himself with Him; but a beast, by its 
natural mind, whose interiors pertain merely 
to knowledge and affection, cannot be so ele- 
vated and conjoined. It is this distinction also 
which makes the latter to be mortal and the 
former immortal. 

Do you now wish to know why brute beasts 
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are dumb and man only has the faculty of 
speech? Listen to what our philosopher has 
to say upon the subject and admire the logic 
of his argument: ‘Since man, by virtue of his 
spiritual mind has the capacity of thinking 
rationally, he therefore possesses also the fac- 
ulty of speech; for speech belongs to thought 
from the understanding, which is capable of 
seeing truths in spiritual light; a beast, on the 
other hand, which has no thought from under- 
standing, but only knowledge from affection, 
can utter only sounds, and vary this expression 
of its affection according to its appetites.’ 

4. I have stated (31) that animals have 
neither will nor understanding, but, in leu of 
them, affection and knowledge both natural. 
Now this means, in the fourth place, that they 
do not possess the two faculties which make 
man to be man: lberty and rationality, for 
liberty is a faculty of the will, and rationality 
a faculty of the understanding. And because 
beasts have not those two faculties, neither have 
they thought, but instead of thought they have 
an internal sight called ‘instinct,’ which makes 
one with their external sight by correspondence. 

I have said, moreover (2 3), that man has 
a spiritual (internal) mind, and a natural (ex- 
ternal) mind. Beasts have only a natural 
mind, and because they have no spiritual mind, 
into which they can be elevated, therefore they 
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have not the faculty of understanding, or ration- 
ality, nor the faculty of willing freely, or liberty, 
but merely natural affection, which in itself is 
desire, with knowledge as its mate. The natural 
affection which they have has reference merely 
to nourishment, habitation, propagation, and 
of knowing such things as belong to their affec- 
tion; by means of sight, smell and taste from 
the knowledge belonging to their affections; 
which knowledge is connate, and is called 
“instinct,” but it belongs to the natural love 
in which they are. 

Notwithstanding this great superiority of 
man over animals Swedenborg does not fail 
to draw our attention to the fact that beasts, 
with only their inferior substitutes, are far 
superior to man when they come into being. 
They see, hear, walk, know their food, mother, 
their friends and foes; while man is born stupid 
and ignorant, and has to be taught all these 
things gradually, otherwise he would never 
stand upright on his feet; would never speak 
or articulate sound into a human voice; would 
never know what is salutary for him in the 
way of food, ete. And yet this imperfection of 
man at his birth becomes his perfection, while 
the perfection of animals at their birth is their 
imperfection. All they know and will ever 
know is connate with them, while man is born 
without knowledges that he may receive all 
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knowledges, and forever perfect himself, he 
having in himself all possibilities of perfection. 

Now, to recapitulate, let us simply put in 
juxtaposition what faculties both man and 
beast have, or rather what a beast has less 
than, and in the place of, man. 


Man Has: Breast Has: 
Two faculties § Will Natural Affection (desire) 
of the Mind | Understanding Knowledge (Instinct) 


Celestial 
Three degrees SE 
of Life | Spiritual 


Natural Natural 
Tworegions of § Internal 
the Mind ( External ' External 
§ Liberty 
Rationality 


Thus affection, knowledge, a natural degree of 
life, an external region of the mind, and an in- 
ternal sight (corresponding to the external) 
constitute the soul of the beast. What is called 
“instinct” is but a fifth part of what it really 
possesses. Therefore it has more than instinct! 
Animals are called everywhere in the Bible 
“living souls,” because they live; and life is 
the soul. Considered in itself the soul of beasts 
is spiritual, for it is a derivation from love, and 
love derives its origin from God. But the spirit- 
ual of beasts is not such as the spiritual of man 
is; for man has, and beasts have not, as afore- 
said, an inmost principle into which the Divine 
flows and elevates to Itself, and by it conjoins 
to Itself. ‘Hence man and not beasts can 
think about God and about the Divine things 


Two faculties } Internal sight 
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of heaven, and love God from them and in 
them, and thus be conjoined to Him; and what- 
ever can be conjoined to the Divine cannot be 
dissipated; but whatever cannot be conjoined 
to the Divine is dissipated.” 

A man is a man from the fact that his will 
is under obedience to his understanding; but 
a beast is a beast from the circumstance that 
its understanding is under obedience to its will. 
“The will and the understanding in beasts al- 
ways cleave together; and because the will in 
itself is blind, it makes the understanding blind 
also. Hence a beast does not know and under- 
stand its own actions; yet it acts, notwithstand- 
ing, for it acts by an influx from the spiritual 
world, and such action is instinct.” 


LETTER XIII. 
HEREDITY. 


HE subject which I intend to treat this time 
ought to have come after my eighth letter 

on the Origin of Man, its proper place being 
there. But in so doing, I would have been 
compelled to enter into endless details which 
would have unduly lengthened this letter, and 
complicated matters instead of elucidating 
them. Now that these details have gradually 
been made cognizant to you through what 
precedes, unnecessary repetitions will here be 
avoided; and the subject, though not exempt 
from difficulties, even in the light of the New 
Philosophy, will, no doubt, be comprehensible 
and exceedingly interesting to you. I know 
full well that I shall not do justice to what is 
so fully dealt with in the writings of Sweden- 
borg, but as I must compress the substance 
of their teaching into the limits of a few pages, 
do not expect me to give you more than a hint 
or a suggestion on what has been defined as 
that “law of Divine Providence which operates 
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under the hand of the God of mercies to bring 
together in man the best tendencies he can re- 
ceive, and so uplift the human race according 
to their own moral freedom and heaven-derived 
intelligence.” 

I shall not treat the law of Heredity from 
the standpoint of Herbert Spencer and Darwin, 
who saw in it (as in “environment,” ‘natural 
selection,” the “survival of the fittest’’) a force 
in itself independent of a personal Creator; the 
sapacity of every plant and animal to produce 
other individuals of a like kind; a principle, 
in short, which is, that “like always tends to 
produce like,’’ and which needs no argument 
to certify it, since the evidences of it are seen 
everywhere around us and we constantly act 
on our implicit confidence in it. No; my pur- 
pose is more instructive, and aims at explain- 
ing the certain forms and dispositions derived 
from parents, or grandparents, or great-grand- 
parents, and which are successively found in 
individuals. 

But 1 could not sueceed in so doing without 
a diagram to abbreviate the teaching on this 
subject, and the assistance of the knowledge 
you have so far acquired of man’s several planes 
and degrees of life—a knowledge which will 
now be still more increased from what Sweden- 
borg has to reveal to us of man’s body, mind, 
soul and spirit. 


HEREDITY. 99 































































































Terees 1. | | 
2, SaaS) Cerzsrun, 
i ela Bile | SPIRITUAL. 
4 a Narorar, B 
~{Q2 
z\5 
alg 
Be | RATIONAL. is] 
b 
eee 6. SCIENTIFIC. 
0. S|] sensuar. J 
Bel een atlas Nahe, PL SENBUAT, 
SPIRIT- 
UAL 
Bopy. | 9 | __| Corrorzat. ; 
bal 
Q 
Limpus. 10. | S 
Natvu- j 
RAL abl | 
Bopy. 


From a brief survey of the above diagram, 
you will be no little surprised to see that the 
Natural Body is not limited to No. 11. It in- 
cludes 8, 9 and 10. Nor does man’s Spirit or 
Soul stop at 7, but it takes in also 8, 9 and 10, 
so that we might say that there is something 
of the spiritual in the body, and something of 
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the material or natural in the soul or spirit, 
otherwise we would not understand Sweden- 
borg’s doctrine, so very often repeated, that a 
man has his soul from his father, and his body 
from his mother: ‘‘The soul is in the seed of 
the father, and is clothed with a body in the 
womb of the mother; or, what amounts to the 
same, all the spiritual part of a man is from 
the father, and all the material part from the 
mother.”’ 

The Inmost Soul is the plane in which the 
' Lord is more immediately present, the “‘supreme 
somewhat,” wanting in the brute, into which 
“the Divine principle of the Lord first or prox- 
imately flows,’ His “especial dwelling-place.” 
Beneath this is the Internal Mind (or Man) 
in its three degrees—Celestial, Spiritual and 
Natural, which was lengthily treated in my 
letter on the Brute Soul. Lower still is the 
External Mind (or Man) in its three degrees— 
Rational, Scientific and Sensual. The Internal 
and External are together also called the MIND. 
Beneath the Mind is the Spiritual Body in its 
two planes—the ‘‘sensual”’ and the “corporeal.” 
Still lower is the Limbus, which I shall describe 
presently. Meantime please note that there 
are two “sensuals,” one pertaining to the Ex- 
ternal and the other to the Spiritual Body. 

The Limbus is an intermediate between the 
Spiritual Body and the Natural Body, deriving 
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its substance from both. It is a medium par- 
taking of both the internal and the external, 
and communicating with both. Our enlight- 
ened Scribe says: ‘Every man after death 
casts off the natural, which he had from his 
mother, and retains the spiritual, which he had 
from his father, together with a certain limbus 
{bordering or covering] derived from the purest 
parts of nature.” The reason is that they are 
from both—their internal from the father, 
their external from the mother, the one from 
the spiritual world, the other from the material. 
This principle explains the origin of the “ pur- 
est substances of nature,’’ which we have so 
good reason to believe pervade the material 
universe, constituting the indispensable medium 
whereby the spiritual universe, as that of life 
and cause, acts upon it. This lémbus, or cover- 
ing, man takes with him into the spiritual world. 
It does not remain in the natural, for a medium 
is equally fit to exist in either degree between 
which it mediates. It is because the limbus 
is a true medium between the spiritual from 
the father and the material from the mother 
that the spiritual body can envelop itself 
therein to eternity. 

According to Swedenborg, all that lives after 
death is everything above the Natural Body 
(No. 11). 

When he says “‘the body is from the mother,” 
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he means that the mother gives the Spiritual 
Body, the Limbus and the Natural Body (or 
8, 9, 10 and 11), the father equally giving the 
same, except the Natural Body. 

Notice also very carefully that there are two 
“‘sensuals,’’ one being the third or lowest de- 
gree of the External Mind, also called the “‘in- 
terior sensual” (7). It is without doubt from 
the father, for it is not included among those 
planes which are denominated the “body” in 
our diagram. But the ‘exterior sensual” (8), 
which is the higher plane of the Spiritual Body, 
is derived from the mother, although it is also 
included in the organism which is from the 
father. 

There are also two “corporeals,” the interior 
(9), which forms the lower plane of the Spirit- 
ual Body, and the exterior, which is included 
in the Natural Body (11). ‘Both corporeals, 
then, are embraced under the general term 
body, and are therefore from the mother; but 
inasmuch as the interior corporeal is covered 
by the general term SPIRIT or soul, we are 
taught that in some sense it is from the father. 
So that taking these four planes, the interior 
and exterior sensuals and the interior and ex- 
terior corporeals, we have the interior sensual 
from the father proper, and the exterior cor- 
poreal from the mother proper. Then the ex- 
terior sensual and the interior corporeal are 
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from the mother and yet from the father, in 
some sense.”’* 

To recapitulate therefore, the father and 
mother give conjointly the Spiritual Body with 
its two planes, “sensual” and “‘corporeal,’’ and 
the Limbus, or 8, 9, 10; the mother alone gives 
the Natural Body (11), the father alone and 
the Lord everything above 8. 

From all this it results that a child, at the 
time of his birth, carries two inheritances, one 
derived from his father, the other from his 
mother, with the difference, however, that the 
hereditary tendencies transmitted by the father 
are interior, while those transmitted by the 
mother are extervor. The paternal transmission 
resides in the “interior sensual” of the Ex- 
ternal Mind and in the Spiritual Body, and 
nowhere above the External Mind. The mater- 
nal transmissions are exterior because they are 
beneath and outside the Spirit. 

Swedenborg strongly emphasizes this point, 
that as the paternal heredity does not inhere 
in any plane below the Spirit, it can never be 
eradicated, or abolished, but remains to etern- 
ity; while maternal heredity can be eradicated 
because, being beneath the Spirit, it is rejected 
by death. ; 

*It is but fair to say that many of the above infor- 
mations were borrowed from a very able treatment of 


the subject by the Rev. James Hyde of London in 
his treatise on Heredity. 
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Now the above will explain to you all the 
racial and family resemblances which we ob- 
serve in mankind; how all the likenesses of 
mind, feature, disposition, temperament, in- 
clination, etc., in races and families are due 
to heredity; how fathers communicate them to 
their children to be revived in succeeding gen- 
erations. I say “‘fathers,’’ because the soul, 
as Swedenborg says, being man’s interior es- 
sence, creates, as it were, or effigies, the body 
into an image of itself. Sometimes the child 
partakes strongly of the maternal nature; al- 
though, it must be remarked, the paternal char- 
acters are never absent. Concerning this like- 
ness of each parent coming and going in turn 
in an infant’s features and dispositions, our 
philosopher says: ‘There is in the seed, of 
which every one is conceived, the graft, or 
effort, of the father’s soul in its fulness, envel- 
oped in a kind of covering taken from the nat- 
ural elements, by which in the womb of the 
mother his body is formed, which may be after 
either the father’s or mother’s likeness, the 
true image of the father still remaining within, 
and continually endeavoring to unfold itself, 
which if it cannot do in one generation it effects 
in another.” ‘ 

Swedenborg strongly condemns inter-mar- 
riages because of their evil effects upon hered- 
ity. He says that “the reason why the gen- 
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eral image of Jacob and Judah still remains 
in their posterity, by which they are easily dis- 
tinguished from all other people, is, because 
they have adhered steadily to their religious 
principles.’ Yet one-third of the hereditary 
evil of the Jewish people is due to the fact that 
Judah took to himself a Canaanitish woman 
for a wife, the hereditary evil having been trans- 
mitted by her. Even heterogeneous marriages 
with those of other religious convictions than 
our own have an ill effect upon heredity. It 
is of these unions that the Swedish seer wrote, 
“Marriages on earth between those who are 
of different religions, are in heaven accounted 
heinous; and more so between those who are 
of the church with those who are out of the 
church.” 

And now what I have treated in these pages, 
concerning the law of heredity, will explain to 
you what no human theology has been able 
to do, viz., the sinlessness of Christ as He came 
and dwelt in a body which had inherited all 
the evil proclivities inherent to Mary’s ancestry. 
Had our Lord a human father, He could not 
have been as holy and perfect a man as Unitar- 
ians and Moralists are wont to proclaim. There 
would have been extant in His assumed human 
organism ineradicable paternal transmissions, 
such as to give the he to Strauss when he said 
of Jesus that ‘He was the highest object we 
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can possibly imagine in regard to religion,” and 
to Renan when he declared that in the Christ 
“is condensed all that is good and exalted in 
our nature.’’ But His Father or very soul was 
the Lord JEHOVAH Himself. In this man- 
ner, He was exempt of those hereditary evils 
which, if inherited from an earthly father, would 
have remained to eternity. But He could, by 
gradual combats, subdue evils of every kind 
inherited from His mother and derived from 
her prepaternal tendencies, as well as maternal, 
because these transmissions from the mother, 
as we have seen, can be eradicated and abolished 
through regeneration in man, and through 
Glorification in the person of the Lord Jesus 
Christ. It was when He had almost reached 
the end of this most trying process that He 
said, ‘For their sakes I sanctify myself”; and 
when he had attained it at last that, on the 
cross, He exclaimed, ‘It is finished.’’ 

But I hear you say, All this is very satisfac- 
tory; but how far is man responsible for hered- 
itary contamination? what bearing has the in- 
herited evil on man’s freedom? To this Swe- 
denborg says, that man is not at fault or re- 
sponsible for evil inherited, but only for that 
evil made his own and which becomes actual 
by a deliberate act of the will. ‘Man should 
guard himself against any evil going into actual- 
ity; for as soon as there is actuality, it puts 
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on a familiarity as a habit, and, at length, a 
nature, so it passes on to posterity.” It fol- 
lows, therefore, that the doctrine of heredity, 
with Swedenborg, is not the doctrine of Original 
Sin. ‘There is no suggestion,’’ says a Christian 
thinker, “that from the ‘first man’ has been 
passed on all the evil we now inherit; on the 
contrary, the case is, that each man in the suc- 
cession of ages has been adding his portion to 
the increasing mass; but each man is respon- 
sible for his addition only.” 

Again you ask, If hereditary evil from the 
father remains to eternity and is never truly 
extirpated from the spiritual organism, even 
with the regenerate, what is their consolation? 
To this Swedenborg gives this beautiful and 
touching answer, that hereditary evil from the 
father with the regenerate is “‘so withdrawn and 
controlled by the Lord as to appear as if abol- 
ished” that, beyond the veil, the redeemed may 
ever feel that they are not in good from self, 
but that all goodness is from the Lord who is 
the Supreme Good. 


LETTER XIV. 
THE MEMORY. 


AM glad to hear that my letters, so far, 

have been very interesting and helpful to 
you, and that you find the philosophy of Swe- 
denborg, although of great depth, and height 
and breadth, yet very clear and of easy com- 
prehension. We have already gone over half 
the territory I wished to explore with you. I 
am sure that having gone so far you have no 
desire to retrace your steps, but to march on, 
and penetrate further and further into that 
wonderful land where nothing but pleasant 
surprises await the puzzled traveller. 

It is of the Memory that I wish to say some- 
thing this time—and a very interesting subject 
it is! 

Man has two memories, one natural and ex- 
terior and the other spiritual and interior; the 
former proper to his body, and the latter to his 
spirit. And although both memories act as a 
one, they are however distinct from each other. 

This may sound strange to any one who hears 
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such a statement for the first time; and yet, 
if to use Paul’s declaration, there is in us an 
“outward” and an “inward man,” can we 
wonder at the fact that there should be in us 
an exterior and an interior memory? 

But what, you ask, distinguishes the one 
from the other? Whatever a man thinks, wills, 
speaks, does, hears, sees, and is affected by 
is inscribed in his interior or spiritual memory; 
and what enters there remains forever im- 
pressed; it can never be obliterated, since it 
is inscribed at the same time on the spirit 
itself and on the members of its body. 

The internal memory retains also the im- 
presses of certain things which, having become 
habits in the life of a man, are entirely erased 
from his external memory; in one word, his 
inner or spiritual memory is the Book oF his 
Lirr, which is opened in the world to come, 
and according to which he is judged! 

When man leaves this world, he comes into 
full possession of his interior memory which 
is the memory of his spirit; and although de- 
prived of his natural body, he is not for this 
reason deprived of his external memory, and 
that for the following reason: Objects merely 
natural which are in this memory cannot, it is 
true, be reproduced in the other life, but the 
spiritual things adjoined to them by correspon- 
dences present themselves in their stead in a 
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form altogether like that in the natural world. 
In this manner man’s life really continues in 
the spiritual world by means of this represen- 
tation of things merely natural. Thus the 
spirit-man does not cease to be the same man 
who lived in the natural world; his identity 
is forever the same, seeing that he can remem- 
ber everything he did in this world. Were it 
otherwise, would not something be wanting to 
his immortal existence? 

This conception of the double nature of man’s 
memory must drive him to the inevitable con- 
clusion that God not only knows his most secret 
thoughts, but that these thoughts also must, 
sooner or later, be revealed to the denizens of 
that upper realm where transparency of soul 
is its chief characteristic. 

What is now the outer or natural memory? 
I have already stated that all things merely 
natural, which are in this memory, cannot be 
reproduced in the other life; that in their place 
there present themselves, in very similar forms, 
corresponding spiritual objects. Now objects 
merely natural, being neither intellectual nor 
rational, must have classed among them the 
expressions (words) of natural languages, and 
sciences, by which are meant the various kinds 
of experimental knowledge, as physics, astron- 
omy, chemistry, mechanics, geometry, anat- 
omy, psychology, philosophy, history, litera- 
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ture; and these things remain quiescent, and 
can be of no use in the spiritual world. 

We gather from what precedes that our nat- 
ural languages are of no use in the other life, 
because the spirits having ceased to converse 
with each other in articulate sounds, which is 
done from the exterior memory, now speak 
that universal language of ideas which is of the 
interior memory and proper to spirits. 

As there can be no languages without thought, 
let us for a while investigate its nature. Man’s 
thought is either active or passive; it is active 
when he speaks, and passive when he does not 
speak. His active thought is expressed by cer- 
tain vocal articulations which excite the organs 
of the body corresponding to speech. It seems, 
at first, as if the expressions of speech were in 
his thought—but this is a fallacy; it is only 
the sense of the speech which is there. When 
man speaks his thought is the speech of his 
spirit; and if his thought does not appear 
to him to be a language, it is because it is 
conjoined to the speech of the body, and is 
in it. 

That the speech of thought differs greatly 
from the speech of words is evident from the 
consideration that a man can think in one min- 
ute what takes him a considerable time to 
speak or write. It is evident he would not 
think with so much promptitude if the speech 
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of thought was one of words such as the speech 
of the mouth. 

But in what does the speech of thought con- 
sist? It should be known that man’s thought 
is distinguished into ideas, and that one idea 
follows another, as one expression follows an- 
other in speech; but the ideas of thought take 
one another up with such rapidity that, whilst 
man is in the body, the thought appears to him 
as though it were continuous, and therefore 
there is no distinction. 

The language of the spirit of man is there- 
fore composed of the ideas of his thought, and 
it is by the influx of this language into the 
corresponding organs of the body that the 
speech of words is produced. And so, when 
man passes into the spiritual world, he leaves 
behind him with his body all the expressions 
of the languages he has known, and as he car- 
ries with him whatever belongs to his spirit, 
he enters into the full possession of all his 
thoughts and of his interior and exterior mem- 
ory (minus the modifications of the latter just 
spoken of); and it is by means of his interior 
memory and the ideas of his thoughts that he 
expresses himself in his new abode. 


LETTER XY. 


‘THE usveral watimet of mankind has 

ever teen thet there iz euch a2 thing 26 
ConsGience; tect philosophers, and divines even, 
have not a8 yh given us an exact or scholastic 
bgiutiom A thie instinct, iacilty or prinaple; 
or have rather given # dating definitions, 
beesuse, in their stiemyt to show what con- 
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Bevdatin,” for the Bible was given, without 

question, for the purpose of making man ac- 

quainteA with his own nature, with the fact 

etablished beyond question of the existence 

Gi wast is tightly denominated the “conscious- 

ness of sacral cccountableness.” Therefore to 
é 13 


114 THE DIVINE PHILOSOPHY. 


the records of the sentiments of the sacred 
writers, interpreted fairly and intelligently, we 
must appeal, or we shall certainly remain in 
ignorance of the real constitution of our minds. 

It is only in the New Testament that we find 
conscience mentioned, and, in his epistles, that 
the apostle Paul speaks of the four kinds of ex- 
isting conscience. 

1. The good conscience. 

2. The defiled conscience. 

3. The seared conscience. 

4. The spurious conscience (attributed to the 
Gentiles). 

1. The good conscience: “Now the end of the 
commandment is charity out of a pure heart, and 
a good conscience, and faith unfeigned (1 Tim. 
I. 5). In this passage the apostle makes the 
end (or object) of the conscience, i. e., all loving 
conduct and conformity to it, to proceed from 
(a) a “pure HEART,” (b) a “good CONSCIENCE, 
(c) a “‘stncere FAITH.” Now the heart, con- 
science and faith relate to the Minp, a spiritual 
organism fashioned by God to receive moral 
and intellectual life from Him who is the Source 
and Fountain of Life. But unless we have a 
clear and definite idea of the constitution of 
the Mind, it will be impossible for us to under- 
stand the nature and office of conscience and 
the position it occupies between a pure heart 
and an unfeigned faith, 
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But, fortunately, you are already acquainted 
with the Mind which (as was previously stated 
in Letter X) is constituted of those two facul- 
ties, the Will and the Understanding; the former 
being the receptacle of Love or Good corre- 
sponding with the heart, and the latter of Wis- 
dom or Truth corresponding with the lungs. 
Now the first of the three terms mentioned by 
the apostle is the heart. What then is meant 
by it? Not that grand moving spring of the 
body, but what corresponds to it in the “in- 
ward man,” viz., the mental heart—seat of the 
motive powers of the mind, which are unques- 
tionably the affections, for no act can originate 
except from an affection to some end, or a 
desire, or a love to some result, to be accom- 
plished by the act. Taking therefore the 
affections together, or in their complex, we 
call them the Witt. The “pure heart” then, 
as mentioned by St. Paul, must mean the 
Will, in which the affections of a holy and 
benevolent character are predominant, and 
therefore hold all the inferior affections in due 
subordination. 

“Faith unfeigned,’’ which follows, must be 
the Unprrstanpina, for faith implies truth 
believed; and to investigate the truth is the 
office of the Understanding, because the act of 
imbuing with instruction is the act of develop- 
ing the intellectual organism, 
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And now we come to the “good conscience” 
placed by the apostle between a “pure heart’’ 
and “faith unfeigned”’; and it is placed there, 
no doubt, to indicate that conscience comes 
from the heart and has the power of becoming 
a conscious religious dictate by means of faith, 
or the religious truths constituent of faith. So 
conscience, as a ceaseless gift of God, is placed 
between these two distinctive departments of 
the Mind, the Will and the Understanding; 
and to act efficiently and manifest itself prop- 
erly it must operate through good affections 
and true convictions, for in the absence of such 
affections and convictions the Divine afflatus 
into the two chambers of the mind will fail to 
be impulse to the heart and guidance to the 
understanding. Conscience must not only have 
pure affections, but also pure thoughts, i. e., 
pure truths, unadulterated truths of God’s 
Word, to become a sure guide, otherwise “she 
is shut up in her inner chamber, called the heart, 
and rendered inert, being confined to the affec- 
tions, more or less pure, and cannot come forth 
effectually to perform her high behest; or else 
she comes forth with tottering steps and fluc- 
tuating course, encumbered with superstitious 
scruples, or impeded or misled by groundless 
persuasions.” 

From this definition we conclude that con- 
science after all is not, strictly speaking, a per- 
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fectly distinct mental faculty, but, if we may 
so speak, the intermediate principle intended 
to unite in one all the things in man’s mind: 
a pure heart with a sincere faith, a Will filled 
with the good of love to an Understanding 
formed from genuine truths. 

The above, well understood, will enable you 
to account for the very observable discrepan- 
cies, the different and contradictory results com- 
monly attributed to conscience, to the defect 
of education and habit, arising from the mixed 
and imperfect state of the human character 
consequent on man’s degeneracy, from the 
varying manners and opinions of different ages 
and different nations in different degrees of 
civilization; and from the endless differences 
in mental development both good and ill. It 
will induce us, moreover, to admit that con- 
science is partly divine and partly human, for 
if it were fully divine, its effects would be uni- 
form and infallible; and if it were fully human 
and altogether acquired, it would never be in 
advance of our acquisitions of goodness. There- 
fore, conscience is divine in its origin, and 
human in its formation, “obtaining its first 
formation in good affections, and its full 
formation in true conclusions, the latter, of 
course, originally derived from the Word of 
God.” 

Let us now glance at the other three classes 
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of consciences, defective consciences on account 
of the moral and intellectual defects of their 
owners. 

2. The defiled conscience. “Unto the pure © 
all things are pure: but unto them that are de- 
filed and unbelieving ¢s nothing pure; but even 
their mind and conscience is defiled.” (Titus I. 
15.) Here the conscience is defiled partly owing 
to defective knowledge of the truth and still more 
to impurity of life, by which good affections are 
extinguished, or their development prevented, 
to a greater or less degree. Unlike the seared 
conscience, which we shall notice presently, the 
defiled conscience still preserves in the interior 
of the mind some tender and generous affec- 
tions, some hallowed ideas of truth not alto- 
gether silent which may sooner or later be acted 
on by the Divine part of conscience. We may 
look upon it as a kind of mixed conscience in 
which the good is so far defiled with evil that 
little dependence can be placed upon it. To 
this category belonged Saul of Tarsus when he 
persecuted the Christians in Damascus, because 
“he had false views of duty to God, which 
defiled the guiding light of the Divine part of 
conscience on its entrance from the heart (will) 
to the understanding, and gave it a perverted 
direction. On the same principle may all re- 
ligious persecutions be accounted for, whether 
on a large or small scale.”’ 
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We might refer, under this heading, to what 
is generally termed the pangs of remorse of con- 
science so often dwelt upon by public speakers, 
of which we do not find any notice in Scripture.* 
It is believed and taught that remorse of con- 
science constitutes, at least in part, the retri- 
butive punishment of the wicked. But retri- 
butive punishment, whether here or hereafter, 
is not attributed in Holy Writ to conscience. 
In the dark abode of the lost there are no pangs 
of remorse, for where remorse of conscience is, 
there are yet chances and possibilities of refor- 
mation. In hell there is no true sorrow for 
the past. A single emotion of genuine grief 
for the misspent life on earth would unbar the 
dungeons of darkness and open the gates of 
heaven. Hell is hell just because its denizens 
have a seared and extinct conscience. They 
glory in their wicked past, and only seek how 
to continue its corruptions. Never is conscience 
more bitter than when it is pure and tender. 


* The reader might refer us to Mark IX. 44 where 
it is said that, in hell, ‘the worm dieth not, and the 
fire is not quenched.” Through the great law of Corre- 
spondence these have nothing to do with conscience. 
The fire, in a heavenly sense, is predicated of love; 
in an infernal sense, it means love perverted or self- 
love. The undying worm has reference to the con- 
stant self-deception of the lost, their vain hopes which 
always end in failure, their intellectual skill degraded 
into cunning, which is forever foiled. 
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Such was the remorse of Peter after he had 
denied his master, and when, conscience- 
stricken, “he went out, and wept bitterly.” 
Such was the remorse of Judas who, after be- 
traying the Lord, convicted by conscience of 
his sin, “‘went and hanged himself”; which 
proves that being deeply affected with his act 
of remorse, he was less wicked previous to his 
dreadful treachery than those whose con- 
sciences are described by the apostle as being 
“‘seared.”’ The conscience of Judas, therefore, 
like Peter’s, must be classed with ‘ defiled” 
consciences ! 

3. Next comes the seared conscience. ‘Some 
shall depart from the faith, speaking lies in hy- 
pocrisy, having their conscience seared with a 
hot iron” (1 Tim, IV. 1, 2), implying a conscience 
quite extinct and cut off, or utterly hardened, 
which has lost all sense of feeling. A seared 
conscience is a conscience that once existed, 
but now appears to exist no more. What is 
more common than to say of a very bad man, 
‘he has no conscience”; and yet, do not those 
who speak thus contradict themselves as they 
incessantly allude to pangs and remorse of con- 
science? The apostle, withal, attributes the 
seared conscience to wickedness combined with 
hypocrisy. Such, doubtless, were the Pharisees 
of old who, as the Lord Himself testified, were 
covetous and cruel; and who merely for pre- 
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tence made long hypocritical prayers! 
The two kinds of conscience hitherto noticed 
are those of professed believers in Revelation. 
4. We now come to the last kind of con- 
science, which is the one attributed to the Gen- 
tiles and which may be denominated the spur- 
ious conscience. “When the Gentiles, which 
have not the law, do by nature the things con- 
tained in the law, these, having not the law, are 
a law unto themselves: which shew the work of 
the law written in their hearts, their conscience 
also bearing witness, and their thoughts the mean 
while accusing or else excusing one another 
(Rom. II. 14,15). Without wishing to make 
a sweeping assertion, for there are multitudes 
amongst the heathen who, in their hearts and 
wills, are simple and childlike, and so far good, 
and so far capable cf being acted upon by the 
Divine impulse of conscience, still the state of 
their minds through ignorance has turned aside 
the direction of conscience on its first entrance 
from the heart to the understanding, thus giv- 
ing to it a spurious character. Yet God who 
is just and merciful looks at the intention, and 
if the intention is to do right, and with it is 
connected a teachable spirit, doubtless He who 
“looketh on the heart,’ and reckons with all 
men according to what they have, and not ac- 
cording to what they have not, deals with them 
with tender mercy, for we know that “in every 
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nation, he that feareth God and worketh right- 
eousness, is accepted with him.” So far as 
conscientious intention exists in them, that 
intention is from God. An act which shocks 
our enlightened conscience is no violation of 
conscience when done by them in ignorance, 
and therefore is not a sin. “Sin is the trans- 
gression of the law,’ and where no law is, 
there is no transgression. 

Now the reason why conscience is not men- 
tioned in the Old Testament is that faith, the 
Christian faith, is one of its essential constit- 
uents, in which it must be embodied, and the 
truths of this faith, of course, were unknown 
until “life and immortality were brought to 
light by the Gospel.’ 

One word more in conclusion. Before the 
fall the Divine impulse in the mind was heard 
through man’s whole moral being, as the voice 
of God. But now that voice cannot be heard, 
except through the medium of the Revealed 
Word. By means of it “a new spiritual atmos- 
phere is formed in the rational mind, in which 
the Divine voice can again be heard, and with 
a& power in proportion to the purity of that 
atmosphere, or in proportion as man becomes, 
by wise cultivation and moral discipline, a truly 
rational man.” Therefore “to the law and to 
the testimony!” This only will enable us to 
“exercise ourselves to have always a conscience 
void of offence toward God and toward men.” 


LETTER XVI. 
PROVIDENCE. 


(HE ‘resident force” of the materialist, the 
“immanent” or indwelling God of the 
Christian, is the overruling Providence that 
“shapes our ends rough hew them how we 
will”; the Supreme Being who is not separate 
from the universe, and calling all things into 
existence by a word of command; who has 
not “wound up the universe like a clock and 
left it to tick by itself till it runs down; only 
at rare intervals interposing miraculous inter- 
ferences with the laws which he himself has 
made”; but One who works from within, who 
controls every atom in the universe, and directs 
the smallest circumstance of every human life. 
Divine Providence is, to use Swedenborg’s 
definition, the government of the Lord’s Divine 
Love and Wisdom, and must, therefore, have 
the greatest good of every human being for 
its end, and be perfect in form and method and 
means of attaining the end. 
This is a doctrine which is hard to accept and 
hard to apply to the complex experiences of 
123 
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life. To learn to accept it against the evidence 
of our senses and the inclinations of the flesh 
is the one object for which we are placed in 
this world—the purpose for which the vast 
machinery of the universe was created. 

Many are willing to acknowledge a general 
Providence, a general supervision of the crea- 
tion and direction of human affairs; but they 
are not willing to believe in a particular one, 
extending to everything, to the least forms, 
and to the most unimportant events. But 
there can be no universal providence unless it 
embraces the particulars. The whole is made 
up of its parts. It cannot be made first and 
the parts afterwards. A watchmaker does not 
make a watch in general without making any 
particular wheels, and springs, and giving to 
every wheel its special form, and size, and place, 
finishing the minutest parts in the nicest man- 
ner. Does not all perfection in every depart- 
ment of human activity depend upon attention 
to detail, to particulars? It is, therefore, im- 
possible in the nature of things that there can 
be a general providence without a special one. 
The Lord Himself assures us that the very 
hairs of our head are all numbered, and that 
not a sparrow falls on the ground without His 
will. 

But we must guard against the common error 
that a special providence is interference on 
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some particular occasion to prevent a natural 
calamity, or to secure a natural good. We 
speak of the interposition of Providence, and 
use the term special as if God had more to do 
with one event or class of events than another; 
as if His providence were a kind of afterthought, 
or supervision of His work to prevent any great 
mistakes, or to meet any sudden contingency. 
And so we shall have nothing fixed and certain 
upon which to rest if the Lord’s help comes 
from without and if His visits are special. 

If he sometimes comes, he may also sometimes 
stay away! 

A steamship collides with another vessel in 
midocean. The latter is destroyed, and all her 
crew isdrowned. But the steamer is unharmed, 
and her passengers exclaim, ‘‘ What a wonderful 
Providence!” . . But how with those who 
were lost? Was there no providence in their 
case? Did the Lord have no care for them? 
Was his providence directed wholly to those 
who escaped? We cannot call one event in 
distinction from another providential, for the 
Divine care extends to all, and the final and 
permanent good of each individual is the end 
sought, and not the comfort and happiness of 
these few fleeting moments. If a community 
or a nation is sometimes taught a lesson by a 
shocking calamity, its magnitude is perceived 
only by the outside world and is of no concern 
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to the deceased sufferers who are just as much 
the objects of God’s fatherly care as are the 
many who escape. ‘Not one life is taken, not 
one family circle is broken, not one bruised and 
maimed body remains to suffer, except as a 
part of the infinite educational plan of the All- 
seeing One who is guiding each of his creatures 
in the current of an eternal purpose.” 

But what, no doubt, puts the faith of many 
to the severest test is the vast amount and in- 
finite varieties of wretchedness and misery that 
are to be seen in the world. The wicked 
triumph; sin and misery everywhere abound; 
the good suffer, the evil prosper, and all human 
affairs are in conflict and inextricable confusion. 
In presence of this apparent defeat of His pur- 
poses, cannot God interpose? If He is a Being 
of infinite love, can He remain apparently in- 
different to human want and woe? If He has 
infinite wisdom and power can He not suppress 
the evil and bring order out of this confusion? 
In presence of these questions which many ask 
and but few can answer, do we wonder that 
many doubt the Divine goodness and the im- 
manence of Divine power in the government 
of human affairs? 

How oft we boast of our superiority over 
animals because of the glorious gift of liberty! 
and yet, in our blindness and ignorance, and 
inconsistently with our prerogative, we forget 
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that God cannot prevent or put an end to all 
these wrongs consistently with a regard to 
man’s freedom. Men must be free to do evil 
as to do good, otherwise they would be under 
compulsion and forced to do right against their 
will; and good which we are compelled to do 
by another is not really good, but only that 
which we do in freedom, and compel ourselves 
to do. Without the possibility of wrong doing 
there could be no liberty for right doing, no 
moral freedom, none in fact of that acquired 
character and those higher, nobler virtues which 
we all recognize and admit to be the chief glory 
and distinction of the higher order of beings. 

Freedom is the very essence of love, and love 
cannot be compelled; it must be free, sponta- 
neous. God always respects this essential 
human principle of freedom of will in him, be- 
cause it is freedom of choice to think and to 
act. He protects and preserves it, and per- 
mits nothing to be done to destroy it. To 
destroy this freedom to act of ourselves would 
not only effectively defeat His purpose at once, 
but also do man the greatest of injuries. In 
judging God’s dealings with men, therefore, we 
must always take into account this element 
in the problem. It is a constant factor in every 
product. 

The above will now enable us to discern the 
difference between providence and permission, 
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between what is permitted or what is ordained 
or provided. If men are permitted to do evil 
to others, it is not to be supposed that the Di- 
vine Being assents to, or approves, still less 
that He is pleased or gratified, with their con- 
duct. Certain things are allowed, though God 
does not approve of them. He allows them 
because He wishes to leave us in freedom, be- 
cause He cannot force the will and at the same 
time leave the will free. He provides good, 
but he permits evil because there is no way of 
preventing it without doing a greater evil. This 
is a most important distinction. Had not God 
permitted Joseph to be sold by his brethren, 
he could not have reassured them in after years 
that God had sent him to Egypt “to preserve 
life.’ If the Father had not permitted the 
treachery of Judas, and the malignity of Caia- 
phas, and the cowardice of Pilate to crucify 
the Lord, He could not have said to Peter, 
“The cup which my Father giveth me, shall 
I not drink it?”’ 

There are evils in life that must come out 
and show themselves that their real nature may 
be known, as the physician brings out a dis- 
ease that he may know just what it is and apply 
the appropriate remedy. It is when evils show 
themselves that they can be hated and shunned. 
God knows, therefore, “when to permit man, 
or nations, to pour out their inward evils, that 
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they may see of what they are capable, feel 
the sad consequences, realize the character of 
the inward evils that produce them, and so be 
led to resist them. Not for themselves alone, 
but as object lessons for other men or nations; 
for, unhappily, we see the evils in others better 
than in ourselves; we realize the nature of the 
evil more quickly when practised upon us than 
when practised by us.” 

But how are we to account for the remark- 
able calamities which take place on this globe, 
both in the way of natural disasters and of 
human crimes? The Lord permits them that 
we may know the nature of law and learn to 
obey it. A cholera scourge, an epidemic of 
diphtheria or typhoid fever are sometimes 
necessary to lead a people to establish right 
sanitary conditions, for nations and commu- 
nities, like individuals, have to be taught by 
discipline. 

To him who denies the existence of a wise 
and all-loving Father, and believes human life 
to end here, all these disasters and calamities 
are “accidents”; but to him who knows that 
“unto God belong the issues of death,” that 
the supreme end of the Divine Providence is 
a heaven from the human race, the mode of 
his translation into the fairer and newer world, 
be it by a lingering disease or the instantaneous 
stoppage of the heart’s beating, in a flood, cy- 
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clone, earthquake, or conflagration, cannot be 
a matter of “chance,” or ‘accident,’ or even 
suffering. A premature death is not possible 
with God as the arbiter of our destinies espe- 
cially when, to use Huxley’s own words, “the 
immaterial world is a firmer reality than the 
material.” 

But in considering these dark problems, it 
must be remembered that a large share of 
human sufferings is due to man himself, to his 
selfishness and greed, to his carelessness and 
improvidence; and if these could be eliminated, 
the residuum of the present evils would be com- 
paratively small. For God to prevent these 
evils would be to interfere with man’s liberty, 
and hence with his education and discipline. 

The perplexing side of the question now is, 
Does God act through the lives of wicked men? 
Can their sins by any possibility be made a 
part of God’s plan? If men are forced to 
further God’s plans, whether they do well or 
ill, are they not doing God’s will? To be con- 
sistent with what has already been advanced, 
I am compelled to answer each of their ques- 
tions in the affirmative, not forgetting, however 
that we are responsible for motives, not results; 
that the will of God is done by good men by 
and through their wills, and by bad men against 
their will. ‘Jt must needs be that offences come; 
but woe to that man by whom the offence cometh!” 
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This doctrine, as I have presented it, does 
not involve predestination at all. There is no 
future fixed by God that we simply have to 
live out. Surely everything is foreseen by 
Him who is prescience, but it is not “what is 
to be will be,” but rather—If I make such and 
such a choice, such and such a thing must be 
permitted; if I choose a certain course, certain 
results must follow. There is no fate, because 
man’s free will is a factor which God is ever 
regarding, and to which He continually adapts 
circumstances. 

I do not presume to have exhausted this in- 
exhaustible subject. Suffice it to say that the 
Lord sees the end from the beginning, and every 
force which tends to promote or hinder it, and 
every influence which modifies it in every step 
and least particular in all its combinations and 
relations. There are with Him no unexpected 
results; there are with Him no surprises, for 
the Divine Providence is the government of 
omniscience. 


LETTER XVII. 


THE ORIGIN OF EVIL. 


HE Miltonian conception of the origin of 
evil has so permeated all Christian the- 
ologies that it has become almost ineradicable. 
This conception rests upon II Peter II: 4 and 
Jude 6.* But a higher theological authority is 
the Christ Himself, who declares that the Evil 
One was “a murderer from the beginning, and 
abode not in the truth, because there is no 
truth in him” (John VIII:44). The statement 
that he “abode not in the truth” might imply 
that once he was in the truth; but the passage 
correctly rendered is, that “he stood not in 
the truth,” or, in other words, he never was 
* On comparing Peter and Jude together on this 
subject, so great is the similarity of their statements, 
that it is evident they both had access to the same 
source of information, which was (as proved by the 
learned Semler) the Book of Enoch. That this an- 
cient book, however, did not, when it speaks of the 
angels that sinned, mean angels in heaven, but the men 
of the most ancient church, or of the Adamic dispen- 


sation, was the current belief of the fathers of the first 
four centuries of Christianity, 
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in the truth at all! So that, in this passage, 
the Lord pronounces the devil a murderer from 
the beginning, in whom the truth never held a 
place; thus, so far from ever having been an 
angel, He teaches that he was evil and deceit- 
ful from the very first. 

Two principal theories have been maintained 
on the question now before us. The one cur- 
rent among orthodox Christians makes Adam 
responsible for its existence; and that we being 
descended from him according to the flesh, are 
sufferers from it, and, moreover, deserve eternal 
condemnation for it. He ate of the fruit of 
the forbidden tree in the face of an express 
divine command that he should not even touch 
it; and he, consequently, incurred the penalty 
of sin, that is, both moral guilt and eternal 
punishment; and we, who have not been par- 
takers of Adam’s transgression, are just as 
guilty as Adam was, and equally deserve with 
him of God’s wrath and condemnation! 
That the whole human family should be scape- 
goats for the sins of one man and woman trans- 
cends all our conception of the justice and 
mercy of God. 

The other theory is what is known as the 
Pelagian heresy. The British monk Pelagius, 
its propounder, denied that Adam’s posterity 
is affected by his transgression; and affirmed 
that children born now are free from every 
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kind and form of evil, and become partakers of 
Adam’s guilt only as they commit sin and wil- 
fully disobey any divine command. 

Thus according to the former theory, all are 
born sinners, even when they have not yet com- 
mitted any sin, which is in opposition to the 
declaration that ‘sin is the transgression of 
the law”; according to the latter, all are born 
sinless until some divine command, in act, 
thought, or desire, has been violated. 

The real truth as to this question lies between 
these two doctrines so diametrically opposed; 
and that although we are not born sinners, as 
the Christian churches believe and teach, yet 
no man comes perfect into the world. If he 
is born with no actual evil, he undoubtedly 
comes with tendencies, proclivities, predisposi- 
tions to evil. It exists in babes only in an 
incipient form, and this is shown in their read- 
iness and perverse disposition to do just that 
which they ought not to do. And because they 
are not responsible, as in the case of adults, 
having never violated divine commandments, 
they cannot be held morally accountable, 
even though they do what is, in itself, morally 
wrong. 

This tendency or predisposition to evil being 
inherited from their parents, and these parents 
having inherited it from theirs, and these from 
theirs again, we gradually go back along an 
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uninterrupted ancestral line. till we finally 
reach a point when, striking the origin of evil, 
we find it—where? not in heaven, but on this 
earth, with the first created beings who peopled 
it, and who had none of those tendencies to evil 
into which we are born! 

How can we reconcile the existence of evil 
with a belief in a Heavenly Father of infinite 
power and love? Although the question, so 
often propounded, is not exempt from philo- 
sophical difficulties, still, the existence of evil is 
not after all incompatible with the infinite love 
of God, nor contrary to His goodness, nor in- 
consistent with His omnipotence. 

Only a true idea of the nature of love will 
remove what seems to us the insuperable diffi- 
culties of this apparently hard problem. 

Love is communicative in its essence. If, in 
order to love, it must have an object out of 
itself, it also expects the loved object to recipro- 
cate and return love for love. Reciprocity be- 
ing essential to love, God, in creating man that 
He might shed abroad His love upon him, must 
have endowed him with the necessary faculties 
which would enable him to reciprocate this 
love. Besides, such love could not exist in 
man unless he also had full liberty to love God 
or not to love Him, for, without liberty, there 
can be no love. The gifts of love and freedom 
were therefore essential to the existence of man, 
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love and freedom being, as stated before, 
what distinguishes him from animals. But 
man, instead of projecting and centering his 
love upon his Creator, centered it upon him- 
self. . . WSeljf-love therefore ts the origin of 
evil! It is the worst of all loves. When su- 
preme, it becomes selfishness, making self the 
center to which all things are referred. It lies 
at the very root of all sins. Take any of the 
“‘works of the flesh,’ as Paul calls them, and 
you will trace each of them back to egotism. 
The origin of evil therefore is, and will ever 
be, in man, and not outside him. ‘Out of the 
heart of men proceed evil thoughts, adulteries, 
fornications, murders, thefts, covetousness,”’ 
etc. 

Now the third chapter of Genesis confirms 
this presentation of the subject. Eden, which 
the learned have tried to locate in different 
parts of the world, is in the human heart. The 
garden is of the mind. Adam is all mankind. 
The “‘tree of life” is love to God. It is in the 
midst of the Paradise of God, because in the 
centre of man’s soul, and he eats of it by ap- 
propriating it in will, and thought and act. 
The tree of the “knowledge of good and evil” 
is the opposite of the tree of life. To eat of 
the latter was to live from the Lord and heav- 
enly love. To eat of the ‘forbidden tree,’”’ was 
to live from self-love and the self-intelligence 
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thence derived. The tree of life grew heavenly 
fruit; the tree of knowledge infernal fruit. 
The tree of love gave clear perception of what 
was good and true; the tree of knowledge filled 
the soul with the evil and false. The tree of 
life was the way to eternal life; the tree of 
knowledge was the path to spiritual death. 
The one was purity, the other passion. The 
one was love, the other lust. The one was wis- 
dom, the other insanity. The one was humility, 
the other pride. The tree of life was obedience 
to the law of love; the tree of knowledge was 
disobedience to its divine behests. To love 
the Lord was life, te depart from that love was 
spiritual death. Man is man by virtue of his 
freedom. Freedom to obey involyes the power 
to disobey. Man did not wisely use this gift 
of freedom. The origin of evil was therefore 
the abuse of this faculty proper to man. It 
is for him to love and live, not to centre his 
soul on self and die. 

IT have already spoken of the transmission 
of evil which, latent in new-born babes, grad- 
ually develops in actual sins. Now this trans- 
mission of inherited evil does not condemn us 
in the sight of God. We shall not suffer for 
what we have inherited (unless it be physically, 
as when consumption, scrofula, intemperance, 
etc., are transmitted, and in this case some- 
times God does “visit the iniquities of the 
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fathers upon the children unto the third and 
fourth generation”); but we shall be con- 
demned for the actual evils which we ourselves, 
by the abuse of our liberty, do commit. In 
the case of heredity, ‘the son shall not die 
(spiritually) for the iniquity of his father.” 
In the case of actual, deliberate, voluntary 
transgression of God’s laws, ‘‘the soul that sin- 
neth it shall die.” When a man makes the evil 
he has inherited his own, by actually doing it, 
then he becomes responsible, and only then 
he is condemned, for hereditary evil is con- 
demnatory evil only when made actual. 

We conclude, therefore, that good is not the 
origin of evil; that evil is from man; that when 
he turned away from God and turned to him- 
self as to a god, he made in himself the origin 
of evil. 


LETTER XVIII. 


THE INCARNATION. 


‘VOLUMES would not suffice to treat this 

subject either from a theological or philo- 
sophical standpoint. To be brief, therefore, and 
to the point, it behooves me to confine myself in 
these few pages to the great fact which made 
the Incarnation of our Lord necessary. 

Swedenborg gives, in his writings, both a 
theological and philosophical definition of what 
the apostle Paul has justly called the ‘‘mystery 
of godliness.” His theological exposé, though 
very scriptural, is unlike anything the Christian 
Church has taught hitherto. As I have con- 
fined myself solely to the philosophy of the 
illustrious Seer, I shall therefore briefly give 
you his views upon the subject from his philo- 
sophic standpoint. 

Though spiritual bodies, we all reside in ma- 
terial bodies because we all live temporarily 
in a material world. We could not, in our pres- 
ent condition, communicate our thoughts and 
feelings to each other without the intermediate 
agent of our material bodies. In the same 
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manner, God being a Spirit could not (especially 
since the fall, after that man had ceased all 
communication with Him by ideas as in the 
1olden Age) communicate with His creatures 
without an intermediate agent. To accomplish 
this purpose, it was necessary for Him to as- 
sume also a human body that would become 
the medium of communication between Him 
and men. And this He did in the Incarnation. 

You know that the sun, which, thirty-eight 
millions of miles separate from our planet, could 
not send forth its luminous and vivifying rays, 
and exercise its beneficent action upon men, 
animals, plants, and minerals even, without the 
medium of the several atmospheres which fill 
the space, and temper its light and heat as 
they come down to our planet. So God, as 
the Sun of the spiritual world, could not com- 
municate to us His love and wisdom without 
the medium of the earthly human nature which 
He assumed. ‘God is a consuming fire,’”’ says 
the Holy Book, not of wrath, mind you, as 
has been generally supposed, but of love— 
‘fire,’ according to the science of Correspond- 
ence, being predicated of love when attributed 
to the Deity. Were our earth to approach the 
sun or come in contact with it without those 
intermediate atmospheres to temper its heat 
and light, it would be consumed in that incan- 
descent furnace. In like manner, were the 
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burning, consuming fire of the Sun of the spirit- 
ual world, which is the Lord’s sphere, to ap- 
proach such defiled, sinful creatures as we are, 
without the medium of a human body to tem- 
per its light and heat, its love and wisdom, it 
would annihilate us in the twinkling of an eye. 
No man can, or will ever, see God as He is, 
and live. He will only be seen in heaven as 
He was on earth; through any medium with 
which God deems it proper to veil His glory 
which man shall behold only in proportion to 
his finiteness. 

This is one way of presenting the subject. 
There is another which, although original, is 
marvellous for its logic. It is to be found in 
Swedenborg’s theory of Equilibrium. Vast as 
this conception is, I shall present it to you in 
a very condensed form. 

Man was created a free and rational being; 
but he abused his liberty and rationality, 
and thus fell! But this fall, foreseen by God, 
was to be followed by a rehabilitation; for He 
who is Love could not leave man in the wretched 
state in which he had fallen. How could this 
rehabilitation be effected? Not by bringing 
man back to his pristine state, for that would 
have been the destruction of his liberty, hence 
his annihilation; for the degraded condition in 
which he seemed to delight himself, as he does 
now, constituted his predominant love or life. 
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So God took care not to interfere with his lib- 
erty; and it was by conforming Himself to 
the laws of His divine and eternal Order that 
he proceeded to rehabilitate him. 

So, instead of interfering with man’s liberty, 
the Almighty saw fit to interfere rather with 
the influences which environ him, by decreas- 
ing the progress of evils and falsities which en- 
compassed him—an attempt which could not 
infringe at all upon his liberty. At the time 
“the Word became flesh,’ the influences of 
hell outweighed the influences of heaven; and 
had they continued, the spiritual Order would 
have been destroyed and the total subversion 
of the universe would have been the conse- 
quence, for by this preponderance of evil over 
good the Divine influx, conveyed by heaven, 
could no more suffice to maintain order and 
preserve creation. It was then that God had 
recourse to the great act of Redemption which 
he had foreseen and provided from the begin- 
ning. 

This act consisted in reducing the hells into 
such order that man, being placed once more 
in a spiritual equilibrium, might, through his 
liberty and rationality, walk in the way of good 
and truth that had been closed against him. 
In conquering and driving the infernal spirits 
back to their farthest intrenchments, the in- 
fluences by which man lives, being balanced 
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and equilibrated, he could stand between them, 
live from them, and meantime be free to turn 
to the right or to the wrong, be free to accept 
and appropriate and make his own the good or 
the evil that were within his reach. It was 
therefore necessary that in conquering man’s 
enemies without annihilating them, He should, 
as I said above, temper, by His approach, the 
ardor, effulgence and glory of His Divine Being, 
as the sun tempers its overpowering light and 
heat through the medium of the atmospheres. 
This He did when He ‘“‘became flesh.” In thus 
descending in the lowest degrees of creation, 
Jehovah who, in His spiritual sun, could not 
even approach the highest and purest heavens 
without consuming them, did reach the lowest 
hells. In assuming a human body, God was 
placing Himself on the unique ground where 
He could meet, combat, vanquish and sub- 
jugate our enemies. 

‘‘ All conscious life comes to men through 
those in the spiritual world. Evil men become 
evil spirits, and the life which flows through 
them is evil. This evil life is equilibrated in 
the manner already stated. But the amount 
and strength of evil had gradually so increased 
in the spiritual world that this equilibrium had 
become difficult; and, if the same increase of 
evil had gone on, would have become impos- 
sible. Then would the free-will of mankind 
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have perished, and with it all the hope of eternal 
happiness. Mankind were made captive by 
the enemies of their souls, and were passing 
under a bondage from which there would be 
no escape. From this captivity, from this 
bondage, our Lord came to redeem them. And 
in coming as He did come, He only pursued 
to its end the path He had ever followed in 
enabling and assisting men to work out their 
salvation.’ 

You may now ask me whether it is not con- 
trary to the laws of Nature for a child to be 
born without a natural father. Dear friend, 
if it were certain that we understood all the 
laws of nature, our conclusion would be reason- 
able, and undoubtedly correct; for we do not 
for a moment suppose that the Lord violates 
His own laws. But, in the light of known and 
acknowledged facts, let us examine this ques- 
tion. Science shows conclusively that the time 
has been when no man or animal lived on this 
earth, and that now it is peopled with men of 
various races, and there are also a great variety 
of animals. It follows that not only man, but 
a pair—a male and a female—(and perhaps 
several of them) were actually created without 
either a natural father or mother: now, if the 
above objection to the idea of the Incarnation 
holds good, what a tremendous violation of 
the laws of nature there was in the creation of 
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the first pair—four times as great at least as 
the incarnation of the Lord by a natural mother. 
It matters not whether man was originally 
created in the human form, or was gradually 
developed from the lower forms of animal life, 
the creation of the first pair of animals, how- 
ever low in the scale, without natural parents, 
was as much a violation of the laws of nature 
as the creation of the human body in the pres- 
ent form. But, for myself I can see no good 
reason why man was not created in the human 
form; for it is not in accordance with what 
we know of “the laws of Nature” to suppose 
that either men or animals were created full 
grown;. and man commences from a point or 
cell as small as many of the animals. 
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LETTER XIX. 


MAXIMUS HOMO. 


AM to treat this time another one of Swed- 
enborg’s “doctrines”—that of Maximus 
Homo. What does our philosopher mean or in- 
tend us to understand by the Grand Man, as it 
is commonly translated from the Latin, for 
Swedenborg wrote all his voluminous works in 
this language? Has it any practical value, any 
important bearing? Certainly it has, inasmuch 
as it teaches a great and valuable lesson and 
one from the study of which we sean derive 
much profit. 

The apostle of the Gentiles compares the 
whole Christian mind to one body, animated 
by the spirit of Christ: ‘For as we have many 
members in one body, and all members have 
not the same office, so we, being many, are one 
body in Christ, and every one members of an- 
other” (Rom. XII. 4, 5). “As the body is 
one, and hath many members, and all the mem- 
bers of that one body, being many, are one 
body, so also is Christ. For by one Spirit are 
we all baptized into one body, whether we be 
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Jews or Gentiles, whether we-be bond or free; 
and have all been made to drink into one spirit. 
For the body is not one member, but many”’ 
(I Cor. XII, 12-14). These passages plainly 
teach that the Church of Christ is in the human 
jorm; that its various parts or members, in 
their mutual relation and dependence, corre- 
spond to the different parts of the human body. 
Again in Ephes. IV, 16, St. Paul compares the 
whole Christian Church, with its marked pe- 
culiarities of individual character and diversity 
of gifts, to the combination of the different 
organs and members into a body of which Christ 
is the living head. 

The church is a man; the human race is a 
man; each community is a man, of which in- 
dividual men are the component parts. They 
are in the human form, because whether it be 
in the church, the race or the community, some 
constitute its head, some its heart, some its 
lungs, some its hands; some constitute brain, 
some nerve, some muscle, And so there are 
gradations of rank among the members of the 
body. No one is entirely independent of the 
rest. No one is so high that it can dispense 
with the services of the most humble, and no 
one so low that it cannot do something to pro- 
mote the health and strength of the highest. 
The head needs the foot, and the heart the 
hand, no less than the foot needs the head or 
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the hand the heart. ‘And now are they many 
members, yet but one body. And the eye can- 
not say unto the hand, I have no need of thee: 
nor again the heart to the feet, I have no need 
of you. Nay, much more those members of 
the body, which seem to be more feeble, are 
necessary,” etc. (I Cor. XII, 20-22). 

If the race is one man in the human form, 
so must the whole heaven be, viewed collec- 
tively; and if it is in form as one man, it is 
therefore Maximus Homo, the Grand or Great- 
est Man. 

When we speak of the human form in con- 
nection with a community, the race, the church 
or the angelic heavens, we use, of course, the 
expression in the sense in which we use it when 
speaking of civil, social or ecclesiastical affairs. 
When we speak, for example, of a republican 
or monarchical form of government, of an epis- 
copal, presbyterian or congregational form of 
ecclesiastical government, surely, no one thinks 
of visible shape, of the contours or lines that 
bound the external surface of the body, but 
of the nature of that government, and the mode 
or order of its administration. 

Therefore when it is said that heaven is in 
the human form, the meaning is that it is in 
the human order; that all the innumerable 
societies of which it consists correspond to the 
various organs of the human body and their 
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respective uses, and that they are so arranged 
and adjusted as to express most perfectly the 
truly human principles which constitute the 
essential spirit and life of heaven. This is a 
spiritual idea to express the beautiful and 
orderly arrangement of the whole angelic heaven, 
and the harmonious relation of its innumerable 
and diverse societies. 

“The idea of the human form as the type of 
all form has found its way to human conscious- 
ness. Thus, we speak of this man as the head 
of a society, and of others as its members; we 
say this one supplies it with brains, and that 
those are the strong hands that do its work. 
This reference goes down to the most familiar 
things; and thus we speak of the arms, legs, 
feet, face, back, and the like, of things in com- 
mon use.’ Heaven being in the human form 
and growing eternally by accessions from the 
earth, every member added to it takes his own 
place there, precisely as every part of added 
food, assimilated to a healthy human body and 
incorporated therein, takes its appropriate 
place, this one in the head, that one in the 
heart, and that one in the lungs; this one in 
the hand, and that one in the foot; this one 
in the eye, and that one in the ear—and so 
every part, and of every minutest part of a 
part. 

In this manner the law which pervades the 
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angelic heaven is the law of the human form— 
form, I repeat, not shape. And it is man’s 
form because it is God’s form which is the most 
perfect, and heaven is for ever growing into 
the likeness and image of this form. Hence 
there is an ever-growing order and harmony 
among all the parts of heaven, that is, among 
all the societies of heaven and all the indi- 
viduals who compose those societies. 

As in the human body, every part is con- 
nected with every other part, by means of the 
ganglionic or sympathetic nerves, and the whole 
with the mind; so by this organization and 
arrangement of the heavens, the whole is bound 
together in a harmonious unity, and all is con- 
nected with the Divine Spirit, the God-Man, 
to which it corresponds. No one, however 
diverse from others in his gifts, or distinct in 
constitutional character, is isolated, but is a 
part or particle of the sublime whole, and is 
needful to the healthful functional life of the 
universal body. 

The doctrine of Maximus Homo, which I 
have attempted to explain, is not a speculative, 
arbitrary, fanciful theory, but one which has 
important practical bearings. The order, con- 
nection, unity, harmony and diversity existing 
among the heavenly societies, and which are 
similar to what we find among the various mem- 
bers and organs of the human body, teach us 
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that there are innumerable kinds and degrees 
of good and truth in heaven; endless diversity 
of character and state among the blessed, and 
consequently a place somewhere in the abode 
of the blessed for every one who has within 
him anything of the life of heaven, however 
humble in quality or limited in degree. “It 
is opposed, therefore, to everything like narrow- 
ness, bigotry, sectarianism or exclusiveness. 
It encourages us to look chiefly at the essential 
things of religion,—the spirit and life of heaven, 
—and to regard as of comparatively small con- 
sequence whatever does not lead to or in some 
way promote these. It rebukes the natural 
disposition, so common even among professing 
Christians, to make ourselves the standards of 
all excellence, and to judge the character of 
others by our own peculiar views and feelings; 
and does not allow us to depreciate another’s 
good because it happens to differ from our own 
in kind or in degree. It teaches us that good 
people are not all alike; that, although so dif- 
ferent sometimes as to be quite uncongenial to 
each other, they may, nevertheless, belong to 
the great body of Christ, and dwell in the same 
Heavenly Father’s house. 

“The doctrine further teaches that the most 
perfect union, harmony, peace and good-fellow- 
ship are compatible with great diversity of 
character, rank, occupation and office ; that 


52 THE DIVINE PHILOSOPHY. 


this diversity, indeed, renders the union and 
harmony all the more perfect when the differ- 
ent parts in the social body are duly adjusted, 
and one life pervades them all. It shows us 
that gradations of rank and character may 
exist without pride, disdain, or tyranny on the 
one hand, or envy, jealousy, or humiliation on 
the other; and that these very gradations fur- 
nish wider scope for the infinitely diversified 
powers of man, and multiply and strengthen 
the ties that bind the human race together. 

“This doctrine is alike opposed to that in- 
sane lust of dominion which seeks to enslave 
and impoverish the masses, and to that equally 
mad spirit of agrarianism which would level 
all distinctions and make the world a swamp 
or a desert for the sake of having it flat; alike 
opposed to that proud aristocracy which seeks 
to erect insuperable barriers, and to that wild 
democracy which would tear down all the fences 
and remove all the landmarks. It shows us 
how it is possible for people of every variety 
of culture, rank, profession, occupation, tastes 
and habits that are not disorderly to dwell 
together like brethren in unity.” 

Let the doctrine of the human form of heaven, 
that is, the doctrine of endless diversity coupled 
with complete harmony and unity, be accepted 
and men will allow and encourage the utmost 
freedom of thought and inquiry; bigotry and 
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intolerance will be banished, and in their place 
will come a grand catholicity, broad and beauti- 
ful as that in heaven. 

And so in the language of St. Paul, ‘none 
of us liveth to himself, and no man dieth to 
himself.” He is a part of a whole which is or- 
ganized as is his own body, in the human form. 
At present the organization of human society 
to supply the needs of all is wonderful, im- 
perfect though it be; and it will become more 
nearly perfect as men learn and carry out the 
laws of life of the Grand Man. Then will all 
recognize that they are parts one of another; 
that each is needed by all and all by each. 


LETTER XX. 
PRAYER. 


‘PRAYER considered in itself,’ says Swe- 

denborg, “is speech with God, and at 
such time some internal intuition of those things 
which are the objects of prayer, to which corre- 
sponds a certain similar influx into the percep- 
tion or thought of the mind of him who prays, 
so that there is a kind of opening of man’s in- 
ternals towards God; but this with a difference 
according to man’s state, and according to the 
essence of the thing which is the object of 
prayer; if the prayer be from love and faith, 
and if the prayer be about and for celestial and 
spiritual things only, then in the prayer there 
exists something resembling a revelation, which 
is manifested in the affection of the person 
praying, as to hope, consolation, or some in- 
ternal joy.” 

This is a rather long definition of prayer, 
but it is a philosophical definition, coming from 
-one who might justly be called “the prince of 
philosophers.” It is therefore needless to add 
my own, but pass at once to the necessity and 
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reasonableness of what is the sinner’s great 
encouragement and almost only plea—God’s 
fidelity and condescension. “The Lord came 
dewn; he inclined His ear unto me, and heard 
my speech.” 

It is frequently argued, in the discussion of 
the subject of prayer, that if God works by 
laws, then of necessity nature must hold her 
course; causes must go producing their effects; 
things must be as they are decreed to be. Here 
we strike one of those principles which has led 
to many misconceptions and errors concerning 
the constant agency and intervention of the 
Lord in the creation; and that is, the nature 
and functions of law. Law is regarded as a 
force in itself; as having some independent and 
self-derived power of creating and destroying. 
Men talk of the laws of nature as though they 
were independent powers which controlled and 
guided all the movements of material sub- 
stances. Law is endowed with intelligence and 
power; and, in the minds of those who regard 
everything from a material point of view, and 
measure everything by the appearances of the 
senses, it is put in the place of the Creator. The 
Lord is banished from the universe, and law is 
elevated to His throne. 

But the truth is that law possesses no power, 
and consequently does no work. Law is simply 
the way in which an intelligent power acts. 
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Civil law has no power of its own inherent in 
it. It is a direction of the manner in which 
the members of a community or nation must 
act. It points out their relations to one an- 
other, and makes known the penalties of vio- 
lating them. It possesses no more power in 
itself than a machine or an iron railway. All 
its power lies in the minds of intelligent beings 
who enacted it. In the same manner the laws 
of matter and spirit are the ways in which the 
Creator works to accomplish His purposes. 
They are the paths in which He moves; the 
methods of His infinite wisdom, by which He 
attains the ends of His infinite love. Instead 
of banishing Him from the universe, therefore, 
they are the paths in which He enters it, and 
they are the evidence of His constant presence 
and active energy in creating and sustaining 
His works. 

The question so often raised, How can we 
in our Own misconceptions—asking for things 
which are perhaps impossible—change the will 
of God? How can we, when we know that He 
doeth all things well, ever desire that His will 
should be changed? may be answered thus: 
We do not desire God’s will to be changed, but 
that our own, through prayer, should submit 
and surrender itself to His; that instead of 
God’s being turned into a likeness of our minds, 
our minds should be turned into a likeness of 
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God. Would that be no desirable effect, no 
blessing, no profit in prayer? May it not be, 
God instituted it for this very purpose? What 
if this Jaw of prayer be one of God’s fixed laws? 
We do not ask impossible things. What if 
prayer itself be part of the warp and woof of 
the fabric which constitutes His providence? 
“Man finds a barrier across his path; he en- 
treats God to take it away. But suppose God 
does not want it away; suppose he is on the 
wrong road; suppose by prayer he finds it out, 
and comes back again to where God does want 
him, and where there is no barrier? Is prayer 
of no use? Is there then no profit in prayer? 
May it not be—is it not certain, God always 
answers, whether He gives us what we ask for, 
or not? Is there no glory in the thought that 
though the thorn be rot removed, the sinner 
can stand at last and say, God’s grace is suffi- 
cient, and he can now do all things through 
Christ strengthening him? Did He who came 
from heaven make a mistake when He prayed 
Himself and taught all men to pray, and showed 
us how to hope and endure and be patient; 
how in waiting we were still serving, and how 
out of all serving came at last a reward?” 

If the universe is a system of laws, then we 
too hold that those laws are fixed, for if God 
or His laws could change, what basis could we 
have for our hopes, what confidence in His 
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promises? Let us look at one or two of these 
laws. God is Love. Can this law ever change? 
God is Wisdom, knowing all things, and there- 
fore knowing what is best. Can this law ever 
alter? They constitute the very life of God. 
To say that they can change is to admit that 
with Him there zs “variableness and shadow 
of turning”; that He is not “the same yester- 
day, and to day, and for ever.” . . . But 
though those laws cannot change, they are how- 
ever capable of endless combinations. We com- 
bine laws to produce given results. Shall not 
the ultimate wise and loving Intelligence com- 
bine laws to produce given results? We may 
make a mistake. God can never make a mis- 
take. He knows all laws. We know not one; 
that is, all the possibilities of any one law we 
do not know. We may certainly know one 
possibility or condition of a given law, as, for 
example, this one, a law itself—that moral being 
must respond to moral being, affection must 
seek affection, mind must commune with mind, 
soul with soul. And so asking, seeking, knock- 
ing, praying, is one of the very laws the exer- 
cise of which is a necessity to the obtaining of 
certain results, the one law which must be in 
combination with others to produce the given 
end. Hence prayer is a universal and time- 
long fact, the exercise of the highest functions 
of our being. If our intellect flies to combine 
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laws for our relief, how shall not the Divine 
Intellect respond in the combination of laws for 
our rescue! Transcendently blessed is that 
soul which knows not only that God is, and that 
He is everywhere, but that anywhere, in every 
want, it may cry to Him and know that He 
hears! 


LETTER XXI. 
MIRACLES. 


HE belief in the existence of a Supreme 
Being, Creator of all things, implies the 
possibility and rationale of miracles. In treat- 
ing this subject I have no desire to venture into 
endless definitions. It suffices to say that the 
old theology insisted that miracles were the 
effects of interference with natural law. In 
process of time the position was modified to 
suspension of natural law; and now the tend- 
ency is toward the true position which upholds 
neither interference nor suspension, but asserts 
the operation of spiritual law through natural 
law to produce certain orderly effects. This 
means that theology has gradually and uncon- 
sciously come to Swedenborg’s pre-vision, which 
he has disclosed to us in these few words: 
“Divine miracles are effected according to 
divine order; but then it is the order of the 
influx of the spiritual world into the natural 
world.” 
But whether due to interference with, or 
suspension of, natural law, a miracle is always, 
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as Swedenborg still declares, “‘that which ex- 
cites, strikes and induces astonishment.” It 
was in ancient times performed with the speci- 
fic purpose of inspiring awe, fear and thence 
obedience. This was particularly the case in 
the Old Testament, as when miracles were 
wrought with the deliberate intention of com- 
pelling obedience to the will of Jehovah. 

The Israelites were external in their worship, 
otherwise they would not have lapsed into 
idolatry as they repeatedly did. The “stiff- 
necked” and “rebellious” people continually 
murmured and disobeyed. In common with 
other peoples in barbaric condition they were 
profoundly superstitious, and would allow 
themselves to be influenced by signs and won- 
ders; and it was on this account that miracles 
were performed among them. A miracle would 
move them to reverence and obedience where 
nothing else would. It was simply used to 
play upon their superstitions, and compel obe- 
dience to the law they were so strongly inclined 
to disobey. 

But what could have been the value of such 
obedience in the sight of God? None what- 
ever! It was the temporary obedience of com- 
pulsion, but not the permanent obedience of 
freedom, which alone is conducive to salvation. 
It may contribute to external order, but it 
does not improve the spiritual life. Although 
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the Israelites had seen so many miracles in the 
land of Egypt, and afterwards at the Red 
Sea, and others in the desert, and especially 
on Mount Sinai when the Law was promul- 
gated; nevertheless, a single month afterward, 
while Moses tarried on that mountain, they 
made themselves a golden calf, and acknowl- 
edged it for Jehovah who led them forth from 
the land of Egypt. 

If miracles do not contribute to the obe- 
dience of freedom, neither do they contribute 
to genuine faith, for they persuade the senses, 
but cannot penetrate into the interiors of the 
mind. ‘Genuine faith,” says our philosopher, 
“ig formed by an internal way, and, when thus 
formed, confirms itself by externals. And such 
faith must be formed in freedom, i. e., by truths 
voluntarily received and obeyed; it would be 
destroyed were compulsion exercised. Miracles, 
signs, visions, and other things of like nature 
persuade the senses, but do not change the 
heart.” 

The question is often asked, If miracles were 
once wrought, why have they discontinued? 
Are they not just as needful now? Would they 
not convince and convert this “wicked and 
adulterous generation”? which ‘“seeketh after a 
sign’’? 

It seems that the fact, already stated, that 
miracles compel obedience and faith, and de- 
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prive man of freedom—his greatest gift and 
highest prerogative—is sufficient to convince us 
of their inutility, especially in this Christian 
dispensation. We must not forget what Reve- 
lation has disclosed to us, that miracles did 
not always convince or help toward reforming 
those who witnessed them, and that, in this 
case, no words were more true than those which 
the Lord put in the mouth of Abraham when 
rebuking Dives, “If they hear not Moses and 
the prophets, neither would they be persuaded 
though one rose from the dead.” In confirma- 
tion of this, I quote again the following from 
the Swedish seer, which deserves more than 
passing attention: ‘The effect of miracles upon 
the good is different from their effect on the 
wicked. The good do not desire miracles, but 
they believe the miracles recorded in the Word; 
and if they hear anything concerning a miracle, 
they give their attention only as to a slight 
argument which confirms their faith; for they 
think from the Word, thus from the Lord, and 
not from the miracle. It is otherwise with the 
wicked; they may indeed be driven and forced 
to faith by miracles, yea, to worship and to 
piety, but only for a little while; for their evils 
are shut in, and the concupiscences of the evils 
and the delights therefrom continually act 
against their external of worship and piety.” 
But the best reason for this discontinuation 
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of miracles is in the fact that, since the Incar- 
nation, man can become spiritual through the 
Worp—that permanent miracle which never 
compels assent, never takes away man’s free 
determination in spiritual things, and whose in- 
herent, regenerating influence has transformed 
individuals, peoples and nations who have ac- 
cepted it and made it the rule of their life. 
When we say that since the Incarnation 
miracles have ceased, we mean, of course, those 
only which compel obedience and faith. These 
have, in fact, ceased after the Lord manifested 
Himself. We believe in the miracles of Peter, 
and Stephen, and Philip, and Paul, recorded 
in the Acts of the Apostles. But we must also 
believe in the many wonderful things that are 
on record as having been performed through 
the instrumentality of the faithful throughout 
the Christian centuries, in remarkable instances 
of faith-healing, for example, and which are 
not mythical or mere vagaries; which to ignore 
is unreasonable and unscientific, and which are 
too well attested to be easily dismissed. But 
_ these all were not miracles to compel faith or 
obedience, but happened since the Lord’s mani- 
festation as orderly effects of divine forces 
acting through faith. Others may possibly 
happen again, but they will never be performed 
with the deliberate intention of compelling 
faith. ‘It should be remembered, too, that 
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what would be considered miraculous in an- 
cient times is no longer so considered, because- 
better understood. What were ‘things won- 
derful” to the early Christians are to-day known 
as orderly effects of the operation of spiritual 
laws,” 
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HIS topic holds a great place in the phi- 
losophy of Swedenborg, and therefore de- 
serves a letter to itself. Marriage is connected 
with the order of the whole universe, from the 
bottom to the summit, a kind of duality an- 
swering somewhat to that of the sexes existing 
everywhere. It finds its origin in the primary 
and essential duality between the Divine love 
and the Divine wisdom in God, and comes in 
mankind into the human will and understand- 
ing which are formed for their reception. These 
divine elements come forth into the human 
form and cause the distinction of sexes which 
exists as well in the animal as in the vegetable 
kingdom. 

Since love is innate in both man and woman, 
it follows, according to Swedenborg’s theory, 
that there are marriages in heaven as on earth. 

To this statement will arise an objection 
from Christ’s words to the Sadducees,. when 
they asked Him whose wife, in the resurrec- 
tion, a woman should be who had been mar- 
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ried in succession to seven brethren. The Lord 
replied, “The children of this world marry, 
and are given in marriage; but they which 
shall be accounted worthy to obtain that world 
and the resurrection from the dead, neither 
marry nor are given in marriage.”” To under- 
stand this reply, we must bear in mind the na- 
ture of the question. A woman had been mar- 
ried, quite in accordance with worldly usage, 
to seven husbands. Of course, nothing of this 
kind takes place in heaven; for, as the Lord 
says, there ‘neither can they die any more.” 
After that fashion indeed there is no marrying 
or giving in marriage in heaven. 

Moreover, it is true that there is no marriage 
in heaven in the exact sense of the word. Part- 
ners are born into this world, and by life in it 
are disciplined for each other. Separate, they 
are but parts of one whole; and in each there 
is a continual longing for unition. Seen by 
the eyes of Omniscience, they are ever married; 
they are one, however divided they may be 
by space or circumstances. Their meeting in 
heaven and recognition of each other are only 
the external completion of what had before in 
essentials been effected. And in this sense it 
may be said that there are no marriages in 
heaven; for all are married, in reality, before 
they reach heaven. 

In the spiritual sense of the Lord’s words, 
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by the marriage that does not take place in 
heaven is meant the spiritual marriage, or 
union of goodness and truth in the mind; in 
other words, regeneration; this must be accom- 
plished in this life or not at all. When the 
spiritual sense of the Word is understood, this 
interpretation becomes manifest as the only 
true and rational mode of understanding this 
declaration of Christ; and all the rest of Scrip- 
ture goes to confirm it. 

A man lives a man after death, and a woman 
lives a woman; and since it was ordained from 
creation that the woman should be for the man, 
and the man for the woman, and thus that each 
should be the other’s, it follows that there are 
marriages in heaven. 

Sex belongs to the soul not less than to the 
body; and it is therefore eternal in its duration 
as the soul itself. And since the death of the 
body works no change in the soul, it leaves the 
sexes, with all their essential longings and 
characteristics, the same in the spiritual as 
they are in the natural world. And as it is 
the Lord’s will that all orderly and innocent 
loves should be gratified, therefore there are 
marriages in heaven. 

Marriage in the heavens is the conjunction 
of two into one mind. The mind of man con- 
sists of two parts, the understanding and the 
will. When these two parts act in unity, they 
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are called one mind. Although each sex is 
actually in both man and woman (for each is 
gifted with understanding and will), yet man 
is relatively a form of the intellect or truth, 
and woman a form of the will or love; for with 
the former, truth or the masculine element is 
predominant, and with the latter, love or the 
feminine element; but in the marriage of minds 
there is no predominance, for the will of the 
wife becomes also the will of the husband, and 
the understanding of the husband is also that 
of the wife; because each loves to will and to 
think as the other wills and thinks, and thus 
they will and think mutually and reciprocally. 
Hence their conjunction; so that in heaven, 
two married partners are not called two, but 
one “‘angel.”’ When this conjunction of minds 
descends into the inferior principles which are 
of the body, it is perceived and felt as love, 
and that love is conjugial love! 

As love and truth from their very nature, 
or because of their divine union in God from 
whom they flow, have a perpetual longing or 
affinity for each other, therefore man and 
woman are from their creation gifted with a 
similar desire for union; and their marriage 
(provided it be a true one—a union of souls 
as well as of bodies) symbolizes or images the 
divine and heavenly marriage. The two sexes 
are the complements of each other, standing 
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related like truth and good, understanding and 
will, lungs and heart; and each, therefore, be- 
ing absolutely necessary to the completeness 
of the other. 

Generally, the intellectual prevails in man, 
and the affectional in woman. In God these 
two elements are perfectly united—are one. 
It is the constant effort of Providence to make 
the will and the understanding in man united 
into oneness; for then, what the understanding 
sees as true the will loves as good, and there 
is the joy of peace in the whole man. “The 
chief instrument to this end, and the most 
prominent example of the influence of this 
effort, is a marriage between two who may 
become one, by the union of the will and the 
understanding. The husband representing the 
understanding, and the wife representing the 
will, they two become one, when they are per- 
fectly adapted to each other, and are bound 
together by mutual love; they are a one 
formed of two whom God has joined together. 
Then the husband draws for every thought 
warmth and vitality from the wife, and every 
affection of her heart draws truth, enlighten- 
ment and guidance from the wisdom of the 
husband.” 

Marriages on earth are at this day entered 
upon so generally from mere worldly and sen- 
sual motives, and with so little regard for sim- 
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ilarity of mind, that they cannot be maintained 
and perpetuated in the other life. Married part- 
ners commonly meet after death; but as their 
internal differences of mind are manifested, 
they separate; for no married partners can be 
received in heaven except such as have been 
interiorly united into one. Such as are thus 
separated—possibly both very good people— 
meet, in due time, congenial partners, whose 
souls incline to union with their own, so 
that they no longer wish to be two lives, but 
one. 

Marriage in heaven, therefore, is the conjunc- 
tion of two souls, two minds and bodies accord- 
ing to organic laws, in such a manner that all 
the masculine and feminine affinities and simil- 
itudes are so united and equilibrated that the 
life of the Lord flows into and operates through 
the two souls as if they were one being. 

“This transcendent state of conjugial uni- 
tion occurs in a discrete degree above our nat- 
ural plane of life, in a region where there is no 
measurable time or space, no procreation of 
children, and none of the mixed and gross con- 
ditions of our natural sphere.” 

Such is Swedenborg’s grand theory upon this 
subject. A right understanding and thorough 
appreciation of the divine institution of mar- 
riage will be found to be intimately connected 
with the best Christian nurture, and the fullest 
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development of the Christian life and character. 
The best influences of heaven have formed it, 
and bless it; and through it descend to earth 
and find a home in human hearts. 


LETTER XXIII. 


REMAINS. 


WISH to speak to you this time of some- 

thing which I believe to have been wholly 
unknown to the world before Swedenborg, and 
is found, as far as I know, in no other system 
of teaching. I refer to his most wonderful 
and beautiful doctrine of “remains.” As he 
wrote in Latin, this word, in his writings, is 
reliquiae, or relics. But our philosopher, has 
nothing to do with the Catholic superstition 
of saints’ bones’ cultus. With him it means 
something higher, nobler, grander than this, 
and is the implantation in children’s tender 
hearts and minds of those principles of good 
and truth which enable them to grow and wax 
strong in spirit, and increase in wisdom and 
stature, and in favor with God and man; which 
can so fashion them as to become in mature 
life pure, honest, upright, godly men and wo- 
men. And as temptations, evil influences, sin, 
in short, lead astray and often makes the strong- 
est nature to fall low, these “‘remains” or prin- 
ciples, though dormant and, as it were, forever 
gone, are always there; for every impression 
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made upon the human soul, and every state 
induced upon it, remains to all eternity. Noth- 
ing is effaced, nothing is effaceable. These im- 
pressions have only to be reproduced, these 
“remains”? have only to be vivified, and they 
will awake and bring the sinner back to him- 
self, to remorse, to self-loathing, and repent- 
ance. 

Remains are implanted by parents when 
they love their offsprings; when, instead of 
neglecting their souls and encouraging the hered- 
itary evil of their nature, they bring them up 
in the fear of God and the reverence of His 
holy precepts; when they pray with them; 
teach them the holy things of religion; set the 
good example before them; surround them by 
a healthy influence of love, purity, goodness, 
gentleness, and the sweetest and best things 
of life; when they attend with them the exer- 
cises of piety so as to give them a thorough 
knowledge of the Word which so adapts itself 
to a reception by young minds. It is before 
children pass away from the innocence of in- 
fancy into the light of common day and the 
garish impulses of the outside world, and come 
in contact with evil and error, that these ‘re- 
mains” must be insinuated and stored up in 
their souls, because the Lord so preserves those 
heavenly and germinal states of love and thought 
that nothing can ever eradicate or destroy them. 
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Man may go astray, fall into the snares of the 
tempter, reach the lowest degree of moral and 
spiritual degradation, but his innocence is there. 
It has only withdrawn to the depths of the 
spirit and remains there as the indwelling of 
Divine Life, to show itself again in seasons of 
amendment and in the renewed childlikeness 
of old age. These heavenly implantings are 
the only germs of the heaven that is to be, 
that give to the ill-born their opportunity, and 
to wretched and evil surroundings their saving 
quality. Only their preservation is what makes 
man’s repentance and regeneration possible. 

These ‘‘remains” are capable of being vivi- 
fied and brought into external activity in mani- 
fold ways. It may be under some great trial; 
in the hour of danger; in times of severe ill- 
ness; in days of much depression when our 
“tears have been our meat day and night,” 
and our soul was “cast down” and “much 
disquieted within us”; or it may take place 
under the pleadings of an eloquent, powerful 
preacher; the tender voice of an earnest prayer; 
the touching music of a beautiful hymn taught 
us in earliest infancy by a tender mother or 
loving sister long gone to the fairer world: at 
the remembrance of scenes of home and its 
surroundings and its companions whose dear 
faces will be no more seen. 

Let me now give you two instances of vivi- 
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fication of “‘remains”’ illustrating this beautiful 
doctrine of Swedenborg. 

“The French army at this time,” says Count 
La Vallette, who was serving with it in Egypt, 
under the first Napoleon, ‘was remarkably free 
from any feeling of religion.”” The Count tells 
a curious anecdote of a French officer who was 
with him on a boat which was nearly wrecked. 
The officer said the ‘Lord’s Prayer” from be- 
ginning to end. When the danger was over 
he was much ashamed, and apologized thus: 
“T am thirty-eight years old, and I have never 
uttered a prayer since I wassix. I cannot under- 
stand how it camé into my head just then, for I 
declare that at this moment it would be impos- 
sible for me to remember a word of it.” 

Here is an instance of vivification of ‘‘remains”’ 
in a moment of great danger! 

“There was a congenital idiot who had lost 
his mother when two years old, and who could 
not subsequently have been made cognizant of 
anything relating to her. And yet this man, 
when dying at the age of thirty, suddenly 
turned his head, looked bright and sensible, and 
exclaimed in a tone never heard from him be- 
fore, ‘Oh, my mother! how beautiful!’ and sank 
down again, dead.” 

Whence did this poor creature, writes a godly 
man commenting on the above, born in utter 
darkness of soul, and evincing no ray of external 
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intelligence through thirty years of idiocy— 
whence did he suddenly derive the light of 
thought in his countenance, the tones of affec- 
tion in his voice, and all the tender and glorious 
associations which cluster around the composite 
ideas of mother and beauty? Truly, “a man 
can receive nothing except it be given him 
from heaven’’—the motto of a philosophy of 
nature which was the oldest and is yet the 
newest and the least understood in the world. 

The great truth of this doctrine, were it 
known by all, would make parents feel their 
great responsibility in the rearing of their chil- 
dren, and make them tremble when by ex- 
ample, if not by precept, they introduce them 
to atmospheres of deceit, fraud, selfishness, 
pride, cruelty and violence. To such as mur- 
der the states of innocence and faith in those 
whom He took up in His arms and blessed 
has the Lord not said, ‘‘ But whoso shall offend 
one of these little ones which believe in me, it 
were better for him that a millstone were hanged 
about his neck, and that he were drowned in the 
depths of the sea”? Let us therefore be careful 
as to what we register at all times upon their 
moral being, and what we insinuate into in- 
fancy and childhood as parents or teachers. 
If we sow good seed, good fruit will grow; if 
poor seed, then thorns and briars for the un- 
quenchable fire, 
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LETTER XXIV. 
DEATH. 


[? has been almost universally believed in 

the Christian world that if man had not 
sinned he would have remained immortal in 
this world; that natural death was a punish- 
ment for sin because it was distinctly stated, 
“In the day thou eatest thereof (%. e., of the 
tree of the knowledge of good and evil) thou 
shalt surely die.”” But Adam did not die a 
natural death in the day he ate the forbidden 
fruit. He lived many years after he had eaten 
it. The sentence which the Lord pronounced 
upon man after his disobedience was that he 
should eat bread in the sweat of his face until 
he returned to the ground. The penalty in- 
flicted upon Eve was not the same as that 
which was laid upon her husband. Nothing 
is said of Eve about death. Animals and plants 
have not sinned, and yet they die according 
to the law of their creation. 

We have no evidence that the material body 
was ever intended to be, or could be made to 
be, immortal. Should it have been according 
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to the original intention of the Lord that man 
should live immortal in this world, there must 
soon have been a limit to the number of human 
beings He could create. The time would come 
when the products of the earth would not suffice; 
when the limit of the earth’s capacity to sus- 
tain human life, and even to afford space for 
human beings to stand upon it, must some time 
be reached; and when that limit was reached, 
the creation of human souls must cease. This, 
it seems to me, would be contrary to the nature 
of God’s love, which cannot be content to cease 
its creative activities and to the wants, yearn- 
ings and aspirations which God has implanted 
in the human heart. ‘The material body in 
its greatest perfection is only the rough model 
of clay of the man himself, merely containing 
some hints and suggestions which the Infinite 
Artist is to work out into ineffable beauty and 
grandeur, in purer substances which can take 
the impress of His touch, and become animated 
with the breath of His life.” 

Another proof that man’s physical frame was 
to be subject to dissolution is that the material 
body is an encumbrance and a restraint to 
the free and full activity of his faculties. He 
cannot go anywhere without taking this weight 
of clay along with him. He is imprisoned in 
his body, and the slave of the limitations of 
time and space. The railroads and steamships 
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he constructs, the electric wires he stretches 
from continent to continent, are of no avail to 
him. Quicker than these, his affections and 
thoughts girdle the globe and visit the stars. 
The dissolution of the material body is there- 
fore absolutely essential to the attainment of 
the highest possibilities of our nature. It began 
in the earth; it is of the earth; it ends in the 
earth. Its decay and dissolution were not 
caused by sin. Sin may hasten, but it does 
not cause them. Sin did not change the nature 
of our physical organization and plant the seeds 
of death in a structure which was created to 
be immortal. Nor was the death of the ma- 
terial body a penalty inflicted upon man by 
Divine vengeance and Divine displeasure, but 
a part of His plan from the beginning, a pro- 
vision of infinite love and wisdom absolutely 
essential to the attainment of His purpose in 
man’s creation. Instead of being a curse it is 
a blessing, a reward, a ‘“‘gain”’ in every respect. 

Now the process of death is not, as is generally 
supposed, a painful one. The agony which is 
so heartrending to surviving relatives and 
friends is not so to the dying. Indeed, there 
is no more pain attending death than there is 
in falling into a sweet, dreamless sleep. This 
change is effected in the following manner: 
When from disease or injury, or any other 
cause, the body becomes an unfit instrument 
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for the spirit, it is withdrawn from it. When 
the breath ceases, all consciousness of material 
things ceases, though the person is not dead, 
or, in other words, the spiritual body does not 
immediately leave the material body. The con- 
nection is not entirely severed for three days 
in some cases, though’ the time varies with the 
nature of the disease and other circumstances. 
When the internal parts of the body grow cold, 
the vital substances, or organic forms of the 
spiritual body, wherever they may be, even if 
enclosed in the multiplied intricacies of the 
most elaborate tissue, are separated, so that 
nothing vital can remain behind. We are raised 
up from the material body while we are in a 
state of unconscious sleep by the gradual but 
irresistible force of a most gentle attraction, 
attraction which must be attributed to the 
power of the Lord’s mercy, which acts as a 
vivid and spiritual attraction. “‘The separa- 
tion of the spiritual body from the material 
is not instantaneous. We are not torn from 
this life and hurried into the other to be 
astonished and overwhelmed by some sudden 
and awful disclosures. We fall into a sweet 
and dreamless sleep, and we wake in the spir- 
itual world. The waking also is most gradual.” 

When a man dies, the respiration of the lungs 
first ceases. That our consciousness of ma- 
terial things depends upon our breathing, we 
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know from observation and experience. In 
swooning and drowning, persons have remained 
for hours without any consciousness of the 
things of this world, and have afterwards been 
restored to the life of the body. When the 
respiration of the lungs ceases, gradually the 
pulsation of the heart is brought to a stand- 
still. 

“Three stages are usually observed in bodies 
in which the motion of the heart and of the 
lungs has apparently ceased altogether. The 
first state is that in which the bodies are still 
flexible; when the eyelids may be drawn over 
the eye, when the hands may be folded, and 
the limbs straightened. The second state is 
that when the bodies become rigid and stiff, 
and when the limbs can no longer be moved; 
this state is technically called rigor mortis, the 
stiffness of death. The third state ensues when 
this stiffness relaxes, and the body enters upon 
its period of disintegration.” 

It is all important to state also that by the 
process of death man does not only leave the 
material substance of his body behind, but also 
those organs of sense, and hence those sensual 
faculties, by which he is enabled to live as a 
man in this natural world, namely, those facul- 
ties by which he is able to receive sensations 
from the natural world,,and to feel a delight 
in the things belonging to this natural world. 
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“Whatever man has in common with the ani- 
mals dies; but all the impressions from the 
natural world which were conveyed to the 
brain by the senses, and which became im- 
printed there upon the organical, and thus 
upon the spiritual, substances of the brain, 
remain with him together with those most re- 
fined substances of the brain upon which the 
impressions of the senses are fixed. Everything 
below these substances is separated from man’s 
spirit by his death, and in course of time be- 
comes dissolved.” Thus when he dies man 
takes with him into the other world—a world 
as real as, if not more real than, this—every- 
thing belonging to his spirit, his thoughts and 
affections, and the memory of all the works he 
has done in the body. Everything therefore 
which he has willed and thought and done he 
takes with him into the other world, to remain 
with him to eternity, for it is the foundation on 
which the whole of his spiritual superstructure 
rests. 

Death, therefore, is not the consequence of 
sin, but an arrangement of Divine order itself, 
one of the merciful provisions of an infinitely 
wise Being. Nor is the ‘King of terrors” the 
dissolution of the natural body, but the dead- 
ening, the enslaving, the destruction of the 
powers of the humangoul. We must fear them 
that kill the soul, but not them that kill the 
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body. Spiritual death we must dread, and this 
death eannot be represented in forms too dread- 
ful. 

“There is a time to die,” says the preacher. 
Divine Providence determines the best time 
and circumstances which bring about the end 
of our earthly existence. Some ripen early; 
some late. It is best for some to go in infancy, 
some in childhood, others in the full vigor of 
adult life, and others, again, in old age. No 
one dies too young, and no one lives too long. 
The Divine Providence is over us in this as | 
in all other things. The time of our death, 
then, is wisely regulated. How diverse soever 
may be the ways by which men enter the other 
life, none of these, in the eyes of God, are acci- 
dental. With Him there can be no accident. 
‘“‘In these so-called accidents are the manifes- 
tation of the ways in which Providence accomp- 
lishes its end. It becomes every man to make 
himself familiar with the truth that he must 
pass hence. He should allow wisdom to make 
a due impression upon his mind. We should 
be fully conscious, always, that Providence is 
aware of the period of our departure to a cer- 
tainty, even to the hour and the moment, and 
is now ordering all things in reference to it, 
with as much directness and system as we 
would arrange for the dgparture of a beloved 
child for a distant country.” Whenever may 
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be the time, whatever may -be the circum- 
stance, may we face death with Divine philoso- 
phy and go— 

“Not like the quarry slave at night, 
Scourged to his dungeon; but sustained and soothed 
By an unfaltering trust, approach the grave 


Like one who wraps the drapery of his couch 
About him, and lies down to pleasant dreams.” 


LETTER XXvV. 


IMMORTALITY. 


(THE doctrine of the Immortality of the 

Soul has been accepted by all nations, 
kindreds and people in all ages of the world 
“as an inherent conviction derived by influx 
from heaven, that is, through heaven from the 
Lord.” Notwithstanding, and apart from the 
atheists, who deny all and everything above 
matter, there has sprung up of late years among 
Christians a strange doctrine which has been 
brought into prominence and has somewhat 
startled theologians, causing them to reflect 
seriously upon the nature of the evidence on 
which their ideas are based. This doctrine, 
known as Annihilation, which makes the ever- 
lasting punishment of the wicked to consist 
in their being literally destroyed, has attained 
some prevalence in all the churches, although 
it is against the letter and spirit of the Bible, 
as well as against the consensus of Christendom 
in all ages. Its ablest expositor was the Rev- 
erend Edward White of London, who, in 1878, 
published Life in Christ, the substance of which 
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is that “all men are not immortal—heathens 
and children die to rise no more, but those 
who have been instructed from the Scriptures 
will rise again at the general resurrection, when 
the good will be endowed with immortality, 
and the wicked will be totally annihilated.” 
The adherents of this strange theory tell us, 
moreover, that the immortality of the soul, 
although a fundamental doctrine of Christian- 
ity, was held as a conjecture or a hope by the 
ancient heathen, but with no conviction; that 
it had a prominent place in the religion of 
Egypt; that among the Hebrews it was only 
partially revealed; that it was, to use Paul’s 
expression, only “brought to light through the 
Gospel’”’*; finally, that to confer it upon all 
is unscriptural, is tc adopt the Platonic doc- 
trine which “insists that the soul is not only 
superior to the body, but prior to it in time, 
* We are quite willing to admit that the Jewish 
ideas upon this subject were very vague, but to say 
that they knew nothing of the matter contravenes 
the Lord’s words in Luke XX. 37,38. It is certainly 
said that “life and immortality were brought to light 
by the gospel,” but if this means that there was no 
immortality, either actual or promised, before Christ 
came into the world, it means also that there was no 
life. How inconsistent are those who tell us that the 
doctrine of immortality was first taught by Jesus 
Christ, and yet found their own denial of immortality 


upon the teachings of those who lived prior to the 
Lord’s Advent! 
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that it is capable of communing with things 
unseen and eternal, and partakes of their nature, 
that being self-moved it can never cease to live 
and move.” ; 

If the Annihilationists have the Scripture to 
support their doctrine of Conditional Immor- 
tality, the same Scripture will, in the same 
manner, support the Immortality of all souls, 
whether they be good or evil, for by the letter 
of the Word any doctrine can be substantiated. 
If the followers of Rev. Edward White will 
quote their favorite passages, viz., Eccles. III. 
19-21; IX. 5; Ezek. XVIII. 20; John VIII. 
BL XK. 28) CL. 2oP26 5 XV ee Onn ee 
Ti Di ViOI6s ee Tims ts tO ieee: 
12, etc., we also are ready to adduce Matth. 
XIX. 29; XXV. 46; Mark X. 17; Luke X. 
25; XVI. 19,31; XVIII. 30; XX. 37, 38; John 
III. 15, 16, 36; V. 24, 25, 39; VI. 27, 40, 68; 
XII. 50, as affirmative evidences in favor of 
immortality for all unconditionally. But this 
we do not propose to do. I much prefer, in 
this philosophical treatise, to resort to other 
arguments to prove the perpetuity of our spirit- 
ual existence after death. I find them in what 
has been called the two “essentials” or “uni- 
versals” of God, His Divine Love and His Di- 
vine Wisdom. ; 

I have demonstrated to you in a preceding 
letter that God in His essence is Love itself. 
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Now if God is Love, He must needs be constant 
in His Love, since Constancy is one of the 
essential attributes of love. Now then, would 
not the Almighty give us the most manifest 
proof of inconstancy if, after having created 
man to love Him for ever, He could not per- 
petuate him and His love for him? if, after 
having infused His Life (which is His Love) 
into him, He were compelled to withdraw it? 

Besides, what kind of foresight would 
that be in the Almighty if anything in His 
Love were to come to an end by annihilating 
the beings upon whom it was intended to be 
bestowed? Would not such a lack of foresight 
be inconsistent with the Wisdom of God which 
is knowledge, which is previdence? To admit 
therefore that Divine Love is capable of In- 
constancy and Divine Wisdom of want of Fore- 
sight is not at all reasonable, and yet this is 
what the doctrine of Annihilation believes and 
teaches! 

Swedenborg gives no more proofs of the Im- 
mortality of the Soul than he does of the Ex- 
istence of God. If you refer to my first letter 
you have there, in one or tio lines, his argu- 
ment: ‘There is an Influx universal into the 
souls of men that there is a God and that He 
is one.” In regard to the Immortality of the 
Soul we gather the same idea: that as there 
is an Influx (or internal dictate) into the hu- 
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man mind that there is a God, so the same 
Divine Influx inclines it to the favorable recep- 
tion of the idea of an endless life beyond the 
grave. 

“There is nothing of the Divine in man, ex- 
cept by influx. Into the inmost degree of his 
soul the Divine activity comes directly by in- 
flux. Into every form of life below man this 
influx enters mediately through higher forms; 
and thus the spiritual organism of man is the 
only one which is not dissipated at death. It 
is immortal by virtue of being so created in 
its inmost degree as to be receptive of life di- 
rectly from God.” 

In our study of the Brute Soul we met with 
some strong proofs of the Immortality of the 
Soul from Swedenborg’s standpoint. We saw 
that man’s mind is of three degrees of love 
and wisdom, hence, of three degrees of life, 
heavenly, spiritual, natural; that animals are 
mortal because they possess only the latter, 
while man is immortal because he alone pos- 
sesses the two higher degrees, which are the 
receptacles of the Divine love and the Divine 
wisdom and the Lord’s “especial dwelling- 
place.” 

If man has a will and an understanding, it 
is that, by means of these receptacles of Love 
and Wisdom, he may love God and obey His 
laws; think of God and learn His laws. The 
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faculties capable of these elevated acts are 
the peculiar gifts of God; so, also, are the knowl- 
-_ edge and love of Him, and, therefore, it is plain 
that the faculties, created for the special re- 
ception and recognition of these excellences, 
cannot perish. 

Moreover, it is to be observed that “although 
God has created man with capacities to know 
and love Him, that He leaves man free to use 
them to this end; and, therefore, his immor- 
tality is not made to rest upon the right em- 
ployment of those capacities, but upon the 
fact of their existence, and hence the immor- 
tality of the wicked as well as the good.” 

The Existence of God and the Immortality 
of the Soul were never entirely dissociated from 
the human mind. They have never been with- 
out a witness there; they must have come, 
originally, from God; and, because they are 
in agreement with the spiritual yearnings of 
humanity, man has always retained some 
knowledge respecting them. Natural sub- 
stances may change and decay; not so spirit- 
ual substances; the material part of man can- 
not be immortal because it is not calculated 
for immortality; but his spiritual part, or soul, 
is immortal by reason of the indestructibility of 
its spiritual substance. 

Friend, do not mistake my meaning on the 
question of immortality. We do not possess 
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any inherent immortality, says the philosopher 
of Stockholm. It is because the Lord lives 
that we live also.. “‘In Him we live and move 
and have our being.’”’ However the special 
philosophical reason why man is immortal is, 
as we have before seen, because he possesses 
an inmost and supreme degree of life which 
is the Lord’s dwelling-place in him; for this 
inmost and supreme degree of life is above 
man’s consciousness and therefore cannot be 
perverted by evil nor corrupted by falsity; and 
through this degree God can maintain man in 
existence for ever whatever may be the quality 
of his life or character acquired in the world, 
which indeed is what is implied in our former 
statement that man is immortal because God 
is immortal. 


LETTER XXVI. 
THE CHURCHES. 


HERE have been four churches since the 
creation of the world, says Swedenborg, 
corresponding to the four ages: the Gold, Sil- 
ver, Copper and Iron ages. I intend to speak 
briefly of each of them in this my last letter 


~ to you, and also of a fifth and last glorious one. 


1. The Golden Age was the time of the Ada- 
mic or Most Ancient Church. It existed before 
the flood. During that period man was guided 
by love. God spoke to the heart. Man was 
celestial because he was in a state of love to 


~ the Lord, and lived in the good of love to the 


Lord. The men of that church were consociated 
with angels and spoke with them as friends 
with friends. With them the will was joined 
to the understanding, 7. e., they did what they 
willed and spoke what they thought. They 
had internal respiration and not external, ex- 
cept what was tacit. Their earthly location 
was in the land of Canaan from the most an- 
cient time. 

The Greek poet Hesiod, speaking of that 
period, says,‘‘The golden age, synchronous with 
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Saturn, was a period of patriarchal simplicity, . 
when the earth yielded its fruits spontaneously ~ 
and spring was eternal. . . As gods they 
lived void of care, apart from labors and trouble. ~ 
Nor was wretched old age impending, and they » 
died as if overcome by sleep. All blessings 
were theirs; of its own will the fruitful field 
bore fruit much and ample; they reaped the 
labors of their hands in quietness and were 
rich in flocks. . . After death they were 
spirits, kindly guardians of mortal men, going sf 
to and fro everywhere over the earth, wrapt — 
in mist, giving riches” (Works and Days). Ovid 
in Fable III says, “Punishment and fear did 
not exist, nor threatening decrees; all were in 
safety; no ditches surrounded the towns; no 
helmets, no swords; men gathered fruits and 
berries; it was an eternal spring; the land 
unploughed yielded crops.’ ‘ 
2. The Silver Age was the time of the An- 
cient Church called that of Noah. God spoke 
to the understanding. It was a spiritual church, 
2... @ church in which the good of charity to- 
ward the neighbor or truth from good reigned. 
They had informations in regard to the things 
of heaven and eternal life given them by what 
are called correspondences and representatives, 
the knowledge of which they obtained from 
the most ancient people. This church was 
more widely scattered, spreading into Asia and 
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some part of Africa, and it reached its end and 
' perished in idolatries. With the men of this 
church the will and the understanding were 
separated, making the motive not perception, 
but conscience. Their breathing was no longer 
inward, but outward. They formed speech by 
external respiration. The Word which was 
formerly inscribed upon the heart was now 
written. Falsities and lusts began to rule 
among them, gradually turned to idolatries as 
in Egypt, in Babylon and elsewhere into magical 
; arts. The influence of the Ancient Church and 
‘Word may be traced in the ruins of Assyria, 
Babylonia, Egypt and elsewhere, and their 
records show the declining days of that church. 
“The Silver Age, governed by Jupiter, was a 
lawless time in which the seasons were first 
divided, agriculture took its rise, and men 
began to hold property in land” (Hesiod). 

3. The Copper Age was the Israelitish Church 
which began by the promulgation of the law 
at Mount Sinai, and continued by means of 
the Word written by Moses and the prophets, 
was brought to its end by the profanation of 
the Word, the fulness of time being when the 
Lord came into the world, wherefore they cruci- 
fied Him who was the Word. In this church, 
which was one of natural good, all worship 
likewise took place by almost the same rituals 
as the preceding one, but their significance was 
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unknown. It had sacrifices, rites, and a priest- 
hood, which ceased when they were expelled 
from their country. ‘The Brazen Age,” says 
Hesiod, “or reign of Neptune, was an epoch 
of war and violence.” 

4. The Iron Age was the Christian Church, 
instituted by the Lord through the evangelists 
and apostles. 

These four churches are understood by the 
statue seen by Nebuchadnezzar in a dream, the 
head of which was of pure gold, the breast and 
arms of silver, the belly and thighs of brass, 
and the legs and feet of iron and clay. Nor is 
anything else understood by the golden, silver, 
brazen, and iron ages, mentioned by the ancient 
writers. Of course, this description possesses 
the political allusion so evident in Daniel’s in- 
terpretation to the great empires of Babylon 
and Persia, of Greece and Rome; but it has 
also a spiritual reference, likewise shared by 
the prophet’s explanation, to the Lord’s church, 
and to the various stages through which it has 
passed. 

But the vision of the great Babylonian King 
does not end here. It further says that a stone 
was cut out of the mountain without hands 
and broke in pieces the iron, the brass, the 
silver, and the gold, so that they became like 
the chaff of the summer threshing-floors; and 
the wind carried them away, that no place was 
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found for them. As to the stone which smote 
the image, it became a great mountain, and 
filled the whole earth. This evidently means 
what history has subsequently proven, that 
the four ages or dispensations, described above, 
have disappeared to give room to a final one that 
shall know no end. It is invisible in its forma- 
tion because “‘the Kingdom of God cometh not 
with observation.” It is heralded like an im- 
perceptible stone loosened from the mountain, 
rolling down the hill. But its effects are ter- 
rible as it strikes the giant’s feet and overthrows 
it and gradually becomes itself ‘a great moun- 
tain that fills the whole earth.” 

The statement that the Age of [ron or Chris- 
tian Dispensation must, like the preceding ones, 
pass away, needs here an explanation, as you 
might not understand how the Church, that 
is built upon the rock and against which the 
gates of hell shall not prevail, can come to an 
end and make room for another and more glor- 
ious one. f 

Fivery one whose attention has been directed 
to the condition of Christendom must have 
observed that the many churches into which 
it has been divided have become exceedingly 
unsettled. The letter of the Word has been 
studied with care, but its spiritual significance 
has been overlooked. Faith has been con- 
sidered as the essential genius of Christianity, 
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notwithstanding the Apostle assures us that 
Charity is the greatest (I Cor. XIII. 13). 

Errors and prejudices which time has hal- 
lowed will not permit themselves to be set 
aside without struggle; nevertheless darkness 
will be dispersed before the rising sun. 

“The doctrines which contented the past, 
do not so fully satisfy the present generation. 
The haze of mystery is not so deeply reverenced. 
Reason demands a sight of that which faith is 
required to acknowledge. The dicta of the 
ecclesiastic are no longer implicitly believed, 
they are queried and canvassed, not so much 
with a leaning to doubt, as with a view to 
knowledge. Men begin to feel that they ought 
to comprehend the teachings of religion them- 
selves, and not merely acquiesce in the sup- 
posed understanding of them by others; and 
the result, in many minds, has been the dis- 
covery that what has been taught respecting 
the Scriptures and their contents, is neither 
so sensible nor so convincing as it was once 
considered. It is seen that the Christianity of 
the past has possessed a series of human ele- 
ments which cannot be perpetuated in the 
Church of the future. The class of persons 
who have come to this conclusion is annually 
increasing. They do not exist merely as a 
people who have separated themselves from 
popular Christianity, but they are to be found 
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in all sections of the Church, among the clergy 
as well as among the laity. It is true that 
they do not create any great bustle in society; 
it is not their genius. The signs of the times 
are now giving token of a change, and a great 
change, in the sentiments heretofore believed 
in the various Creeds and Doctrines, as taught 
in the different schools of theology.” 

But a New Dispensation is not a new Chris- 
tianity, but a new development of that which 
had been originally taught by the Lord and 
His apostles. It is not any part of the old 
building, because it comes down new from 
God out of heaven. It asks for no support 
from the councils of men; it derives no power 
from human authority; it goes direct to the 
Holy Word for all it wants, for all it knows, 
and for all it believes concerning religion, its 
faith, its charity, its hopes and purposes. It 
is a new seed in the earth, destined to grow into 
the greatest of herbs, and become a tree, so 
that the birds of heaven may lodge in the 
branches of it. It is of this dispensation that 
the glorified Christ said, ‘Behold, I make all 
things new.” They are new, not as to their 
essentials, because they have their root in 
revelation, and grow out of it; but they are 
new as to their development and reception—new 
in their adaptation to a new and higher condition 
of human thought and requirements. 


: 4 ¢ 
y ’ ' Na y ry BI . . 
* * : 
200 THE. DIVINE PHILOSOPHY. nie a 


Now what is he. adtiad state of ehtibtant’ 
dom? Was there ever a time when sects so 
much abounded? And what does it indicate 
if not the termination of an effete Christianity 
induced by priestcraft, sectarianism and heresy, 
and the advent of a New Dispensation which 
will not consist of a few specific tenets, easily 
stated and easily received, but of a new way 
of thinking about God and man, this life and 
another. This New Dispensation, not being a 
sect, will include all of every name whose souls 
have become wedded to the Lord by a life ac- 
cording to the divine precepts. It will not 
necessarily be a new visible institution, but a 
new spirit—new light and life in institutions 
already existing. Not a new external form, 
but a new internal quality, will characterize it. 
It will come not suddenly, not violently, for 
the Lord is infinitely patient; but slowly, step 
by step, and only in such wise as is compatible 
with that spiritual freedom which is never vio- 
lated. The sole credential of membership in 
the Church that is coming will be Lovn; noth- 
ing else! 

The New Dispensation will know no end 
because it will know no sect. Truth will reign 
triumphant. Peace on earth, good will among 
men will characterize it. The world will gradu- 
ally return to the Golden Age; and Divine 
Love in the hearts of the people and Divine 
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‘Light in their understandings will make it a 
Paradise regained!” | 

My work is ended. Most pleasant has been 
the task I trembled to assume; most docile, 
teachable, sympathetic the friend and pupil 
to whom these letters have gone. May these 
few lessons on life’s greatest problems illumine 
his path, enable him to climb up to higher al- 
titudes, view life more serenely, breathe a purer 


atmosphere of truth, and enjoy, as never be- 
fore, ‘‘the glorious liberty of the sons of God!” 


FINIS. 
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